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[.0] vimalakalasrayabhinavasrstimaha janani
bharitatanusca paficamukhaguptarucirjanakah |
tadubhayayamalasphuritabhavavisargamayarm
hrdayamanuttaramrtakularh mama sarmsphuratat |

She is glorious, the ever new (abhinava) creation, her foundation, the
pure digit of the Moon. His body is full and his secret (gupfa) Light is
adorned with five faces. May the Family (Kula) of the nectar (amrta) of the
Absolute (anuttara), my Heart, the emission (visarga), vibrant and
resplendent, of the united couple, Father and Mother, pulsate! (1)
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naumi citpratibharh devirh pararn bhairavayoginim |
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I salute the Supreme Goddess (Para) Who is the intuition of
consciousness. She is united with Bhairava who is seated on the Lotus of the
Trident, whose prongs are the subject, object and means of knowledge. (2)
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naumi devim $artrastharh nrtyato bhairavakrte |

I salute the Lower Goddess (Apara) who resides in the body of the
dancing Bhairava and plays within it like a lightning flash in a sky covered
with storm clouds. (3)
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May the resplendent Trident of Consciousness that has consumed the
three fetters with its blazing rays of light have the power to uproot all that
runs contrary to the (Cosmic Bliss of) Knowledge (jiiana). (4)
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svatantryasaktih kramasarnsisrksa kramatmata ceti vibhorvibhtih |
tadeva devitrayamantarastam anuttararh me prathatsvartipam ||

May these three Goddesses — who are the glorious power of the All-
pervading Lord (vibhu) as 1) His freedom, 2) the will to emit the process
(krama) (of manifestation) and 3) the process (krama) itself - reveal to me the
Absolute (anuttara), which is their inner (undivided) nature, (as my authentic
identity). (5)
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taddevatavibhavabhavimahamarici
cakreS§varayitanijasthitireka eva |

devisuto ganapatih sphuradindukantih,
samyaksamucchalayatanmama sarnvidabdhim ||

(Ganesa) is the one Lord of Hosts. He is one's own fundamental being
(nijasthiti) and the Lord of the Wheel of the Great Rays (of sensory
consciousness) that are the unfolding glory (vibhava) of these deities. May he,
the son of the Goddess, beautiful like the radiant moon, churn the ocean of
my consciousness well. (6)
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ragarunarm granthibilavakirnar

yo jalamatanavitanavrtti |

kalombhitarh bahyapathe cakara

stanme sa macchandavibhuh prasannah ||

The pervasive Lord Macchanda (the Fisherman) has cast the net (of
Maya) along the outer path. (His net,) red with attachment, made of many
parts and strewn with knots and holes, spreads and extends (in all directions).
May he be pleased with me. (7)
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traiyambakabhihitasantatitamraparni
sanmauktikaprakarakantivi$esabhajah |
purve jayanti guravo guru$astrasindhu
kallolakelikalanamalakarnadharah |l

May the ancient teachers triumph. They are the luminous row of the
pearls of truth in Tamraparni (river) of the spiritual lineage named after
Tryambaka. They are the stainless helmsmen (of the boat that crosses) the
ocean of the Masters' scripture, that heaves with the play of (mighty) waves.
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jayati gurureka eva $risrikantho bhuvi pathitah |
tadaparamurtirbhagavan maheSvaro bhitirajasca Il

The one Master known on the earth as the venerable Srikantha
triumphs, (as does) the Master MaheSvara, who is another of his forms, and
Bhitiraja. (9)
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Srisomanandabodhasrimadutpalavinihsrtah |
jayanti sarhvidamodasandarbha dikprasarpinah Il

May the compositions, fragrant with consciousness that spreads in all
directions, created by Utpaladeva (the God of the Lotus) who (embodied) the
wisdom of the venerable Somananda, triumph. (10)
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tadasvadabharavesabarnhitarh matisatpadim |
gurorlaksmanaguptasya nadasarnmohinirh numabh ||

We salute the bee-like mind of the Master Laksmanagupta, whose
sound is the attractive (resonance of consciousness) intensified by his
absorption in the copious relish of that (Lotus, the Master Utpaladeva). (11)
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yah purnanandaviSrantasarvasastrarthaparagah |
sa $ricukhulako diSyadistarh me gururuttamah ||

May the venerable Cukhulaka, the best of teachers who, having
traversed the entire purport of the scripture, rests in perfect bliss, instruct
me in what (I) desire (to learn). (12)
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jayatajjagaduddhrtiksamo.asau

bhagavatya saha Sambhunatha ekah |
yadudiritasasanarms$ubhirme

prakato.ayarh gahano.ayar Sastramargah |l
santi paddhatayascitrah strotobhedesu bhuyasa |
anuttarasadardharthakrame tvekapi neksyate |l

May Sambhunatha be victorious! He who, together with (his) consort,
can elevate the (entire) universe — he who, by the (enlightening) rays of his
instructions, has made this path of scripture clear to me although profound
(and hard to grasp). (13-14)
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ityaharh bahu$ah sadbhih Sisyasabrahacaribhih |
arthito racaye spastarh piirnartharm prakriyamimam |l

There are various liturgical manuals (paddhati) in use in the many
traditions. But not even one can be seen for the rites (krama) of the
Anuttaratrika. Therefore, repeatedly requested by (my) sincere disciples and
fellows, I compose this liturgy (prakriya), which is clear and complete. (15)
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Sribhattanathacaranabjayugattatha §ri
bhattarikamghiryugalad gurusantatirya |
bodhanyapasavisanuttadupasanottha
bodhojjvalo.abhinavagupta idar karoti ||

Abhinavagupta does this, flaming with the enlightened consciousness
arisen from the adoration of the lotus feet of Bhattanatha (i.e. Sambhunatha)
and Bhattarika (his consort, along with those who preceded them in) the
Lineage of the Masters. (His worship) is the antidote of the poison of the
fetters of all (things) that run contrary to consciousness. (16)
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na tadasttha yanna $rimalinivijayottare |
devadevena nirdistarh svaSabdenatha lingatah ||

There is nothing here (in the Tantraloka) not taught by the God of
gods in the Malinivijayattaratantra, whether directly or indirectly. (17)
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dasastadasavasvastabhinnarh yacchasanarm vibhoh |
tatsararn trikasastrarm hi tatsararn malintmatam ||

The Teachings of the Lord are divided into (groups of) ten, eighteen
and sixty-four (Tantras), the essence of which are the Trika scriptures and of
these, the Malinivijaya. (18)
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ato.atrantargatarh sarvarh sarhpradayojjhitairbudhaih |
adrstarh prakatikurmo gurunathajfiaya vayam II

Thus, at the command of the Master, we will explain all that is
contained herein, (particularly those neglected scriptures) that have not been
noticed by the learned who do not belong to any lineage. (19)
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abhinavaguptasya krtih seyarh yasyodita gurubhirakhya |
trinayanacaranasaroruhacintanalabdhaprasiddhiriti Il

This is the work of Abhinavagupta, a man who has attained supreme
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perfection by meditating on the lotus feet of the Three-Eyed Lord, expounded
by (his) Master. (20)
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$riSambhunathabhaskaracarananipataprabhapagatasankocam |
abhinavaguptahrdambujametadvicinuta mahe$aptjanahetoh |l

In order to worship the Lord, behold this, the lotus of
Abhinavagupta's heart that has blossomed by the light falling from the feet of
the sun-like Sambhunatha. (21)

INTRODUCTION
Concerning Bondage and Freedom
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iha tavatsamastesu §astresu parigiyate |
ajhianarh sarnsarheturjiianarh moksaikakaranam ||

Here (in our tradition) all the scriptures unanimously declare that
ignorance is the cause of transmigration and knowledge alone that of
freedom. (22)
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malamajfianamicchanti sarhsarankurakaranam |
iti proktarh tatha ca §rimalinivijayottare ||

(The Lord) says as much in the Malinivijayatantra (where He declares)
that: The view (of the wise) is that the impurity (mala) (that sullies the soul) is
in fact (only) ignorance, the cause of the sprout of samsara. (23)
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viSesanena buddhisthe sarmsarottarakalike |
sambhavanarh nirasyaitadabhave moksamabravit |

The point here is that liberation (is attained only) when (ignorance)
ceases because it is impossible for (ignorance) to take root in one's mind when
transmigration has come to an end. (24)

IRIHMANT T FATHEITEgd: |
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ajianamiti na jianabhavascatiprasangatah |
sa hi losthadike.apyasti na ca tasyasti sarnsrtih ||

(We are not of the school of those who believe that) ignorance consists
of a total lack of knowledge. If that were so (the use of the term) would be too
extensive (and we would have to admit) that stones and the like (are also)
subject to transmigration. (25)
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ato jiieyasya tattvasya samastyenaprathatmakam |
jiianameva tadajfianarn Sivasiitresu bhasitam ||

Therefore, it is said in the Sivasiitra that the ignorance (that is
binding) is the (kind of) knowledge that (carries in its wake) a lack of insight
into the ultimate nature of the object of knowledge in its totality. (26)
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caitanyamatma jiianarh ca bandha ityatra stitrayoh |
sam§lesetarayogabhyamayamarthah pradarsitah Il

This is the point made by reading the aphorisms ‘the Self is
consciousness’ and ‘knowledge is bondage’ alternatively, together and
separately.' (27)
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caitanyamiti bhavantahsabdahsvatantryamatrakam |
anaksiptaviS§esarm sadaha sttre puratane ||

dvitiyena tu siitrena kriyarh va karanarh ca va |
bruvata tasya cinmatrariipasya dvaitamucyate ||
dvaitapratha tadajfianar tucchatvad bandha ucyate |

! Abhinavagupta is referring to the first and second aphorisms of the Sivasiitras imparted by Siva
to the Vasugupta. These two aphorisms can be read both separately as well as together. In the first
case we have: caitanyamatma + jiianam bandhah i.e. ‘the Self is consciousness’ and ‘knowledge
is bondage'. In the second case we read ‘caitanyamatmajiianam bandhah' which can be broken up
into ‘caitanyamatma + ‘ajiianam bandhah' i.e. ‘the Self is consciousness' and ‘ignorance is
bondage’. The point Abhinavagupta is making here is that common day-to-day empirical
knowledge is the ignorance that fetters the pure divine consciousness which is our most authentic
nature.
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The word ‘consciousness' (caitanya) is an abstract noun as that
suggests (that consciousness is not some ‘thing') but is, essentially, (a state of)
unfettered, creative freedom (svatantrya), which is Being-as-such free of all
specific (conditioned) attributes. This is what Siva says in the first aphorism.
In the second aphorism, (Siva) declares that both the act (of becoming bound)
and (knowledge-cum-ignorance which is) the means (by which it takes place)
exist together in such a way (that in the fettered state) duality (arises) in the
(unity) of pure consciousness. If the second aphorism is read in conjunction
with the first (so that the aphorism means ‘knowledge is bondage'), the sense
is that the knowledge of (the world of) duality is, in fact, ignorance. As it is a
vain trifle (fuccha, in relation to the awareness of consciousness), it is called
‘bondage' and should be eliminated. (28-30)
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svatantratmatiriktastu tuccho.atuccho.api kascana |
na mokso nama tannasya prthannamapi grhyate ||

Liberation is not some reality either substantial (afuccha) or otherwise
(tuccha) which differs from the Self which is (intrinsically) free. (Indeed,) it
does not differ from it even in name. (31)
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yattu jiieyasatattvasya purnapurnaprathatmakam |
taduttarottararh jiianarn tattatsarnsaras$antidam ||

As knowledge of (reality), that is, the object of knowledge along with
the metaphysical principles that constitute it, becomes more complete and
thus progressively higher, it quells the various forms of transmigration that
correspond (to the levels attained). (32)
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ragadyakaluso.asmyantah§tinyo.aharm kartrtojjhitah |
ittharh samasavyasabhyar jiianarh muficati tavatah I

"I am unsullied by attachment and the like”, ''I am inwardly empty"
and ''I am inactive' are forms of insight which, collectively or individually,
can only liberate from their corresponding (forms of bondage). (33)
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tasmanmukto.apyavacchedadavacchedantarasthiteh |
amukta eva muktastu sarvavacchedavarjitah |l

Therefore, he who is freed from (only one) limitation (avaccheda) is
not liberated as there are other limitations that continue to exist. He who is
truly liberated is free of all limitations. (34)
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yattu jiieyasatattvasya jiianarn svatmanojjhitam |
avacchedairna tatkutrapyajiianar satyamuktidam ||

The knowledge of the object of knowledge along with the metaphysical
principles that constitute it, free in every way from limitations, does not

admit the persistence of ignorance at all. As such, it bestows true (and
complete) liberation. (35)

Concerning the Knower, Knowledge and Ignorance

TARAEEY Igh TaHHae: |
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jiianajianasvartparn yaduktarn pratyekamapyadah |
dvidhapaurusabauddhatvabhidoktarh Sivasasane |l

According to Saiva doctrine, the knowledge and ignorance discussed

here are of two types each, namely, spiritual (paurusa) and intellectual
(bauddha). (36)
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tatra purhso yadajianarn malakhyarh tajjamapyatha |
svapurnacitkriyartipasitavaranatmakam |l
sankocidrkkriyartipar tatpasoravikalpitam |
tadajfianarn na buddhyarm$o.adhyavasayadyabhavatah |l

Spiritual ignorance is termed 'impurity' (mala). It is (inherent in the
fettered state itself, and so) is not a product of (binding) thought constructs
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(avikalpita) (as is the case with intellectual ignorance). It is essentially the
contracted (state) of the the fettered soul’s knowledge and action. It is
generated by Siva himself, but even so, it is the veil which obscures His own
Siva-nature, which is complete knowledge and (unobstructed) action. This
(type of) ignorance does not concern the intellect because it does not entail
intellection (adhyavasaya). (37-38)

The Five Kaiicukas
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ahamitthamidarh vedmityevamadhyavasayint |
satkaficukabilaniitthapratibimbanato yada Il

dhirjayate tada tadrgjfianamajiianasabditam |
bauddharh tasya ca tatpausnarn posaniyar ca postr ca |

The form a notion that determines (adhyavasayant dhi) (the nature of
an entity) assumes is "'l know this thus''. It is generated by the reflection (of
the light of the Self) in the (mirror of the intellect) of the individual soul (anu)
who is sullied by the six obscuring coverings. (If it does not develop further)
such knowledge is said to be (spiritual) ignorance. Spiritual and intellectual
ignorance feed on one another. (39-40)

Knowledge is defined.

effSr  TIHEER T AR |
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ksine tu pasusarnskare parnsah praptaparasthiteh |
vikasvaram tadvijfianam paurusar nirvikalpakam ||

Spiritual knowledge is the expanding consciousness, devoid of thought
constructs, of one who has attained the supreme state once the latent trace
(sarmiskara) of his (lower) fettered state has wained away. (41)
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vikasvaravikalpatmajfianaucityena yavata |
tadbauddharh yasya tatpaurnsnarm pragvatposyari ca postr ca |l

The liberating insight that develops in harmony with this expanding

10
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knowledge, free of thought constructs, is intellectual knowledge. As
(mentioned) before, these two nourish each other. (42)

T Senfer Wi Sty = |
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tatra diksadina paurhsnamajianarn dhvarhsi yadyapi |
tathapi taccharirante tajjianam vyajyate sphutam ||

Initiation and the like eradicates spiritual ignorance. However, its
corresponding knowledge manifests clearly only when the body dies. (43)

TS T T AGEAASEIAT |
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bauddhajfianena tu yada bauddhamajfianajrmbhitam |
viltyate tada jivanmuktih karatale sthita Il

(However), if the unfolding of intellectual ignorance were to cease by
means of intellectual knowledge, then liberation while still alive is as if in the
palm of one's hand. (44)

et drgfomgar 9 fawfear |
T T e e s 1|

diksapi bauddhavijfianapiirva satyarh vimocika |
tena tatrapi bauddhasya jiianasyasti pradhanata |l

Even initiation is truly liberating (only) when preceded by clear
intellectual insight (bauddhavijiiana). Thus, in that case also, intellectual
knowledge is the dominant factor. (45)
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jiianajfianagatam caitad dvitvarm svayambhuve rurau |
matangadau krtarn Srimatkhetapaladidaisikaih I

These two aspects of knowledge and ignorance have been expounded
by many Masters, the first of whom was Khetapala in his (commentaries) on
the Rauravagama, Svayambhuvagama, Matangatantra and the rest. (46)
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tathavidhavasayatmabauddhavijiianasampade |
Sastrameva pradhanarh yajjiieyatattvapradar§akam ||

Scripture, which reveals the nature of all that needs be known
(jieyatattva), is indeed the principle means by which (the sage) attains that
intellectual understanding which is this liberating insight (avasaya). (47)

AT MHdSTIGH TETeH |
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diksaya galite.apyantarajfiane paurusatmani |
dhigatasyanivrttatvadvikalpo.api hi sambhavet |

Although the rites of initiation may have eliminated inner spiritual
ignorance, (binding) thought constructs may (nevertheless) still form as long
as intellectual ignorance persists. (48)
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dehasadbhavaparyantamatmabhavo yato dhiyi |
dehante.api ca moksah syatpaurusajfianahanitah |l

As long as the body remains, the sense of one's own (corporeal)
identity persists in one's mind but not when the body ceases to exist.
Therefore (one whose) spiritual ignorance has been removed is liberated
(only then). (49)

ATGRHeT § et ioTe 3oy |
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bauddhajfiananivrttau tu vikalponmiilanad dhruvam |
tadaiva moksa ityuktarn dhatra Srimanni$atane |l
vikalpayuktacittastu pindapatacchivarh vrajet |
itarastu tadaiveti §astrasyatra pradhanatah |l

However, liberation is most certainly achieved the very moment
intellectual ignorance ceases, because (the formation) of (binding) thought
constructs has been brought to an end. As the Benefactor himself has said in
the Nisatanatantra: ''"He whose mind is given to thought constructs attains
Siva only after the body dies, (not so) one (who realises) the supreme import
of scripture.' (50-1)

12
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The Nature of Consciousness

T & W A 9 TweeE: e
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jiieyasya hi parar tattvarh yah prakasatmakah Sivah |
nahyaprakasartipasya prakasyarm vastutapi va |

) The supreme nature (pararm tattvam) of the object (of perception) is
Siva himself who is Light, for that which is not Light can neither be illumined
(i.e. manifested) nor does it have any existence (vastuta). (52)

STTEIANT TS FHHNH |
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avastutapi bhavanarm camatkaraikagocara |
yatkudyasadrsi neyar dhiravastvetadityapi |l

(Indeed, even) the non-existence (avastuta) of entities is also present in
the one field of the wonder (of consciousness). The notion ''this is non-existent
(avastu)" is not like (an inert external object like) a wall. (53)

RO A IGTE GAAd TR |
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prakaso nama ya$cayarh sarvatraiva prakasate |
anapahnavaniyatvat kirh tasminmanakalpanaih ||

Indeed, this light (of consciousness) shines everywhere. Thus, as it is
undeniable, what is the use of applying any means of knowledge to (know) it?
(All that needs be done is to recognize that the One Light is the manifestation
of all things). (54)

YHTOATT ST Siifard a0 qwad |
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pramananyapi vastlinarh jivitarm yani tanvate |
tesamapi paro jivah sa eva parame$varah |l

The means of knowledge gives life to everything (as all things appear
to the sentient subject by means of it). And Siva himself (the true identity of
the subject) gives it life. (55)

qeTTgdeareadTad g aad |

T fAeaaEfa At 9fq 9 1|
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sarvapahnavahevakadharmapyevar hi vartate |
jianamatmarthamityetanneti marh prati bhasate |l

Even one (who delights) in refuting everything must concede that (his
vain attempt to) negate knowledge, subject and object is (only possible) to the
degree in which (any one of these aspects) presents itself to the sentient
(subject engaged in refuting its existence). (56)

TG T AT TG |
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apahnutau sadhane va vastinamadyamidr§am |
yattatra ke pramananamupapattyupayogite |l

(Insofar as) the negation or affirmation of (the existence of) anything
(including that of the sentient subject) is such that, a priori, (the one who
denies must participate in it), how can any means of knowledge be justifiably
applicable to him? (57)
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kamike tata evoktarn hetuvadavivarjitam |

tasya devatidevasya parapeksa na vidyate |l
parasya tadapeksatvatsvatantro.ayamatah sthitah |
anapeksasya vasino desakalakrtikramah ||

niyata neti sa vibhurnityo vi§vakrtih Sivah |

Therefore the same is said in the Kamikagama (with the words):
"(This reality) is free of logical discussion (hetuvada). The supreme God of
the gods does not depend on any other, rather it is the ‘other' that depends on
him and so He is always free.'" (58-60ab)

feearTegaT fregymEmer-arsa: |

faarepferaTre s maaTTs: |

vibhutvatsarvago nityabhavadadyantavarjitah ||
vi$§vakrtittvaccidacittadvaicitryavabhasakah |

He who is independent and the master (of all things) is not conditioned
by the sequences of space, time and form, and so (this independent Master) is
Siva, who is ubiquitous, eternal and omniform. (60cd-61ab)
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TASH TgETEgth e ||
o fowrel Saifd: @ veal 791 TF T |
fargmmerfeafim: sfeay: e 3=ad 1

tato.asya bahuriipatvamuktarh diksottaradike |l
bhuvanarh vigraho jyotih kharh Sabdo mantra eva ca |
bindunadadisarmmbhinnah sadvidhah Siva ucyate ||

By virtue of His ubiquity, He is all-pervading. As he is eternal, He is
free of beginning and end. As he is omniform, he manifests the wonderful
variety of things, both animate and inanimate. Thus in the Diksottara, for
example, He is said to have many forms. (61cd-62)

Il JeTHHATSwTEE T JTerd |
I e e R E G R TE B E

yo yadatmakatanisthastadbhavarh sa prapadyate |

Siva, consisting of (divine) Light and Sound etc., is said to be six-fold
as the World-order (bhuvana), Form, Light, Space, Sound and Mantra. (63)

foraTiae <o qed=arTeauT |

FAAAECET S CEdsy T ||

vi§vakrtittve devasya tadetaccopalaksanam |
anavacchinnatarudhavavacchedalaye.asya ca I

(The yogi) attains the nature (of that aspect) upon which he is intent,
(while) supreme liberation is certainly attained by the perfect awareness
(vijiiana) of the resonance of (all these aspects) starting with Space. (64)

T S 29 AEEH AR |

ST@edUeTd T8 S wRE |

uktarn ca kamike devah sarvakrtirnirakrtih |
jaladarpanavattena sarvarh vyaptarh caracaram |l

Moreover, this is (only) a secondary characteristic of the Lord's
omniformity (which becomes apparent) when His unconditioned nature is in
the process of emerging and limitations are dissolved away (in His
transcendental state). (65)

T 9 fayarEnsd emtsa fafied |
U Targ §HSET Garauo add ||
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na casya vibhutadyo.ayam dharmo.anyonyar vibhidyate |
eka evasya dharmo.asau sarvaksepena vartate ||

It is said in the Kamikdagama: "'God is (both) formless and omniform,
just like water or a mirror (and the images reflected in them). He pervades
all things both moving and immobile (and he assumes their form)''. (66)

T WA=avFdd geh g fafey: |
TEIIThea IR TesFcdaaghdr ||
vIfthg T M9 @ &Y AGHCIAT |
TSI T UAIT IfeAcIRaeT ||

tena svatantryaSaktyaiva yukta ityafijaso vidhih |
bahu$aktitvamapyasya tacchaktyaivaviyuktata Il
SaktiSca nama bhavasya svarh riiparh matrkalpitam |
tenadvayah sa evapi Saktimatparikalpane ||

Nor are His divine attributes of ubiquity and the rest essentially
different from one another. Thus that doctrine is sound which maintains that
He has only one attribute that includes all the others, namely, (his) power of
creative autonomy. (The fact that) he possesses many powers amounts to
(His) inseparable union with that one power. (67-68)

ATgered f <oeg T 73 agoq |
N WSl TS TeeyImadig ||

matrklpte hi devasya tatra tatra vapusyalam |
ko bhedo vastuto vahnerdagdhrpaktrtvayoriva ||

The power (Sakti) (which is the functional efficacy) of an entity is its
specific nature as conceived by the subject (who perceives it). Therefore
(Siva) is one, even when he is conceived to possess (many) powers. (69)

T = T T e |

o

TafE fofad=sfhassalsit araa: 1

na casau paramarthena na kificidbhasanadrte |
nahyasti kificittacchaktitadvadbhedo.api vastavah |l

Just as (there is no difference between) the fire's (capacity) to burn
and cook (and the fire itself), similarly what difference is there is reality
between the various aspects of God (and God himself) conceived by the
sentient subject? (70)

st dereagE T g aq |
VfREdeld <ede HaF=qeasiuof ||
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svasaktyudrekajanakarh tadatmyadvastuno hi yat |
Saktistadapi devyevarh bhantyapyanyasvaripini Il

This (difference) however is not absolutely non-existent. In a way it
does exist because nothing exists apart from manifestation. Therefore, (in this
sense) the difference between power and its possessor is also real. (71)

foragTeafa e gErsavEd |

SEfEHTIAGL Td=araeiey ||

SivaScaluptavibhavastatha srsto.avabhasate |
svasamvinmatrmakure svatantryadbhavanadisu ||

That which, by virtue of its identity with its own power, generates
many (powers) is also power, which is the Goddess, Who even though she
manifests in this way, she transcends her manifestations. (72)

TR @Y YTea= sy awer |
YRR a&ad Ifthdgord: T 1|

tasmadyena mukhenaisa bhatyanars$o.api tattatha |
Saktirityesa vastveva Saktitadvatkramah sphutah |l

Even Siva, without being deprived of his power, manifests in this way
by virtue of his freedom in the course of meditation (bhavana) and the like as
created (srta) (entity) within the mirror of (the consciousness of the
individual) subject whose consciousness is (in fact nothing but Siva’s) own.

(73)

frfeRoreTe = TovTREEy |
AT st AmEr 7 7 e 1)

Srimatkiranasastre ca tatprasnottarapiirvakam |
anubhavo vikalpo.api manaso na manah $ive ||

Therefore, every means (mukha) through which (Siva) who, although
devoid of parts, manifests thus (as in phenomenal form) is a power. Thus this
succession from power to its possessor is clearly a reality (vastu). (74)

sffoma g e wafres Fme |
AT 9 fawer A T

WETATEsT ®UCd J91 78] |
foerear aft d5q ArefasifeT g 1
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avijfiaya §ivarh diksa kathamityatra cottaram |
ksudhadyanubhavo naiva vikalpo nahi manasah I
I
Il
rasadyanadhyaksatve.api riipadeva yatha tarum |
vikalpo vetti tadvattu nadabindvadina Sivam ||

This (idea is also expressed) in the Kirandgama in the (course of a
series) of questions and answers (which occur in the following passage). ""'A
direct experience (anubhava) (of hunger and thirst etc.) is mental and (as
such) is a thought construct (vikalpa). Now the mind cannot apply itself to
Siva (if that implies that, by so doing, he is, like hunger and thirst, reduced to
the level of a thought construct). However, if there is no prior knowledge of
Siva how can initiation effectively take place?”” The answer to this question is
as follows. (75-77)

qgIhea &g fIraed gedr qer |
FETTEO el Hafaw=T: 1|
gieffafEHeRgete 7 |
A g agufthastiag ||
ST Y=dedian I |
T I EA=IFed L |

A== g |
P! Fhodfd s fFya: |

bahus$aktitvamasyoktarh Sivasya yadato mahan |
kalatattvapurarnanupadadirbhedavistarah ||
srstisthititirodhanasarmharanugrahadi ca |
turyamityapi devasya bahusaktitvajrmbhitam I
jagratsvapnasusuptanyatadatitani yanyapi |
tanyapyamusya nathasya svatantryalaharibharah ||
mahamantreSamantreSamantrah Sivapurogamah |
akalau sakalaSceti Sivasyaiva vibhutayah ||

The great extension of diversity (along the path of manifestation)
consists of the cosmic forces (kala) metaphysical principles (tattva), and
world-orders (bhuvana) (along with their denotators, namely) letters,
syllables, and mantras (respectively). (These manifest in consonance with the
processes of) creation, persistence, withdrawal, obscuration, and grace.
Together with the Fourth (transcendental state), (all this) is the unfolding of
the Lord's manifold power. Thus it is said that Siva has many powers.
Moreover, waking, dreaming and sleep as well as (those states of
consciousness) beyond them are nothing but the great waves of the Lord's
creative freedom. So too the Great Lords of Mantra, the Lords of Mantra
and Mantras, headed by Siva, (along with the subjects called) ‘Devoid of the
(Pralayakala) and the ‘Obscured' (Sakala) are (all) the glorious powers of
Siva himself. (78-81)
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TN qasg o6 TeTgar |
3Ty fe @vETHgE AR 1)
e Tece wveR YT |
TME =9 T TR R
e g7 gegeh: YramauRed: |
THMEd JH HrarrETfensad: ||
WM Fdd 38 T o |
BIEREES E ARG N EAE I EI R R
TR Td Sfaaefd |

tattvagramasya sarvasya dharmah syadanapayavan |
atmaiva hi svabhavatmetyuktam S$ritri§iromate ||
hrdistharh sarvadehasthar svabhavastharh sustiksmakam |
samuhyar caiva tattvanar gramaS$abdena kirtitam |l
atmaiva dharma ityuktah Sivamrtapariplutah |
prakasavasthitarh jianarh bhavabhavadimadhyatah ||
svasthane vartanar jiieyarn drastrtvarn vigatavrti |
viviktavastukathita§uddhavijfiananirmalah I
gramadharmavrttiruktastasya sarvarh prasiddhyati |

According to the TriSirobhairavamata, the inherent, imperishable
nature (dharma) of the entire group (grama) of metaphysical principles
(tattva) is the Self, who is the identity (atman) of their essential nature. The
extremely subtle totality (samiihya) of the principles residing in the Heart, in
all the body, and in the specific nature (svabhava) (of all things), is termed the
‘eroup' (grama). It is said that (the essential) nature (dharma) (of this group)
is the (unconditioned) Self, flooded with Siva’s nectar. Consciousness (jiiana)
abides in the Light between (the polarites) of Being, Non-being and the rest
(of the opposites). One should know that abiding in one's own abode is the
capacity to perceive (drstrtva) (the All) without impediment. He who has been
purified by the pure consciousness that (the scripture) says is that of
transcendental reality (viviktavastu), is one who abides in ‘the nature of the
group' (gramadharmavrtti). He (whose conduct is such) achieves everything.

(82-86ab)

S e v IR e ||
T T TSI |

qTe A Fe A Ufhaey |
g wET: T FHvIE: |
TY AN FAIERST e R |

ardhvar tyaktvadho visetsa ramastho madhyadesagah |l
gatih sthanarh svapnajagradunmesananimesane |
dhavanarh plavanarh caiva ayasah Saktivedanam II
buddhibhedastatha bhavah sarmjfiah karmanyanekasah |
esa ramo vyapako.atra Sivah paramakaranam |l
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Having abandoned the ‘upper' and ‘lower' (breaths), (the yogi) must
enter (the centre where), residing in the middle abode, he is established in
delight (rama). This delight - Rama - (accompanies him) while moving,
standing, dreaming (the dream of thought constructs) and waking (to the
intuition of knowledge). (It is present) in the opening (of the cosmic state of
ISvara) and the closing (of the cosmic state of IS§vara which is the
transcendental state of Saddasiva), while running, jumping, exerting an effort,
experiencing power, in the various forms of the intellect (buddhi), in entities,
in names and in countless actions. Siva is present in all this as (their) supreme
omnipresent cause. (86cd-88)

FETEOTHTET TTEARRAT |
2 T 2 e feray
W e g oSifd 4eered SueT |
qeE®y S0 Il Ararqrae=gd: ||

kalmasaksinamanasa smrtimatranirodhanat |

dhyayate paramarh dhyeyarh gamagamapade sthitam ||
parar §ivarn tu vrajati bhairavakhyarn japadapi |
tatsvariiparn japah prokto bhavabhavapadacyutah ||

He who, with his mind free of impurity and by suppressing his
memory (which is the source of thought) meditates on the supreme object of
meditation, residing on the plane of movement and rest (gamagamapada),
attains to Supreme Siva who is also called Bhairava by the repeated
recitation of mantra (japa). The repeated recitation of mantra is said to be
one's own nature, which is free of the polarities of Being and Non-Being.

(89-90)

qeAY dardq Wa=doaehead: |

TR HefIaaTd=aeaiaar ||

tadatrapi tadiyena svatantryenopakalpitah |
darasannadiko bhedascitsvatantryavyapeksaya |l

Thus, in this case also, it is (clear) that the distinction (between the
various means to realization) as more proximate or distant etc. (that is, more
of less interior or spiritual) is conceived by (the Lord's) creative power in
accord with the freedom of his pure consciousness. (91)

Td @A=gYUicre g edmaay |

FT AW T BT qIET THAL: ||

evarn svatantryapurnatvadatidurghatakaryayam |
kena nama na riipena bhasate paramesvarah |l
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Indeed, in what form does the Supreme Lord not appear by virtue of
the fullness (of his) freedom? Verily, he accomplishes miracles! (92)

EREEINICIIRICOIEEIE
ST AT ST HEHFH |
s wifed 19 WA |

eI R E ;. Tehdihan ||

niravaranamabhati bhatyavrtanijatmakah |
avrtanavrto bhati bahudha bhedasangamat ||

iti Saktitrayarh nathe svatantryaparanamakam |
icchadibhirabhikhyabhirgurubhih prakatikrtam Il

He appears unobscured and, covering his own nature, manifests. He
shines both veiled and unveiled and many are the forms (he assumes) by
associating with diversity (bhedasargamat). The Masters have clearly
revealed the nature of these three powers (that operate) within the Lord and
are named intent (knowledge and action), otherwise (collectively) called (his)
freedom. (93-94)

The Divine Names

a1 TadIETh: e m |
Terieearsy ufad: v e 1

devo hyanvarthas$astroktaih Sabdaih samupadiSyate |
mahabhairavadevo.ayam patiryah paramah Sivah II

(Many) are the etymologies found in the scriptures that teach the
nature of God who is (called) Mahabhairava, the Lord and Supreme Siva.
(95)

ford forafd qommoEEE O =T a9 |
gfaweiaar Eeuay gaRHiEkag= ||
gorefifasrargarcmstarstt g s |
TR HavAfaHe wiwardar a9 1|
TFTREFHIG T IR0 T T |
WWH@W@ %g T R

T @t GERgfaeaTTer: |
T 3T RffAEed: g e oo

vi§varh bibharti piiranadharanayogena tena ca Sriyate |
savimar§ataya ravariipatasca sarhsarabhiruhitakrcca |l
sarhsarabhitijanitadravatparamarsato.api hrdi jatah |
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prakatibhuitarh bhavabhayavimar$anarh Saktipatato yena ||
naksatraprerakakalatattvasar$osakarino ye ca |
kalagrasasamadhanarasikamanahsu tesu ca prakatah ||
sankocipasujanabhiye yasarh ravanarn svakaranadevinam |
antarbahiScaturvidhakhecaryadikaganasyapi |l

tasya svami sarnsaravrttivighatanamahabhimabh |

bhairava iti gurubhirimairanvarthaih sarstutah §astre ||

(God is called Bhairava for the following reasons). A) He sustains
(bibharti) the universe by filling and supporting it and is sustained by it.
Moreover, he is endowed with reflective awareness and so is the (cosmogonic)
resonance (rava) (of consciousness). B) He helps those who are frightened of
transmigratory existence. C) He is born in the Heart (of consciousness) by the
reflection (on one’s own fettered state) aroused by the cry of the fear of
transmigratory existence. D) By virtue of His grace that the awareness of the
fear of fettered existence (bhava) is clearly evident. E) He is manifest in the
minds of those who delight in the contemplation that devours time and (so)
exhausts the principle of time that impels the constellations. F) He annihilates
the on-going course of transmigration and so is the Great Terrible One. G)
He is the master of the goddesses of the senses whose sound (ravanam)
frightens the fettered souls (whose consciousness is) contracted. (He is also
the master) of the internal and external group of four (powers) starting with
those who wander in the Sky (of consciousness). Such are the etymologies
with which the Masters praise Bhairava in the scriptures. (96-100)

AR AToRE WHeaqa=eT] |
ST gafchyor god=al agT WA=y ||
OIS WA 4o T3y |

o o ¢

ﬁl’&l(’)IQ“-llHdltt{ SAHE HdAd: GhdH |
THAUHTCHBTIICTY T TS e |
T TUEARATAT SfRRaTorE T 1|

heyopadeyakathavirahe svanandaghanatayocchalanam |
krida sarvotkarsena vartaneccha tatha svatantratvam I|
vyavaharanamabhinne.api svatmani bhedena safijalpah |
nikhilavabhasanacca dyotanamasya stutiryatah sakalam ||
tatpravanamatmalabhatprabhrti samaste.api kartavye |
bodhatmakah samastakriyamayo drkkriyagunasca gatih Il

God is called Deva for the following reasons. A) Independent of all
considerations (akatha) of a goal to attain or consequence to be avoided, (he
plays) the game of pouring (himself) out (into cosmic manifestation) by virtue
of his uninterrupted (ghana) bliss. B) (His unfailing) intention is to be
superior to all and such is (his) freedom (to be so). C) Although he behaves
variously within his own undivided nature (he manifests himself) as the
diverse discourse (saritjalpa) (of phenomenal existence). D) He shines because
he makes manifest all things. E) He is praised because all things are inclined
towards him in all their various functions from the (very) moment they attain
a nature of their own. F) (His) movement, even in the midst of all goal-
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oriented activity (kartavya) is enlightened consciousness which is the
universal Act endowed with the attributes (of universal) knowledge and
action. These are the etymologies by which the Master refers to God (deva) in
the Sivatanusastra. (101-103)

NISEECERIEEIEERIRIISS! {‘Iqrjchbd |

T fg: gamg wg e e T @ 1

§asanarodhanapalanapacanayogatsa sarvamupakurute |
tena patih Sreyomaya eva Sivo nasivarh kimapi tatra |

He is (called) the Lord (Pati) because by teaching, stabilizing,
protecting and maturing (spiritual development), he helps all beings. He is
(called) Siva (the Benevolent One) (because) he is the supreme good
(Sreyomaya) nor is anything there (within him) that is inauspicious (asiva).

(104)

T fRaefl TEu=Iey ThEr |
Rl Tet CA R R F A E R bt st

1drgriiparn kiyadapi rudropendradisu sphuredyena |
tenavacchedanude paramamahatpadavi$esanamupattam ||

This same nature is also manifest to a contain degree (in the minor
gods) such as Rudra and Upendra, therefore the adjectives ‘Supreme' and
‘Great' are added (to his name) to preclude (the mistaken idea that) he is
limited. (105)

30 Tsaga evgd afssaRan |
LRI E R RN EC e

iti yajjfieyasatattvarn darSyate tacchivajfiaya |
maya svasarvitsattarkapatisastratrikakramat |

Thus I will expound, at Siva's command, the true nature of that
(reality) according to my own experience, sound reasoning based on insight
(sattarka), Saiva doctrine, Trika and Krama. (106)

T IR Taaneasl off=d qafeer: |

gt feerdt &9 g8 qar grevitedr: 1

tasya Saktaya evaitastisro bhanti paradikah |
srstau sthitau laye turye tenaita dvadasoditah Il

(Siva is endowed with) three powers, namely, Supreme (Middling and
Lower) which manifest in the phases of creation, persistence, withdrawal and
(the transcendental) Fourth and so (they) arise twelve-fold. (107)
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AT TETsEr T g 3= |
T HreEd gRASAT: 1)

tavanpurnasvabhavo.asau paramah §iva ucyate |
tenatropasakah saksattatraiva parinisthitah |l

By virtuq of these (twelve), he whose nature is full (and perfect) is said
to be Supreme Siva. Therefore, those who worship (these twelve aspects) are
directly established there (in Siva's nature). (108)

TG = SerergAETears Ty |
AeETd=ageTed ey TR (|

tasamapi ca bhedarm$anyunadhikyadiyojanam |
tatsvatantryabaladeva $astresu paribhasitam ||

The scriptures explain that the decrease and increase etc. of the
differentiated aspect (bhedamsa) of these (powers) is due solely to his
freedom. (109)

THAR Ay Frofhaque®: |
T TSI TR |
—dIcHI Q?ll?lq'@i;h{qﬂlq‘\’lqﬂdblﬂ-lqﬂ: |
SICITRHR AR ALt ||

e JracaeER 1.3EnRst ar 1wy |
feraerss mRemT fagfrfasa 1|

ekaviro yamalo.atha triSakti§caturatmakah |
paficamiirtih sadatmayarh saptako.astakabhiisitah I
navatma daSadikchaktirekadasakalatmakah |
dvadasaramahacakranayako bhairavastviti ||

evarh yavatsahasrare nihsarmkhyare.api va prabhuh |
vi§vacakre mahesano vi§vasaktirvijrmbhate ||

(Bhairava thus manifests) as the ‘Solitary Hero', the ‘Couple’, as
possessing three powers, as four-fold, with five forms, as six-fold, adorned
with the group of seven and eight, as nine-fold, as possessing the powers of
the ten directions, as the eleven energies and as the Lord of the Great Wheel
of twelve spokes (progressively), until the Lord (manifests) in the Wheel of a
Thousand Spokes or even in that of countless spokes. The Great Lord,
endowed with all the powers, unfolds (in this way) in the Wheel of the All.

(110-112)

YT = TR0 ST |
TFIT =ehl Heedd aF AEUa: |
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tesamapi ca cakranarn svavarganugamatmana |
ekyena cakrago bhedastatra tatra nirtpitah I

The difference between these Wheels (i.e. configurations of energies -
Saktisamitha) is described in various places (in the scriptures). Each one is an
encompassing unity the nature of which accords with the group to which it
belongs (and the cosmic categories that constitute it). (113)

T SE EHAMER 7d |

TIHAYAT AT ST |

catussaddvirdvigananayogattraiSirase mate |
satcakre$varata nathasyokta citranijakrteh I

According to the TriSirobhairavatantra, the form of the Lord is
wonderfully diverse and he is the master of the six wheels by virtue of his
association with four, six, eight, twelve, sixteen and twenty-four (powers).

(114)

A TRl q Feafaved: |
RIS AT aad e |

namani cakradevinam tatra krtyavibhedatah |
saumyaraudrakrtidhyanayoginyanvarthakalpanat Il

The names of the goddesses of the Wheels vary according to their
various functions in association with the meditation of (this or that) peaceful
or wrathful form. (115)

T GiOags gt qiqur o |
T et S ||

ekasya sarhvinnathasya hyantari pratibha tanuh |
saumyarh vanyanmitarn sarnhvidirmicakramupasyate ||

The inner body of the One Lord of Consciousness is (his supremely)
creative imagination (pratibha). (This) Wheel of the Waves of Consciousness
(samvidurmicakra) is worshipped in a limited form according to whether it is
peaceful (and at rest within consciousness) or not. (116)

T wreYfelia dfaRdt aefearg |
MTCHICTH AL ST dTe: ||
THAYAT Hefl Wifd T8 qgFheqar |

gfte: TR TEHYET SeAd: G 1|
I AT AT TIHE Fa=d |

T T WYrEdr ol Wi g9 ||
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TSI Hfggul: Fl: TE |
T dSTvTeATTeg e Tgeafa am 1l
It & WATATARIAUHTT |

ISt fasweuren f& ama T A 1|
Iaae efefie affdonEsy |

dre St qeitefered=r qrafeRarm 1|

asya syatpustirityesa sammviddevi tathoditat |
dhyanatsafijalpasarhmisrad vyaparaccapi bahyatah ||
sphutibhuita sati bhati tasya tadrkphalaprada |

pustih Suskasya sarasibhavo jalamatah sitam II
anugamya tato dhyanarn tatpradhanarn pratanyate |
ye ca svabhavato varna rasanihsyandino yatha |
dantyausthyadantyaprayaste kaiScidvarnaih krtah saha |
tarh bijabhavamagatya sarmvidarn sphutayanti tam |l
pustirh kuru rasenainamapyayayataramiti |
safijalpo.api vikalpatma kirh tameva na purayet I|
amrteyamidarh kstramidarh sarpirbalavaham |
tenasya bijarh pusniyamityenarm purayetkriyam Il

The goddess of consciousness arises in the form (of the intention):
‘may he prosper!'. She is clearly evident thus and manifests by virtue of this
meditation in association with the utterances (of mantras) and outer ritual
action and bestows on the (person who invokes her) the fruits (he desires).
Fulfillment (pusti) is a process of infusing of the ‘juice' (rasa) (of the savor of
delight) into one who has ‘dried up'. Thus the appropriate form of meditation
is like (pure) clean water and unfolds with that as its principal element. The
letters from which (this) juice (rasa) flows, for example, the dentals and labio-
dentals, are combined with other letters to form seed-syllable (mantras) and
make that (form of) consciousness manifest. Why then cannot an utterance,
(although) essentially a thought construct, impart (a sense of) fulfillment to
that same (consciousness) when (we say): ‘bring about prosperity! Nourish
him with juice (rasa)!’ (Thus) this rite is completed (by saying while offering
oblations): ‘this ambrosia, this curd and this clarified butter (are all) sources
of strength. May I nourish his seed with this!” (117-122)

OGR4y TR JIad |
TRl TS ||

tasmadvi§ve§varo bodhabhairavah samupasyate |
avacchedanavacchidbhyar bhogamoksarthibhirjanaih |l

Therefore, the Lord of the Universe (visvesvara), the Bhairava of
Consciousness (bodhabhairava) is worshipped in two ways, that is, in a
limited or an unlimited form, by those who desire pleasure or liberation,
(respectively). (123)
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AR Tl TRAfCerd |
g amrgeafart fe fefzarsadar fag: 1

sty o fafagm e g |

ye.apyanyadevatabhakta ityato gururadisat |
ye bodhadvyatiriktarh hi kificidyajyataya viduh |l
te.api vedyarh vivificana bodhabhedena manvate |

The Master (Krsna) has taught this in a verse (of the Bhagavadgita
that begins with the words:) ‘even those who are devoted to other deities'. If
those who consider anything worthy of worship apart from consciousness,
were to carefully examine the object (of their devotion), they would discover
that it is (in actual fact) nothing but consciousness. (124-25ab)

TS A TE-aTeTe ||
w7 fafy: grererg 9 @ |
e f& gargfte: skean: gyfeaar 1
ewqy q Hfafaficar w@yefere |

tenavicchinnatamar$aripahantaprathatmanabh |l
svayamprathasya na vidhih srstyatmasya ca purvagah |
vedya hi devatasrstih Sakterhetoh samutthita ||
aharirfipa tu sarhvittirnitya svaprathanatmika |

(Bhairava's) nature is the unfolding experience (pratha) of ‘I-ness’,
which is self-revealing and uninterrupted self-awareness. It is not, therefore,
attained by (following) any injunctions (because all rules are ultimately) a
creation (of consciousness). Deity (is also) created by the power (of
consciousness) and this creation is objective. However, consciousness, as (the
pure awareness) ‘I (am)’ is eternal and self-revealing (and hence can never be
an object). (125cd-7ab)

fafafrarmeaen = waAT AeAeE ||
TehfTsT 3= fafrgdr fe 2o |
JTEAME] T AT d § Fowwuad ||
IS TG faemarsy T fag: |
T fagt § daeAagStT T 11

vidhirniyogastryams$a ca bhavana codanatmika |l
tadekasiddha indradya vidhipiirva hi devatah |
aharmbodhastu na tatha te tu sammvedyartpatam |l
unmagnameva pasyantastarn vidanto.api no viduh |
na vidurmar tu tattvenatascalanti te Il

(What is meant) here by an injunction is a command that impels to
action (codana) (as laid down by Mimarnsa in its standard) three-fold form of
execution (bhavana). (However) only (minor) deities such as Indra, (whose
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worship) is indeed ordained by injunctions, are attained that way. This is not
the case with ‘I’ consciousness. Those (who sacrifice to consciousness) (but)
witness only (its) objective aspect emerging from reality, though they know of
that (consciousness in this aspect as deity) in truth know it not. So (Lord
Krsna) has said that: ‘those who don't know me in reality, fall from there.'
(127¢d-129)

T4 d Hafegeaeudarad AT |
TATIST AT T FET |
fresy Je@t @ g 93 Sfardt fafa |
foged BMafess Tkl 31T a1t 7 1|

calanarh tu vyavacchinnariipatapattireva ya |
devandevayajo yantityadi tena nyartpyata l
nimajjya vedyatarh ye tu tatra sarmvinmayirh sthitim |
viduste hyanavacchinnarm tadbhakta api yanti mam ||

(What is meant by) ‘falling' is nothing but the assumption of a limited
form (by one who worships the gods instead of attending to his own
consciousness). This is why the Master has said: ‘they go to the gods who
worship the gods'. Those, however, who once having submerged (these gods’)
objectively perceivable nature (into consciousness) know there the abiding
state of unconditioned consciousness, even though they be devoted (to some
particular divine form), attain me. (130-1)

R CEIP SN EANCICE F I E

T g ot ArIEaAed: |

sarvatratra hyaharm$abdo bodhamatraikavacakah |
sa bhoktrprabhu§abdabhyarm yajyayasttatayoditah ||

Here everywhere (in all these verses), the personal pronoun ‘I' denotes
only pure, enlightened consciousness. Again, the words ‘enjoyer' and ‘Lord’
refer to the one who offers sacrifice and the object of his sacrifice,
respectively. (132)

MM dfoea Arear AAfT =feay |
T TP FASET cadr 7 g wEar 1|

yajamani sarvideva yajya nanyeti coditam |
na tvakrtih kuto.apyanya devata na hi socita I

It is said that consciousness itself offers sacrifice and that sacrifice is
offered to that. There is no other deity than this nor is it proper (that deity)
have any form (except consciousness). (133)
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fafeeg Ie: FIsET w=fe iy a1 |
vidhi$ca noktah ko.apyatra mantradi vrttidhama va |

(Consciousness) in our view has nothing to do with either injunction
or the (Vedic) mantras etc. which are the field of its application. (134ab)

FISTATATH T frar ST80e Td: |
SAFAATGATHT T AT |

SASSTSEIqE SREEi foar 1|

so.ayamatmanamavrtya sthito jadapadar gatah |l
avrtanavrtatma tu devadisthavarantagah |
jadajadasyapyetasya dvairiipyasyasti citrata ||

This (consciousness) veils itself and, having done so, resides on the
plane of insentience. Half-veiled and half-revealed, it assumes the form (of
living beings) starting from the gods right down to plants. Each of these two
forms (of consciousness), sentient and insentient, is wonderfully diverse.

(134cd-5)

T WA ft & & a9 fafaaaq |
tasya svatantrabhavo hi kirm kirh yanna vicintayet |

He (the Lord of Consciousness) is indeed free and there is nothing he
cannot conceive. One who knows this (wonderful diversity) is, according to
the Trisirobhairavatantra, perfectly awake. (136ab)

g BftRame g9 3fq afw a0 1
taduktarn triirah§astre sarmbuddha iti vetti yah 17?7

Objectivity is a quality of consciousness - the shadow (it casts) cannot
cover it! (136¢cd)

SIS W JEo[Uarcd: |

SRS afersd agen oo ||

tenajadasya bhagasya pudgalanvadisarhjiiinah |
anavaranabhagar$e vaicitryarn bahudha sthitam |l

Thus the wonderful diversity of that sentient aspect called, for
example, the individual soul (pudgala) or particle of consciousness (anu), rests
in many ways in the aspect (of consciousness) that is unobscured. (137)
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Sfrgt 7 SR AT T g

YT A ART=T S 1|

sarhvidrupe na bhedo.asti vastavo yadyapi dhruve |
tathapyavrtinirhrasataratamyatsa laksyate |l

Even though there is no real division (bheda) (of levels) within
consciousness, which is always stable (dhruva) (and invariable), it appears
(that there is one) due to the gradual removal of the veil that covers it. (138)

afsemor ggam: wieataig |
T W ®ieayEy a1

tadvistarena vaksyamah Saktipatavinirnaye |
samapya paratarn sthaulyaprasange carcayisyate |l

We will deal with this matter extensively in the course of explaining
(the nature of grace, namely,) the descent of power (Saktipata), when we
conclude (our exposition of) the supreme state and discuss the gross (lower
levels of consciousness). (139)

Concerning the Means to Realization

37 FFTEmER 9 yerEd 5y
ine st &9 wEEeniieEEEaT 1|
fervremaTTTEETTeH & aq |
VAT TR JH qeIem T8

atah kamcitpramatararh prati prathayate vibhuh |
purnameva nijam ripam karhcidarm$armsikakramat |l
vi§vabhavaikabhavatmasvartipaprathanam hi yat |
aniinam tatparar jiianarn tadanyadapararh bahu ||

Thus, while the Lord reveals himself in all his fullness to one person
(pramaitr), (he does so) to another part by part, progressively. (140)

The revelation of one's own nature, which is the one Being who is the
Being of all things, is supreme knowledge for the individual soul. Inferior and
multiple (is the knowledge that is) other than that. (141)

T=T TIIEURA qguraTeaty = |
e fafeefiefifufe fiea

prathamanam vicitrabhirbharngibhiriha bhidyate I
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And that (knowledge) is revealed through a direct means as well as
(those that are) a means to that (direct means). Thus (the means to
realization) is divided into (wonderfully) varied (vicitra) aspects. (142)

T ARG a s |
AT AT Tadd ||

tatrapi svaparadvaradvaritvatsarvasorn.a$asah |
vyavadhanavyavadhina bhiiyanbhedah pravartate |

These (means are of) many varieties according to whether they are
direct or mediated with regard to themselves or another, totally or partially,
with or without interposed elements. (143)

T AT AT T A=A |
FHE  aged R faesmds 7aq |

jiianasya cabhyupayo yo na tadajiianamucyate |
jlianameva tu tatsiiksmarh parar tvicchatmakarn matam Il

The means based on knowledge (which pertains to Sakti) is not, in our
view, (of a form of) ignorance (that evolves into insight). Rather, it is (based
on) a subtle type of knowledge. The Supreme Means (is not gradual as are the
others). It is a (powerful and unmediated) intention (to achieve realization
that attains its goal instantaneously). (144)

SYATIAEE] T S Teafasm: |
a7 BRI 1|

upayopeyabhavastu jiianasya sthaulyavi§ramah |
esaiva ca kriyasaktirbandhamoksaikakaranam ||

The power of action (which operates in the means pertaining to the
individual soul can be) the cause of (both) bondage and liberation. It is
(essentially) a gross form of knowledge. (This ‘grossness') mistakenly
(attributed to knowledge) is the state (of consciousness) that arises when the
goal and the means to its realization are distinguished. (145)

T st fAfasmctamamiT |
TR ATaMC=ared Jaifaay ||

tatradye svaparamarse nirvikalpaikadhamani |
yatsphuretprakatarh saksattadicchakhyarn prakirttitam ||

In the first moment of perception, one's own self-awareness, which is
as yet free of thought constructs, is clearly manifest. This is (the supreme
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means to realization) which is said to be the means based on the intent (to
perceive consciousness) (icchopdya). (146)

7o forpRagemIafy foraen |
I W19 THEageRamY forarerar 1|

yatha visphuritadr§éamanusandhir vinapyalam |
bhati bhavah sphutastadvatkesamapi Sivatmata ||

For some (elevated souls) Siva himself (manifests in an instant) just as
an entity manifests clearly (and directly) for one whose senses are fully
functional, without having to apply (his) mind to determine its nature
(anusaridhi). (147)

CeICIREEIR NI EE e R G

FeqeARfT FEEE g af5g: 1|

bhiiyo bhiiyo vikalpams$ani§cayakramacarcanat |
yatparamar§amabhyeti jiianopayarm tu tadviduh ||

Again, that is considered to be the means based on knowledge (that
operates when) the reflective awareness (of one's own identity as all things)
arises by virtue of a repeated purifying reflection (carcana) on the gradually
(increasing) conviction which is an aspect of the thought (‘the Self is all this').

(148)

g Aeweqeatedard Ty |

N

foramaTd TerETT el AR 1|

yattu tatkalpanaklptabahirbhiitarthasadhanam |
kriyopayarh tadamnatarh bhedo natrapavargagah ||

According to the teachings, the means based on action utilize external
phenomena fashioned by thought (as a means to realization). However the
diversity (of means) does not affect the goal (which remains anyway)
liberation. (149)

Tar =7 forar A JHa 8 awer |
TSI STt ST 1|

yato nanya kriya nama jiianameva hi tattatha |
rudheryogantatarn praptamiti Srigamasasane |l

As is said in the Gamatantra: 'action does not differ from knowledge,
rather when (knowledge) develops it ultimately becomes Yoga'. (150)

32



TANTRALOKAH

A A f3RaT = dreer fgoar Afa: |
EferarTT=r 91 fReafieiTa 1)

yogo nanyah kriya nanya tattvaridha hi ya matih |
svacittavasana$antau sa kriyetyabhidhiyate |l

Yoga and action do not differ from one another. The intuitive
awareness that (mati) ascends (to the level of the Supreme) Principle as it
stills the latent impressions of one's mind is termed action. (151)

iR e FHTSHATgTd: |
arer st ar |fq: Gfecesfae 1
T RV |
fFam &9 7 I WREE Seedigd 1|

svacitte vasanah karmamalamayaprasiitayah |
tasarn §antinimittarn ya matih sarnvitsvabhavika |l
sa deharambhibahyasthatattvavratadhisayini |
kriya saiva ca yogah syattattvanam cillayikrtau |

The latent impressions in one's mind are born of the (three)
impurities, namely, Anava, Mayiya and Karma. The intuitive awareness,
which is (essentially) consciousness, and the instrument by means of which
(these impurities) are eradicated deploys (within itself) the outer group of
metaphysical principles (in such a way that) a (pure) body arises from them.
This activity is Yoga engaged in dissolving away the (lower) principles into
consciousness. (152-3)

DS e TemHicaT-T: THE AT |
T <F SRR A 1|

loke.api kila gacchamityevamantah sphuraiva ya |
sa deharh deSamaksamscapyavisantt gatikriya Il

Even in everyday life the inner radiant impulse (sphura) (of

consciousness) in the form (of the intention): ‘I am going' having penetrated
the body, space and the senses (results in the) movement (of the body). (154)

TRty a1 91 FHe g @1 aa: |
T foerg g Sdgeredd ||

tasmatkriyapi ya nama jfianameva hi sa tatah |
jiianameva vimoksaya yuktarh caitadudahatam I|

Thus, what is commonly called action is in fact (essentially)
knowledge. Therefore (although yogic and ritual activity is the basis of this
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means to realization) what we said before, namely, that knowledge alone can
bring about liberation, is fully justified. (155)

e fE A Tar: wEreE T
&Y FeAT: FfesrgaT d 4 0
feRaTfehT: rhaer: HiqgaTeer AfE |

CRIEECRIRINEAR LS Ere b

mokso hi nama naivanyah svartpaprathanarh hi sah |
svarliparh catmanah sarmvinnanyattatra tu yah punah Il
kriyadikah $aktayastah sarmvidriipadhika nahi |
asarhvidriipatayogaddharminascanirtipanat Il

Liberation is the revelation of one's own nature which is consciousness
itself. Nor do the various powers of action and the rest differ from the
conscious nature because nothing can exist that is not consciousness.
Moreover, (the scriptures) do not describe (any underlying ground of these
powers) that possesses (these) attributes. (In other words, Siva, who is
universal consciousness, is himself all his powers). (156-7)

THEETE f8 T 7 Fomegfeaq |
IR SHEATOTEI ;. IS FeAd ||

parame§varasastre hi na ca kanadadrstivat |
Saktinarh dharmariipanamasrayah ko.api kathyate |l

According to the sacred Saiva scriptures, as opposed (to the view held
by) Kanada's school, there is no substratum to which the powers belong (and
to which they are related) as its qualities. (158)

Tag fpd=smn feg=swaser |
% U9 T ey S |

tatasca drkkiryecchadya bhinnascecchaktayastatha |
ekah Siva itiyarh vagvastu$tnyaiva jayate |l

If the powers of will, knowledge, action and the rest were to be
(independent and) separate from (their underlying ground), our theory of
Siva's oneness would be wrong. (159)

o~ A .
JHICHAIHI A>T A AH |

fafo=ame a8y Tdawafy viey 1|

tasmatsarmvittvamevaitatsvatantryam tattadapyalam |
vivicyamanarn bahvisu paryavasyapi $aktisu |
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Therefore, the principle of consciousness is itself this creative freedom
which according to the measure in which it is conceived (vivicyamdna) (to be
a specific power) manifests itself in the form of multiple powers. (160)

JAGTCHTT AT eToTSa ey |

TEvd FROMcRE To=afd T g2 ||

yata$catmapratha moksastannehasankyamidr§am |
navaSyarh karanatkaryarh tajjfianyapi na mucyate ||

(There are some who express) a doubt that a man of knowledge may
not actually be liberated (because although knowledge is the cause of
liberation it may not bring about its result every time) because a cause may
not necessarily give rise to its effect (immediately and in every circumstance).
(This objection) is groundless, as liberation is in fact nothing but insight into
one's own authentic identity (and not merely its effect). (161)

AT T TR AT gqwS A |
T 9 gE , qdr T gug fa ey

yato jiilanena moksasya ya hetuphalatodita |
na sa mukhya, tato nayarnh prasanga iti niscitam |l

As the relationship between knowledge and liberation is not primarily
causal it definitely precludes this possibility. (162)

TS TS R DG |
AT Sefa darn foar gyadt e 1|

evarh jiianasvabhavaiva kriya sthiilatvamatmani |
yato vahati tenasyar citrata drSyatar kila Il

Thus behold the wonderful diversity of action which is knowledge (the
one universal consciousness that assumes countless forms) by becoming gross
(creative activity). (163)

FRATTA S uraT T Aearaliaufiery |

BRI Gl E R e [ R et ]

kriyopaye.abhyupayanarm grahyabahyavibhedinam |
bhedopabhedavaividhyannihsarnkhyatvamavantarat |

The means based on action are divided into external (ones, such as
ritual) and those that are perceived objectively (but are not manifest
externally, as is the case with inner yogic practice). Again, these are
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innumerable for (they have many) secondary divisions and sub-divisions.
(164)

3T FATTER Acehed ISRl |

TSRS e ®|fefd g ||

anena caitatpradhvastarnh yatkecana Sasankire |
upayabhedanmokse.api bhedah syaditi surayah Il

All this demonstrates that the doubts some learned people have are
unsound, namely, that a diversity of means necessarily implies a difference in
the (forms of) liberation (they lead to). (165)

Ao = fehiaeadf Uy =g faaead: |
Bquesty =1 fer TeeEEegfiad 1|

malatacchaktividhvamsatirobhticyutimadhyatah |
hetubhede.api no bhinna ghatadhvarhsadivrttivat Il

Although the causes may be various the result, namely, the
destruction, disappearance and removal of impurity (mala) and the power
that brings it about are, nonetheless, one. Just as any inert object, such as a
jar, can be destroyed (in many ways). (166)

Tt f A

arefyr wafyEr gaEfafi 1)

tadetattrividhatvarh hi §astre §riptirvanamani |
ades$i paramesitra samavesavinirnaye |l

The three (ways in which impurity is destroyed) were taught by the
Supreme Lord in the Malinivijayottaratantra in the course of explaining (the
forms) of penetration (samavesa) (by Siva’s energy). (167)

Afrfafamed TEon Sfqera: |

SCTET T ST IFAISTIErRd: ||

akificiccintakasyaiva guruna pratibodhatah |
utpadyate ya ave$ah s$ambhavo.asavudiritah I

(There we read that) the penetration which arises for one who does
not think of anything by inteqse, awakened insight (prabodhatah), is said to
be the one pertaining to Siva (Sambhava). (168)

o - 2 o e
S=Aed I&] IqHT [d=<dT |

T GUEYHTEIT Ik STt 11
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uccararahitarh vastu cetasaiva vicintayan |
yarn samavesamapnoti §aktah so.atrabhidhiyate |l

The penetration attained by conceiving reality (vastu) by the mind
alone, devoid pf the utterance of mantra (uccara) is here said to be the one
pertaining to Sakti (§akta). (169)

6°T4I{GIO{UIWI'1°|UIF{¥4|'1HOIWQ'H§IZ |

T Yo FHEY: TG 399 |

uccarakaranadhyanavarnasthanaprakalpanaih |
yo bhavetsa samave$ah samyaganava ucyate ||

The penetration which takes place by the utterance of mantra
(uccara), bodily postures (karana), meditation (dhyana), the letters (varna)
and the formation of supports (sthanakalpana) is appropriately said to
pertain to the individual soul (@rava). (170)

The Means to Realization Pertaining to Siva

AfrfEfReafd fameararfiar |

T T g JEEHEEET |

akificificintakasyeti vikalpanupayogita |
taya ca jhatiti jieyasamapattirniriipyate ||

The expression ‘one who does not think of anything' alludes to this,
namely, (that in this means) thought constructs are of no use. Thus, the object
of realization (jiieya) is directly perceived in an instant. (171)

[T 7Y JdTcare RO |

FATTEATET STFEEAIM ST ||

sa katharh bhavatityaha gurunatigariyasa |
jiieyabhimukhabodhena drakprartudhatvas$alina |

How does this take place? (This takes place), says (the Lord) by means
of that extremely intense and awakened insight (bodha) directed at the object
of realization (jiieya) that develops in an instant. (172)

Jeftard afg = a1 A |
trtiyarthe tasi vyakhya va vaiyadhikaranyatah |

The suffix ‘tas' (at the end of the word ‘prabodhatas’) according to this
explanation (of the verse in the Malinwvijayottaratantra) optionally imparts (to
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the word to which it is suffixed) the sense of the instrumental case. Otherwise
(the two words) can also be understood as not being in concord. (173ab)

AENLEETHE TAgUASSH ||
g IPNET=SegaTi: |

aves$aScasvatantrasya svatadripanimajjanat |l
paratadriipata §ambhoradyacchaktyavibhaginah |

Penetration (a@vesa) is (the emergence of one's own) supreme nature
due to the submergence (of the lower) fettered (asvatantra) (subject) brought
about by Siva who precedes (all things) and is at one with (his own power).

(173cd-4ab)

LEIRCERCIERIEIRE R e
fefr fgem g1 Arqedufaftady |
TARdgad @ fayfd yeeiaq |
A BEAHEAI T TRATT: |

tenayamatra vakyartho vijiieyarn pronmisatsvayam |l
vinapi niScayena drak matrdarpanabimbitam |
mataramadharikurvat svarn vibhutim pradarSayat Il
aste hrdayanairmalyati§aye taratamyatah |

Thus here the sense of this sentence is that the object of realization
(vijiieya), unfolding rapidly and spontaneously, independent of all intellection
(niscaya), subordinating the (limited) subject reflected in the mirror of the
intellect, reveals its own glory (vibhiiti) as progressively superior manner
(taratamyatah) when the purity of the Heart (of reflective awareness) is most
perfect. (174cd-6ab)

I fgem =1 foer oS A T wfewan 1
IO AT Fed AGUTISIHIG: |
STEA g HEE: Fufdes<aad: |

AT FHEYREAREE TR R |

jiieyarn dvidha ca cinmatrarh jadarn cadyarh ca kalpitam |l
itarattu tatha satyarh tadvibhago.ayamidrsah |

jadena yah samavesah sapraticchandakakrtih I

caitanyena samaveSastadatmyarn naparar kila |

The (spiritual) object of realization (jiieya) is of two kinds, namely,
pure consciousness (cinmatra) and insentient (jada). The latter is conceived
(kalpita) (by Siva for the purpose of instruction and as an object of
meditation and the like) while the other is real (and true as it stands). These
are the two types. The penetration that results from (absorption) in the
(divine) insentient (image pictured in consciousness) is in the form of (unity-
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in-difference like an) image reflected (in a mirror). Contemplative absorption
in (pure) consciousness is (the realization of one's own) identity with it.
Indeed, it could be nothing else! (176¢cd-8ab)

Ffaeear Sfafadfreamrmufant |
fITeraTeTcRmTT=T JHTSNST TR |

tenavikalpa sarhvittirbhavanadyanapeksini Il
Sivatadatmyamapanna samaveso.atra $ambhavabh |

Thus, the penetration pertaining to Siva (§@gmbhava) is pure awareness
free of thought constructs (avikalpa sanwitti) that does not depend on
meditation and the like and is one with Siva. (178cd-9ab)

I E A | C R INE R IR |

T TATETIATET 7§ U |

tatprasadatpunah pascadbhavino.atra vini§cayah Il
santu tadatmyamapanna na tu tesamupayata |

The (forms of) certainty (viniScaya) that (arise) subsequently by its
grace are at one (with that pure awareness) and so serve no (further)
purpose. (179cd-80ab)

forereaTierar amfawetaa ga ||
g U9 s o Ay |

vikalpapeksaya manamavikalpamiti bruvan I
pratyukta eva siddhar hi vikalpenanugamyate |

Those who maintain that valid knowledge (mana) is free of thought
constructs but depends on thought constructs (to validate it) are thus refuted
because only that which has been determined already as correct (siddha) can
subsequently be understood by means of thought. (180cd-1ab)

TErtafd gErsr gy g g 1|

TRUTH At gfqTed |

grhitamiti suspasta niScayasya yatah pratha Il
grhnamityavikalpaikyabalattu pratipadyate |

The cognition (prathd) consisting of the ascertainment (niScaya) that
‘(this) has been perceived' is a clearly evident (thought construct), whereas
(the cognition that): ‘I perceive' arises by virtue of the unity of (a state of
awareness) free of thought constructs. (181cd-2ab)

ARGl AT TR TET:
o1 fafs faserm aravatfaafsan |
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avikalpatmasarhvittau ya sphurattaiva vastunah |l
sa siddhirna vikalpattu vastvapeksavivarjitat |

The correct determination (siddhi) of an entity's nature is essentially
its manifestation (sphuratta) within consciousness free of thought constructs.
It is not the result of a thought construct because (thought) is completely
independent of (any external) entity. (182cd-3ab)

Fae dfae: 9isg HadagT: |
AfgmeqruercaaTiee ATt |

frreftersf wfoRT felereseromar ||
AT T aamiT |

kevalarh sarhvidah so.ayarh nairmalyetaravi§ramah ||
yadvikalpanapeksatvasapeksatve nijatmani |
nistthe.api manijfiant vidyutkalapradarSitan I
tarhstanviSesamscinute ratnanarh bhiyasamapi |

The (notion) that consciousness is (in different moments) inherently
free of thought constructs (when at rest in itself) or else depends upon them
(in order to discern its object as a specific particular differentiated from
others) is equivalent to the mistaken notion that consciousness can be either
pure or not. (In fact, consciousness always discerns its object directly,
independently of thought constructs just as) a skilled jeweler even in the dead
of night discerns the particular qualities of even a large number of gems
illuminated (momentarily) when lightning flashes. (Similarly the subject
grasps the nature of the object, in the flash of pure awareness that precedes
the formation of thought constructs, as one with his own nature). (183cd-5ab)

T dfgege qeramgeaemer ||

AR ST |

nairmalyarh sarmvida$cedarn purvabhyasavasadatho |l
aniyantre§varecchata ityetaccarcayisyate |

As we shall explain later (the ability to discern) this purity of
consciousness (which precedes and is the basis of all thought that apparently
sullies it) is achieved by practicing in accord with the unfettered Lord's will.

(185cd-6ab)

TITEHar =T GHEYE aforr 1|
ek EENET Rt B o H

paficasadvidhata casya samaveS$asya varnita ||
tattvasattrimsakaitatsthasphutabhedabhisandhitah |

Fifty varieties of this penetration are described (in the
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Malinwijayottaratantra) determined by the various, clearly apparent aspects
of the thirty-six principles. (186cd-7ab)

RIS R EPINE R e A L ]

eI G Hedd: T |

etattattvantare yatpurnvidyasaktyatmakarn trayam |l
ambhodhikasthajvalanasarmkhyairbhedairyatah kramat |

The three principles, namely, the Person (nara), Knowledge (vidya)
and Power (sakti), which span these (thirty-six) principles have, respectively,
four, ten and three different aspects. (187cd-8ab)

yfemeTfeRas aacgdeanas ad: ||

FATTH LG FT T fFes |

purnvidyasaktisarhjiiarh yattatsarvavyapakar yatah |l
avyapakebhyastenedarh bhedena ganitarh kila |

The three named Person, Knowledge and Power pervade the entire
(series of thirty-six principles). Thus they have been reckoned apart from the
other (principles), which are not pervasive. (188cd-9ab)

SIS AT g e ety aq 1|

asuddhiSuddhyamanatvasuddhitastu mitho.api tat |

They are mutually (related and yet distinguished) as (the Person is the
principle that spans the levels of) impurity, (Knowledge those) in the process
of being purified and (Power those that are) pure. (189cd)

ARG FeagHad: |
ATy e A HTEATad T & 1|

bhiitanyadhyaksasiddhani karyahetvanumeyatah |
tattvavargatprthagbhiitasamakhyanyata eva hi |l

(The existence) of the gross elements is established (directly) by
perception and so are classified separately, apart from the group of those
metaphysical principles (whose existence) can only be inferred (because they
are) the causes of (their respective) effects. (190)

AT fHEa=R ya7a fe |

foggqe=d = g qarfay 1
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sarvapratitisadbhavagocararn bhiitameva hi |
vidu$catustaye catra savakase tadasthitim ||

(The gross elements are called 'bhiita', meaning literally 'existent'
because) an 'existent' is that whose true nature is perceivable by everybody.
It is known that this is the case here with four (of the five gross elements),
along with space (as the fifth). (191)

TEIRHGATETT: Tl 7 T=4d |
FISTHIYT T raenfeguid ||
TagTCAfe aercmy: TrEaay |
T HTETES Bl frsrda: 1|
I SAVTEY AR |
AT F9T T qAT Faferd ||
rET S TI5d JegeT e |
TATEd! FReEt SRR |

rudrasaktisamavesah paficadha nanu carcyate |
ko.avakas$o bhavettatra bhautave$adivarnane ||
prasangadetaditicetsamadhih sambhavannayam |
nasmakarh manasavarji loko bhinnaruciryatah I
ucyate dvaitasastresu paramesadvibhedita |
bhiitadinam yatha satra na tatha dvayavarjite |l
yavansattrirh§akah so.ayam yadanyadapi kificana |
etavati mahadevi rudrasaktiranargala |

But surely, (someone may object, that the Malinivijayatantra) is
expounding the five-fold penetration of Rudra's power, so what occasion is
there to describe there the penetration of the elements and the rest? If you
were to justify this by saying that (this topic is discussed there only)
incidentally (in the course of the main discussion, our response is that they)
differ from the Supreme Lord (according to) the dualist scriptures but not
here (in this Tantra) which is free of dualism because (it teaches that) the
entire group of thirty-six (principles), or whatever else may exist, is nothing
but the Great Goddess, who is the power of Rudra free (of all restrictions).

(192-5)

Tq w9 fgdrasio=fen =rewd |

IefagETed qrFeydnfeyed: ||

tata eva dvitiye.asminnadhikare nyartipyata |
dharadervi§vartpatvarn paicadasyadibhedatah |l

This is why the omniformity of the Earth and the rest (of the)
principles is said to have fifteen etc. subdivisions in the second chapter (of the
Malinivijaya). (196)
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T QRIS O eTiTeRaT |

[EESRIELEIC RN E eI 2l Wl

tasmadyatha purasthe.arthe gunadyams$amsikamuravat |
nirarn§abhavasarmbodhastathaivatrapi budhyatam |l

Therefore (the totality of reality can be grasped part by part), as is the
case here, just as any object that is in front of one is perceived as an
undivided whole, by means of the partial (perceptions) of its qualities and the
like. (197)

3 AT aaTd: |
AT WFFETTEH: TEEaTaf: 1|
TEvIsEY e T fay wEe |
3UTa fereTeraeRRE gaifeadrd 11

T TacA e TRTEH e |

Affo qolsmTsmaeeRT ||

ata evavikalpatvadhraivyaprabhavavaibhavaih |
anyairva Saktiriipatvaddharmaih svasamavayibhih |l
sarva$o.apyatha varh§ena tarh vibharh parames$varam |
upasate vikalpaughasamskaradye Srutotthitat ||

te tattatsvavikalpantahsphurattaddharmapatavat |
dharminar purnadharmaughamabhedenadhiserate ||

Therefore those who purify the flux of (their) thought constructs by
the study of scripture, venerate the Supreme all-pervasive Lord either in (his)
entirety or part by part by means of his (divine) attributes such as his
permanence, majesty, glory or transcendence beyond thought. (Each of these
attributes) are equally (the Lord's) power (in its entirety) and as such inhere
(in one another). Thus by an enlightened consciousness of any one attribute
manifest in its corresponding thought construct (such as ‘Lord Siva is
eternal', which those who study scripture repeatedly form having learnt that
he is indeed such from the scriptures) comes to rest at one with the possessor
of all of them who is the totality of all (his divine) attributes. (198-200)

AEAEH RIS Feq 7 famfieifs =q |
STEfeoiadraagtaal A Jergiyad: T |

tvatsvariipamavikalpamaksaja kalpane na visayikaroti cet |
antarullikhitacitrasarmvido no bhaveyuranubhitayah sphutah |l

Thus Vidyapati has said with reverence: '(O Lord) if sensory
awareness were not to render your inconceivable (avikalpa) nature into an
object of perception in the domain of thought (kalpana), the diverse
perceptions sketched out within (us) could not exist'. (201)
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e g WA HF |

Y TSI famo: 1|

Te fefa gerar frermsaegfar |
FTIT TF T GeAT AR 1
TEEATERON =T aEGAET SIS |
ST Treat JfdcaAra=dd ||

taduktarn Srimatangadau sva$aktikiranatmakam |
atha patyuradhisthanamityadyuktarh viSesanaih Il
tasyarh divi sudiptatma niskampo.acalamiirtiman |
kastha saiva para siiksma sarvadikkamrtatmika ||
pradhvastavarana §anta vastumatratilalasa |
adyantoparata sadhvi murtitvenopacaryate ||

The same (idea is) expressed in the Matangatantra and elsewhere (in
the scriptures where they) explain in various ways that the (Lord's) rays of
power are, for example, his sustaining ground (in which he is made manifest).
(There we read): “Thus because that (power) is luminous, its nature is
effulgently brilliant (sudipa). (Established in its own nature) it wavers not
(and so) possesses an immobile form. That same (power) is the supreme state,
subtle, omnipresent and nectar, free of obscuration, peaceful, intensely
desirous of pure existence (vastumatra). Wise and devoid of beginning and
end, it is said metaphorically to be the body (of the Lord).” (202-204)

TRt Ty |
TET T fuaTy] aganefd: ||

tathopacarasyatraitannimittarh saprayojanam |
tanmukha sphutata dharminyasu tanmayatasthitih |l

The cause and purpose of this metaphor (is to indicate) that that
(power) is the means (mukha) through which (the Lord), the bearer of (every
divine) attribute, becomes clearly apparent (and that) his (manifestation) is
the instantaneous (realization of one's own) identity (with him). (205)

T T T TR e e |

MR T THAEESd ||

ta eva dharmah Saktyakhyastaistairucitartipakaih |
akaraih paryupasyante tanmayibhavasiddhaye ||

These same attributes, (otherwise known as) powers, are venerated in
any appropriate form so that this identification (with their possessor) may
take place. (206)
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T lfercqd: kA= a1 fadm ar |
TS o= elfddced: ||

tatra kacitpunah $aktirananta va mitasca va |
aksipeddhavatasattvanyayad dirantikatvatah I

Again, a certain power (can) encompass an infinite or limited number
of powers (according to the degree of its universality) in line with the
principle that °‘being' (encompasses every particular entity while the)
‘dhavaness’ (of a Dhava tree encompasses only the limited number of existing
Dhava trees). This is due to the (greater) proximity or distance (of certain
powers from the universal reality of consciousness). (207)

T quiEEd YwerE e |
e famer e Ed: ||
Hqququ«l"cchwqﬂﬁﬁ%ﬁﬁﬁr |
IR TR qaeyd: |

tena purnasvabhavatvarh prakasatvar cidatmata |
bhairavatvarm vi§vasaktiraksipedvyapakatvatah ||
sadasivadayastiirdhvavyaptyabhavadadhojusah |
Saktth samaksipeyustadupasantikaduratah |l

(The powers of) Sadasiva and the rest (only) encompass those below
them because they cannot pervade (the ones above). (Thus the states of
realization vary) according to the proximity or distance (from consciousness)
of the form of worship (upasana) and this depends on the level of the god (to
which it is offered). (208-9)

FeY—Td < AR ScTahuesi: |
38 T Jasrerq farafadsersd |

ittharh-bhave ca §aktakhyo vaikalpikapathakramabh |
iha tukto yatastasmat pratiyogyavikalpakam ||

This process is a part of the means pertaining to Sakti (which consists
essentially of following) a path (to realization) formed by the gradual
intensification (krama) of thought constructs (such as ‘I am Siva who is
endowed with every divine attribute'). The point of referring to this (process)
here (in the course of our exposition of the means pertaining to Siva) is that,
because it is (a means) that does not require (the formation of) thought
constructs (but consists of their instantaneous eradication) is just the opposite
of this. (210)

SfdcTraTEer a9 AT 997 foavrq |
EEIYETH o o fratEq 1|

45



- E"g'a)

avikalpapathartidho yena yena patha viset |
dharasadasivantena tena tena Sivibhavet I

He who is on the path free of thought constructs, whatever road he
takes from Sadasiva to Earth, becomes identified through it with Siva. (211)

A T MRTEEERvIa |
YRS T Hfeemferarear 1|

nirmale hrdaye pragryasphuradbhiimyarh$abhasini |
prakase tanmukhenaiva sarhvitparaSivatmata ||

When the Heart (of reflective awareness) is pure and shines with the
Light that illumines the aspect of the plane of the effulgent pulse of
consciousness which precedes (all the others) then, by means of that, one
becomes Supreme Siva Who is consciousness. (212)

T WERNEEEgIaE g |
YA THIY GHeA=I AT ||

evarn parecchasaktyamsasadupayamimarn viduh |
S§ambhavakhyarh samaves$arn sumatyantenivasinah |l

Know that such is this, the means based on pure being (sadupaya)
whose aspect is the power of the supreme will and is the penetration
pertaining to Siva (taught by the Master Sambhunatha), the disciple of
Sumati. (213)

The Means pertaining to Sakti and the Individual Soul.

IRRISY MU AR THa |

Higheuadr A= a&d: ||

§akto.atha bhanyate cetodhimanoharnkrtih sphutam |
savikalpataya mayamayamicchadi vastutah Il

Now we are going to discuss the Empowered (means to realization).
Mental consciousness is clearly evident (to everyone) in the form of the
intellect, mind and ego which, because it is a thought construct, is Maya
although in reality it (consists of) the powers of will (knowledge) and action of
universal consciousness. (214)

AfEEA g UTEIGHIIhHTT g |

h: F AT de Afdeeus:
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abhimanena sankalpadhyavasayakramena yah |
Saktah sa mayopayo.api tadante nirvikalpakah Il

The Empowered (means to realization is based on the) successive
(setting into operation of first the ego in the form of) the arrogation to oneself
(of Siva's identity), (then the intellect as) the notion (that this is the case) and
(finally) the mind when reaching this same conclusion by means of a cognitive
assessment (adhyavasdaya). Despite the fact, however, that (because it
functions in this way), it is a means based on Maya (mayopaya), at the end of
this (process one is ultimately led to a state of consciousness) free of thought
constructs. (215)

TS AR LT T I W
SAQUIT AT TS fqeET 1

pasorvai yavikalpa bhiirdasa sa §ambhavi param |
apuirna matrdauratmyattadapaye vikasvara |l

The plane of (consciousness which even) the fettered soul (experiences
in the first moment of perception), free of thought constructs, is the supreme
level and pertains to Siva (Sambhavt). (However he is not aware of it in all its)
fullness due to his miserable condition (as an individual, conditioned) subject,
but once (his limited state) is eliminated it (manifests) unfolding. (216)

TS defcaat f: Wk wqcaded |

W@@WW@?W Il

evar vaikalpiki bhiimih $akte kartrtvavedane |
yasyarh sphute pararh tvasyar sankocah purvanititah I

Such is the case also with the plane of thought constructs (that
functions) in the Empowered (means) in which (the individual subject's)
agency and cognition are clearly evident (to him) although, for the reasons
stated above, on this (level consciousness) it is contracted. (217)
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tatha sankocasambharavilayanaparasya tu |
sa yathestantarabhasakarini Saktirujjvala ll

The blazing (expanding) power of one who is intent on dissolving away
the burden of (this state of) contraction brings about the desired inner
manifestation. (218)
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T FFfeuat & o e @ @ |

FMEE TAfeded &g |

nanu vaikalpiki kirh dhiranave nasti tatra sa |

anyopayatra tiiccararahitatvarn nyariipayat |

"But'', (someone may ask), ‘“does not the Individual Means (differ
from the Empowered Means) because (this means is not one based on)
thought?'' (No. Thought persists in this means also. The difference between
them is that this) means is mediated by others (anyopdya) (whereas the
Supreme Lord) has said (that the Empowered Means) is (free of intermediate
means such as) utterances of mantra. (219)

T ScgifeaT gafy: |, o7 3fd 3=aed: |
STFCGITd T T et fg wiedr 1

tatra ityadina samadhih, anya iti uccaradayabh |
Saktyupaye na santyete bhedabhedau hi $aktita ||

The word ‘utterances’' is plural (as it implies the many other means of
this type) that are absent in the Empowered means. The empowered state
(Saktita) is one of unity in diversity. (220)

U T HEEIgad SEIvE; |
feemeutTzaTcis Td< Mfasmers: 1

tadaha -- anurnama sphuto bhedastadupaya ihanavah |
vikalpaniScayatmaiva paryante nirvikalpakah |l

(The level of consciousness on which the) individual soul (anu resides,
however,) coincides with that (in which) relative distinctions (between himself
and his object as well as those between objects are experienced) most
evidently. (221)

T AR EgHEr =g ey |
TrEEfaaar oOF wUd wIHEI 1|

nanu dhimanasaharhkrtpumarhso vyapnuyuh Sivam |
nadhovartitaya tena kathitarn kathamidr§am I

(Someone may ask) Surely, neither the intellect. mind, ego, nor the
individual soul can pervade Siva because they (belong to orders of reality
that) are below him, so how is it that (you imply the contrary) in your
previous affirmations?”’ (222)

3d FEAISEE 319 ug qefay: |
EEYITS Fcall TIIHTI: T |
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ucyate vastuto.asmakarh §iva eva tathavidhah |
svartipagopanarh krtva svaprakasah punastatha |

(In reply to such objections) we say that according to us, Siva himself
assumes the nature (of the intellect and mind) when he conceals himself and
it is again (through that same intellect and mind that he reveals his) self-
luminous (nature). (223)

SAVE TAgTel AMRqegAeay |

i

TTEAT: fYrae | YehTe a1

T FrgmArgEEfy fd w® geq 1|

dvaitadastre matangadau capyetatsunirtipitam |
adhovyaptuh Sivasyaiva sa prakaso vyavasthitah |l

yena buddhimanobhtimavapi bhati pararh padam |l

The same concept is also clearly expressed in dualist scriptures such as
the Matangatantra that declares that: “the Light of Siva, Who pervades the
levels below him, persist in such a way that the supreme level (continues to)
shine even on the planes of the intellect and the mind.” (224-5)

ST A fAfdemots 9T |
Ya1q ud dgfe fomr 9 & o

dvavapyetau samavesau nirvikalparnavarh prati |
prayata eva tadriidhirh vina naiva hi kificana ||

These two penetrations are both directed at the ocean of
(consciousness) that is free of thought constructs without being established in
which nothing could exist. (226)

fafMrafi==T T YheRgdissdrd |

2N

FHqAaE Jedad g ffo giudy ||

sarhvittiphalabhiccatra na prakalpyetyato.abravit |
kalpanayasca mukhyatvamatraiva kila stcitam ||

This is why (the Lord) has said that '"(the wise) should not imagine
that there is any difference between the fruits (attained by applying oneself to
the various means of realization for they are all) consciousness''. The subject
here is the (nature) of the imagination (which conceives these supposed
differences). (227)
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fareurierar sy gmvg ge a9d |

d@%VQ%HIQIﬂﬁfé%WHHIUMI [

vikalpapeksaya yo.api pramanyarh praha tanmate |
tadvikalpakramopattanirvikalpapramanata Il

Even those who maintain that the validity of knowledge is determined
by conceptual analysis (must admit that) the validity of knowledge (which is
essentially) free of thought constructs, is determined by a series of thought
constructs. (228)

AT g A== |
AT T 3 wvad |

ratnatattvamavidvanpranni§cayopayacarcanat |
anupayavikalpaptau ratnajia iti bhanyate ||

(Take for example the case) of a person who does not know the true
(value of) a gem. At first he deliberates (on its worth) until he is said to have
(finally) come to know it when, by means (of a series of) assessments
(niScayopaya), he attains (a state of consciousness) which is free of thought
and requires no further means. (229)

STVCITIFARE WP I |
VETHETHSIIE e JevEd ||

abhedopayamatroktarn §ambhavarh §aktamucyate |
bhedabhedatmakopayarh bhedopayar tadanavam |l

Here the means pertaining to Siva (Sambhava) is said to be (based on)
unity. The Empowered means is (based on) unity in diversity and the
Individual one is the means (based) on difference. (230)

I FEST T TEE ;. FAGE: |
TERIAd B0 e Arsasifesafa 1|

ante jiiane.atra sopaye samastah karmavistarah |
prasphutenaiva riipena bhavi so.antarbhavisyati ||

The entire extent of (ritual) action, which we will (subsequently
describe), is clearly included in the last form of knowledge (listed) here along
with its means. (231)

forar & T formETasE] HATHAH |
IURGYA: W aferafd qRfeTg 1
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upayavaSatah praptar tatkriyeti puroditam |l

Action does not differ from knowledge. (It is knowledge) which,
assuming the form of a progressive development (krama) through the means
to realization is, as we have said before, termed action. (232)

The Master and his Spiritual Family.

TR o e eheh LUl ST |
Tar fe FwemE Ty

samyagjfianarn ca muktyekakaranarh svaparasthitam |
yato hi kalpanamatrarh svaparadivibhutayah I

Right knowledge (samyagjiiana) is the sole cause of liberation. It is
within oneself, in the Master and in the disciple because the manifestations of
‘self' and ‘other' and the like are only thought constructs (kalpanamdtra).

(233)

ﬂ(’a FIea-hed = JCFITROMHD: |

T6: § qacHe a5 gy Woad |

tulye kalpanikatve ca yadaikyasphuranatmakah |
guruh sa tavadekatma siddho muktasca bhanyate ||

As (the notions of ‘self' and ‘other') are equally (just) conceptual
(kalpanika), the Master shines united with his disciples with whom he is one
and, as such, is called ‘perfect’ (siddha) and ‘liberated'. (234)

A fg JamT Teedacd &ifad: |
TRl e gead ad:

yavanasya hi samtano gurustavatsa kirtitah |
samyagjfianamayasceti svatmana mucyate tatah |l

The Master is right knowledge and is said to be as great as his
spiritual family (santana). Thus (when a member of this family attains
liberation) it is he himself who liberates himself. (235)

qd U9 @dae JH s |

JFANAT T g qamE Fdr gi ol

tata eva svasarhtanam jiiani tarayatityadah |
yuktyagamabhyar sarnsiddharh tavaneko yato munih |l

Thus the saying which starts (with the words): ‘the man of knowledge
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liberates his own spiritual family' is clearly proved both by reason and
scripture. It is in this sense that the Master is one. (236)

TE T =Fedf-a 99 FATsgwar |
Zrenfeen fFaT = o1 F gwA qeq I
I /A AT yafch A |
3T T god: o aeE: gafa

tenatra ye codayanti nanu jiianadvimuktata |
diksadika kriya ceyarh sa katharh muktaye bhavet |
anyasya mocane vapi bhavetkirh nasamafijasam |
iti te mulatah ksipta yattvatranyaih samarthitam ||

Thus, those who reject the view that liberation is attained through
knowledge have been refuted. How can initiation and the like which is action
be liberating? If you say (that action is essentially) knowledge then it could
(only) liberate one who possesses it within himself. So, is it not absurd to
maintain that it can liberate someone else also? (237-238)

el T e 5 Ty weelcad |
afge=t foraT e gHIChdrag ||

TR YT JaFcarTHfaTeay |

AEHTAERHIT F evifse et )

malo nama kila dravyarh caksuhsthapataladivat |
tadvihantr1 kriya diksa tvafijanadikakarmavat ||
tatpurastannisetsyamo yuktyagamavigarhitam |
malamayakarmanarh ca dar§ayisyamahe sthitim I

Again, there are some who maintain that spiritual impurity (mala) is a
material substance (dravya) similar, for example, to a cataract on an eye and
that the action which removes it is initiation, just as the act of applying
collyrium (removes cataracts). Further on we shall refute this (view), which is
contrary to both reason and scripture, and explain the (true) nature of
impurity (mala), Karma and Maya. (239-40)

The Four Forms of Knowledge

TS g ao 7 qfEHq |
U qgT HEgaaeHerd ||

evarn Saktitrayopayarh yajjiianarh tatra pascimam |
miilarh taduttararh madhyamuttarottaramadimam ||

Such is the means to realization, which consists of the three powers (of
will, knowledge and action). The root of these is the last form of knowledge
(that is, the Individual Means). The middle (Empowered Means) is higher

52



TANTRALOKAH

than as is the first (the Supreme Means). (241)

AT WA FATATCfaatsay |

SR ST Her=d ||

tato.api paramarh jianamupayadivivarjitam |
anandasaktiviSrantamanuttaramihocyate |

Superior even to these is the knowledge free of means that rests in the
power of bliss and is called here the Absolute (anuttara) (means). (242)

eyl fome faenfaeraafefi: |
M7 g H=e Afsas =49 1|
qifes=t grd SacTessees T |
T ST O a1

Zfa =g afcafegfrreead |

tatsvaprakasar vijiianar vidyavidye§varadibhih |
api durlabhasadbhavar Srisiddhatantra ucyate |l
malinyarh siicitarh caitatpatale.astadase sphutam |
na caitadaprasannena Sankareneti vakyatah ||
ityanenaiva pathena malinivijayottare |

This consciousness, which is self-illuminating and whose true nature is
hard to attain even by (the more evolved individual souls) such as the Vidyas
and Vidyesvaras, is taught in the Siddhayogesvarimata and in the eighteenth
chapter of the Malinivijayottara with the words: ‘this (teaching) is not
(imparted) if Sankara is not propitious!’ (243-245ab)

dHT d=>dd dATS[RATFIT AMHA |

tanmaya tantryate tantralokanamnyatra §asane ||

I expound this four-fold knowledge which is the great arising of
perfection (siddhi) and liberation here in this teaching called the Light of the
Tantras (Tantraloka). (245cd)

Enunciation, Definition and Investigation.

TIE FEear afes TRgead |
STITHTETRY TeqaHa JHerd ||

tatreha yadyadantarva bahirva parimrsyate |
anudghatitaripar tatptirvameva prakasate ||

Whatever is apprehended internally or externally, initially manifests
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in an undefined (generic, non-specific) form. (246)

T FeE=aATeT worr |
T gEfaed ffad 9fq a1

sarm$ayah kutracidirpe niScite sati nanyatha ||

Again, the nature of cognition which (is generic and) undefined,
cannot be determined and so is uncertain. It arises only when (the subject of
this doubt) has been, to some degree, (as the bearer of this generic,
unspecified quality) determined. (247)

waferfafa a@sﬁ:ﬁm gffera: |

oS RaeaTaf e ||
fpfircdasr e Tfise: gemrd |
fof cagfadmer aEcaarfyeHTaay ||

etatkimiti mukhye.asminnetadams$ah suniscitah |
samm$ayo.astitvanastyadidharmanudghatitatmakah ||
kimityetasya Sabdasya nadhiko.arthah prakasate |
ki tvanunmudritakararh vastvevabhidadhatyayam |

In the expression: ‘what is this?' which is the primary form (mukhya)
(of doubt), the aspect ‘this' is well determined while doubt is (that phase of
perception during which) the attributes (of an entity), such as its existence or
non-existence, have as yet not been disclosed (udaghatita) (to the subject who
seeks to perceive them). (Indeed), the word ‘what' does not convey much
meaning apart from denoting an entity whose form is undisclosed. (248-249)

U qEET AfT T gEAsTRAy §IE: |
g TSy e uE feo

sthanurva puruso veti na mukhyo.astyesa sarnSayabh |
bhiiyahsthadharmajatesu ni§cayotpada eva hi |l

The principal type of doubt is not of the form ‘is this a man or a tree?'
for this already involves the determination (riScaya) of a good number of
qualities. (250)

SIS T EHATECY T |
g | fRHcger fomerscagdr wge: ||

amarsaniyadvairtipyanudghatanavasatpunah |
sarmSayah sa kimityarmS$e vikalpastvanyatha sphutah Il
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Doubt arises because the two (possible) natures of that which is to be
known (between which it vacillates) are not (clearly) defined. It resides in the
aspect ‘what?' Otherwise it is clearly (nothing but) the alternation (between
two or more possibilities). (251)

TAEHT A THEETag Iq |

YW G ZERY: I UG 0T |

tenanudghatitatmatvabhavaprathanameva yat |
prathamarn sa ihoddesah prasnah sam$aya eva ca |l

Therefore, that which is here (termed) ‘enunciation’, ‘question’ and
‘doubt' is the initial perception of the existence of something that has not
(yet) been clearly disclosed. (252)

TG EARRATTTEE AT |
FoEt et gt forsgrenar war 11

tathanudghatitakarabhavaprasaravartmana |

prasaranti svasarnvittih prastr1 §isyatmatarn gata |l

Thus one's own questioning consciousness that extends along the path
of the unfolding of the state of being of (reality, which presents itself initially)
in an undisclosed form, becomes that of the disciple. (253)

FATaAe g areafalied: |

TG eREg |y ||
Aracdd eaTas Y TR |

Jfifoasur 91 Tt dafd Juad ||

tathantaraparamarsani§cayatmatirohiteh |
prasaranantarodbhiitasarmharodayabhagapi |l
yavatyeva bhavedbahyaprasare prasphutatmani |
anunmilitarlipa sa prastri tavati bhanyate ||

When the certainty (niscaya) which is the inner reflective awareness
(consciousness has of its own nature) is obscured, (the form of awareness)
after (this) unfolds (is one that) arises and withdraws. The aspect of
consciousness that has not expanded when the external clearly evident
expansion (of its object) takes place is said to be the questioning
(consciousness). (254-255)

Tard foarey a9 TS |
TERTTCSY <gvel ada: ||

svayamevar vibodhas$ca tatha prasnottaratmakah |
guru$isyapade.apyesa dehabhedo hyatattvikah |l
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Consciousness on this plane of the teacher and the taught is thus
(both) question and answer. The differences between bodies are not
ultimately real. (256)

I {2 aTeeTaTeTRdr: T |
ARG STFHTA ST |

bodho hi bodhartipatvadantarnanakrtih sthitah |
bahirabhasayatyeva draksamanyavisesatah |l

Consciousness, in an instant, because it is consciousness, manifests
externally as both universal and particular, the many forms present within it.
(257)

BRI AT Heq |
ey gfte: arr=rgfte: 91 geranfeaar 1|

______

dharmasya srstih samanyasrstih sa sarm$ayatmika Il

The emission (of a universal is that) of a certain attribute (of an object
such as ‘cowness') which (the object is) fit to receive and requires the aspect
(of its fully determined form) which are the particulars to be emitted. The
emission of the universal (with no particulars) is (the content of) doubt. (258)

O oo e U |
frofar Arqefaar A w1

sraksyamano visesarn$o yada tuparamettada |
nirnayo matrrucito nanyatha kalpakotibhih ||

The determination (of the nature of an object), which depends on the
intention of the subject (who perceives it to know it, can only take place)
when the aspect (of the object) consisting of the particulars which are to be
emitted (are all manifest and so) ceases, not otherwise even in ten million
eons. (259)

TS FEIA: WA |
IS TATRAT SO ||

tasyatha vastunah svatmaviryakramanapatavat |
unmudranarh tayakrtya laksanottaranirnayah |l

Now, the revelation (unmudrana) of that entity according to (its own
specific) form, which takes place by virtue of an intense appropriation of the
vitality (virya) of one's own nature, (is termed the) ‘definition' (laksana),
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‘reply' and ‘determination' (of its nature). (260)

froffadrersHiegeafaaar 77 |
AT VI THEGRUTCHIIE |

nirnitatavaddharmamsaprstapatitaya punah |
bhiiyo bhiiyah samuddesalaksanatmapariksanam ||

Again the ‘examination' (pariksana) (of the nature of an object)
consists of the repeated ‘enunciation' (uddesa) and ‘definition' (laksana)
which follows on from that aspect of the attribute (dharmariisa) which has
been determined (to some degree). (261)

TRAHITTAGTAEY Jda: |

SEITSUMFETETE MOMT THIq 1|

drstanumanaupamyaptavacanadisu sarvatah |
uddesalaksanaveksatritayarh praninarn sphuret ||

The three (moments) of enounciation, definition and examination are
clearly evident in every case (with regards to any valid means of knowledge

whether) direct perception, inference, analogy or valid testimony of (any)
sentient being. (262)

fAfderfoadyzar fomear a0t T |
ey garemel fomea T T 0|

nirvikalpitamuddeso vikalpo laksanar punah |
pariksanarh tathadhyakse vikalpanarn parampara |

‘Enunciation’ is free of thought constructs. ‘Definition’ is a thought
construct. ‘Examination’ is a series of thought constructs whose object is the
entity thus perceived. (263)

TSt SR g

R CERIE S CE MRt Wl

nago.ayamiti codde$o dhiimitvadagnimaniti |
laksyarh vyaptyadivijiianajalarn tvatra pariksanam |l

(For example, in the case of the inference: ‘on this mountain there is
fire because there is smoke’), the enunciation is (simply) ‘this mountain'. The
definition is ‘there is fire because there is smoke'. Examination is the analysis

(vijiianajala) of the concomitance (between the terms of the inference) and the
rest. (264)
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IEVNsAfafa =T Mqedr Taary: |
3T a7 B W T =g

uddeso.ayamiti pracyo gotulyo gavayabhidhah |
iti va laksanarh Sesah pariksopamitau bhavet ||

(Analogously with respect to the notion: ‘this animal, which is similar
to a cow, is called a wild cow’), the enunciation is (the notion) ‘this (animal)',
the definition ‘that which is similar to a cow is called a wild cow' and the
examination the rest. (265)

AT R ASTTAE TEUA |

AftTrmTfeTegy gder wuafa-r |

svahkama 1drguddeso yajetetyasya laksanam |
agnistomadinetyesa pariksa $esavartini ||

(The same may be said of the statement: ‘he who desires heaven
should sacrifice with Agnistoma' and the like), the enunciation in this case is
‘he who desires heaven', the definition ‘should sacrifice' and the examination
the rest, that is, ‘with Agnistoma’. (266)

EET L LI I R N Sl o S

FEIAT AT qATE gfta: rESrE 1
qed AT ared: Fegamma |

AT FRGHGAT Ted TRy ||

vikalpasraksyamananyarucitarmsasahisnunah |
vastuno ya tathatvena srstih soddesasarjiiita ||
tadaiva samviccinute yavatah sraksyamanata |
yato hyakalakalita sarhdhatte sarvakalikam ||

The emission of a (generic) entity is such that it can sustain other
aspects required (to satisfy the need to know it), which are to be emitted by
(its) conceptualization (vikalpa). This is termed ‘enunciation' (uddesa). At
that very moment (of enunciation which is concomitant with the) impending
emission (sraksamanatd) of that which is such (namely, the required aspects),
(consciousness discerns it) because that which is unmeasured by time
(akalakalita) discerns all that exist at all times (sarvakalika). (267-268)

HeIAOEY A7 Gfta: Yageevriy gafd: |
ST o6 AT ey |

sraksyamanasya ya srstih praksrstarm$asya sarmhrtih |
aniidyamane dharme sa sarmvillaksanamucyate |l

‘Definition’ (laksana) is a form of consciousness wherein the emission
of that not yet emitted (namely, the particulars) coincides with the re-
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absorption of the aspect previously emitted (namely, the universal) when the
(generic) attribute (dharma) (of the object) is not yet clearly manifest
(anudyamana). (269)

Ty Aoy faderfay . |
THET FEIT ATGEEAT Heaarard: ||

tatprsthapatibhtiyorm$asrstisarnharavisramah |
pariksa kathyate matrrucita kalpitavadhih I

‘Examination’ is said to consist of the repeated movement to and fro
(vibhrama) of the emission and absorption of the aspect which follows on
from that (‘enounciation' and ‘definition') the conception of which depends
on the (degree) the subject desires (to know the nature of an object). (270)

YFqYay HET a@d o ar e |
EEURCRURERY éEﬁ AT qUUTHDT |

prakpasyantyatha madhyanya vaikharf ceti ta imah |
para parapara devi carama tvaparatmika |l

Now, these (three moments are equivalent to three levels of Speech,
namely,) the Intuitive (pasyanti), then the Middle (Speech) (madhyama)
(which is that of thought) and Corporeal (Speech) (vaikhari). They are the
Supreme (Para), Middling (Pardapara) and Lower (Apard) Goddesses (of
consciousness). (271)

TeRIe. WfdeaateHa e |

TACOTd T Saer: Jardd ||

icchadi Saktitritayamidameva nigadyate |
etatpranita evayarn vyavaharah pratayate Il

These are said to be the three powers of will (knowledge and action).
The commerce of existence (vyavahara) takes its course impelled by this
(triad). (272)

TS THATSTET |

SresEsrau et R e R e ol |

etatpra$nottaratmatve paramesvarasasane |
parasarhbandhartipatvamabhisarnbandhapaficake ||

The Supreme Lord's teaching, consists of such questions and answers.
The essential nature of the supreme relationship is present there along with
the five relationships (which are its basis). (273)
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T TSI He: TeahoTedh: |

Terara fear mgrsarsasg T=m: 0|

yathoktarh ratnamalayar sarvah parakalatmakah |
mahanavantaro divyo misro.anyo.anyastu paficamah |l

As is said in the Kularatnamalatantra: ‘(the relationships styled)
‘oreat’, ‘intermediate’, ‘divine', ‘mixed' and ‘other' (than divine) are all the
Supreme Power. (274)

T TEdgAEEed g 3= |

T WA T ORI |

bhinnayoh prastrtadvaktro$caikatmyarm yatsa ucyate |
sarmbandhah parata casya puirnaikatmyaprathamay1 |l

‘Relationship' is said to be the unity (that arises) between the two
different (polarities of which) one is he who inquires and (the other) he who
replies. Its supreme nature is the realization of perfect identity
(purnaikatmya). (275)

3T T RTHTH AT |

TTEaTE HoeH IRYuIEdd: ||

anenaiva nayena syatsarhbandhantaramapyalam |
§astravacyarh phaladinarh paripiirnatvayogatah I

The other relationships are also (understood in terms) of the same
principle so that the purport of the scriptures may attain the fullness of its
fruits and the rest. (276)

3o Ffafed ot e Faer |
SEIMETTION HSITEGE0T ||

ittharh sarhvidiyarn devi svabhavadeva sarvada |
uddesaditrayaprana sarvasastrasvartpini ll

In this way consciousness, that is, this Goddess whose (manifest)

nature is all the scriptures is, by her very nature, the life-breath of the three,
namely, ‘enunciation' and the rest, at all times. (277)

The Enunciation of the Various Topics dealt with in the Light of the Tantras

TS UL qASSTeaT |
fEsmfigdTaT: R 1|
IR TG FSAsY T@q: |
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TRCAISY SUTEAT Tearea] TwadeTq ||
FATTEATATTANT: IfehaTdfaifed |
EeTaeEAOr e gt Wt o )
THANRAT o e T e |
JoTarary TRE fogrErRshiET 1|
<gfee: Frgafieay Iugfafeaoy |
fogrn agfirereufemfe ffmsm 1
AT T qUS S gfspfafy: |
THFR: TEET Jo9T: MEISAT ||

AR AT TR0 |

tatrocyate puroddesah piirvajanujabhedavan |
vijfianabhidgatopayah paropayastrtiyakah |l
Saktopayo naropayah kalopayo.atha saptamah |
cakrodayo.atha desadhva tattvadhva tattvabhedanam ||
kaladyadhvadhvopayogah Saktipatatirohitt |
diksopakramanarn diksa samay1 pautrike vidhau |l
prameyaprakriya siiksma diksa sadyahsamutkramah |
tuladiksatha paroksi lingoddharo.abhisecanam ||
antyestih §raddhaklpti$ca Sesavrttiniriipanam |
lingarca bahubhitparvapavitradi nimittajam I
rahasyacarya mantraugho mandalarh mudrikavidhih |
ekikarah svasvariipe praveS§ah §astramelanam I|
ayatikathanar §astropadeyatvanirtipanam |

Now, initially (the contents of the Light of the Tantras) is enunciated in
a preliminary (summarial form and then) in a subsequent (more detailed
form):

1) The Various Forms of Consciousness.

2) (Penetration into Ultimate Reality) Devoid of Means.
3) The Supreme Means.

4) The Empowered Means.

5) The Individual Means.

6) The Temporal Means.

7) The Arising of the Wheels.

8) The Path of Space.

9) The Path of the Metaphysical Principles.

10)  The Division of the Metaphysical Principles.

11)  The Path of the Forces and the rest.

12)  The Application of the Path.

13) The Descent of Power and Obscuration.

14) The Preliminaries of the Rite of Initiation.

15) The Common Initiation.

16)  The Initiation of Apprentices (pitraka).

17)  The Rituals relating to Apprentices.

18) The Brief Initiation.

19) The Initiation of the Immediate Exit (from the Body).
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20)
21)
22)
23)
24)
25)
26)
27)
28)

29)
30)
31)
32)
33)
34)
35)
36)
37)

Eaéail

The Initiation of the Balance.

The Initiation of those who are Absent.

The Initiation of Converts.

The Consecration.

The Last Rites.

The Ritual Offering to the Dead.

Post-initiatory Rites.

The Adoration of the Linga.

The Occasional Rites for Special Days, the presentation of the Sacred
Thread etc.

The Secret Ritual.

The Mantras.

The Mandalas.

The Mudras.

The Assembly.

Entry into One's Own Nature.

The Assembly of Scriptures.

The Transmission of the Doctrine.

An Exposition of the Chosen Scriptures. (278-284ab)

fa gty Bord 9 @er g9 11
MfEew T FUTEIq T HeTzal 9aq |

iti saptadhikamenar trimsatarn yah sada budhah ||
ahnikanarm samabhyasyet sa saksadbhairavo bhavet |

The awakened one who assiduously studies (and practices) at all times

the contents of these thirty-seven chapters becomes Bhairava himself.

(284cd-5ab)

TG TRUiEHT FeRar 99
EZARELLIEINE S o | B R o o E

saptatrim$atsu sampurnabodho yadbhairavo bhavet ||
kim citramanavo.apyasya dr§a bhairavatamiyuh |

He is Bhairava whose consciousness is perfectly full. He resides in the

midst of the thirty-seven (principles). What wonder is it if by (the mere)
glance of such a one, individual souls (also) attain Bhairava’s nature?

(285cd-6ab)

TRAY TSR FHEAT ASIST ||
fomAfieTe gawEeH FAT |
fyerafareor TaaEafer 1
ferafararafarad wWHvieasFA: |
FemEfieETe W fafa=ad )

faehedfanar ddhad TedaEsy |
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AT a1
Hfereaehredr Fed ST aredeay |
fafafqea TeTasT =F=ad 1|
e I == gercAd |
IR TRATET SIS0 ||
F0T S e g e |
AAAR NS g Tieaehed T ||
TERfA auied: HoraseT |
eI IR e e B
TRATT g T YRS AT |
TTRYTEATEY 54 qraratig ||
FRAFROTEY TEFAETOH |

IS RS CIE BRI CICEtae e i
TAGYE eAdq ade foEmT |
FAETETHH AT eI ahed T ||

FUTITHT: TETRIR ST |

%@I%I‘éqlt‘\#‘il{lfd{dlqcm [a=gd Il
TVCHTIIFTIRTH ATTaTS |
&AM HSIGHT dwel Sfhfaf=aar ||
srfarafafgy frmafafesar |

SR TaI T darar=aaue: ||
foRrTaeTTE T A gRgurar |
STHIIANE STkl ey |1
forsifereardiene e HeTTy |
AT HSHIH Tqerast g |

o ¢

SRArAEHET 7 Afearr=d A |
YU fearaey o SO |
fersrrarafesd afaemmTSTy |

o

S SIRINCIEARRE IR EEE I
STAVTEUIRY . IST ohg Jad: |
REDIAEUC PSEl ’f’l‘lﬁ?ﬁﬁ: Il
3T afgerd ATAHEHATT |
Ul el gEaereradieRar ||
foreeEafafean wremefveafem=moy |
W qg 4 guaEfd JUE: 1

AT G TRICRISY Ay |
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FATCEAAIS Hod WA & 1)
ST SR A=versy oge: |
3fe Gfrelemesy Tewey e
FOTT FUTANCATHLR: ITT: |
SRfeEfafgayt Te-qgF 1|
ARFRIH HER sy Jorfafy: |
TATETATaE HMsaanes ||
gasHafgfesoaIeyT: Jierammr: |
ToEaGaard R dIes fafg: 11
AUt AR I ATk |
wgre 3 T A fogaamt |
T g 2 T |
G Greheamf R feaaq 1|
HRT RIS |
TSI aehed U= ||
ERIEE RN EECIENCIDR TR |
TG MiEed ATETRT TEHue: ||
TS g ®™fisS T
fogE®y Tgur TeaEAETmy ||
qeee 3T ar=d fogrmaeEme |
BN RS RIS R CIBLe A
TSRl qedy |

[

i

o T ARG HRefafeager |
STEATafy: gafatregsarafaad 1|
ST s feay |
TywrTrr 9T fagTeige®T: |
Iefafeeiafast et |
e AEERRAAT e ||
TeRaEy qgrdmfa fe ey |
VOTESTIE A w1
frearonfirTaeaficasie snfes |
TS @6 A==y ||
FOET 3T TE JEOT THEE |

ityesa purvajoddesah kathyate tvanujo.adhuna ||
vijfianabhitprakarane sarvasyoddesanarh kramat |
dvitiyasminprakarane gatopayatvabhedita I
vi$vacitpratibimbatvarm paramar§odayakramah |
mantradyabhinnariipatvarn paropaye vivicyate |l
vikalpasarnskriya tarkatattvar gurusatattvakam |
yoganganupayogitvar kalpitarcadyanadarah ||
samviccakrodayo mantraviryar japyadi vastavam |
nisedhavidhitulyatvarh §aktopaye.atra carcyate |l
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buddhidhyanar pranatattvasamuccarascidatmata |
uccarah paratattvantahpraveSapathalaksanam |l
karanarh varnatattvarn cetyanave tu nirtpyate |
caramanamahoratrasarmkrantyadivikalpanam |l
sarhharacitrata varnodayah kaladhvakalpane |
cakrabhinmantravidyabhidetaccakrodaye bhavet |
parimanarn puranarm ca sarngrahastattvayojanam |
etaddesadhvanirdese dvayam tattvadhvanirnaye |l
karyakaranabhavasca tattvakramaniripanam |
vastudharmastattvavidhirjagradadiniripanam ||
pramatrbheda ityetat tattvabhede vicaryate |
kalasvarupamekatripaficadyaistattvakalpanam |l
varnabhedakramah sarvadharasaktiniripanam |
kaladyadhvavicarantaretavatpravivicyate ||
abhedabhavanakampahasau tvadhvopayojane |
sarhkhyadhikyarh maladinarh tattvarn Saktivicitrata ||
anapeksitvasiddhiSca tirobhavavicitrata |
Saktipatapariksayametavanvacyasarngrahah II
tirobhavavyapagamo jfianena pariptrnata |
utkrantyanupayogitvarn diksopakramane sthitam |l
Sisyaucityapariksadau sthanabhitsthanakalpanam |
samanyanyasabhedo.arghapatrar caitatprayojanam ||
dravyayogyatvamarca ca bahirdvararcanarh kramat |
praveso diksvariiparh ca dehapranadiSodhanam ||
viSesanyasavaicitryarh saviSesarghabhajanam |
dehaptja pranabuddhicitsvadhvanyasapiijane ||
anyas$astraganotkarsah ptja cakrasya sarvatah |
ksetragrahah paficagavyarh ptijanarh bhiiganeSayoh ||
astrarca vahnikaryarn capyadhivasanamagnigam |
tarpanam carusamsiddhirdantakasthantasamskriya Il
SivahastavidhiScapi §ayyaklptivicaranam |
svapnasya samayari karma samayasceti sarmgrahah ||
samayitvavidhavasminsyatpaficadasa ahnike |
mandalatmanusandhanarh nivedyapaSuvistarah ||
agnitrptih svasvabhavadipanarh Sisyadehagah |
adhvanyasavidhih $odhyasodhakadivicitrata |
diksabhedah paro nyaso mantrasattaprayojanam |
bhedo yojanikadesca sodase syadihahnike |l
sutraklptistattvasuddhih pasadaho.atha yojanam |
adhvabhedastathetyevarn kathitarh pautrike vidhau |l
jananadivihinatvarm mantrabhedo.atha susphutah |
iti sarnksiptadiksakhye syadastadasa ahnike |l
kalaveksa krpanyadinyasa$carah $ariragah |
brahmavidyavidhiScaivamuktarn sadyahsamutkrame ||
adhikarapariksantahsamskaro.atha tulavidhih |
ityetadvacyasarvasvarn syadvir$atitamahnike ||
mrtajivadvidhirjalopade$ah sarmskriyaganah |
balabalavicarascetyekavims$ahnike vidhih Il
Sravanarh cabhyanujiianarm Sodhanarh patakacyutih |
Sankaccheda iti spastarn vacyarn lingoddhrtikrame Il
pariksacaryakaranam tadvratarn haranarn mateh |
tadvibhagah sadhakatvamabhisekavidhau tviyat I
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adhikaryatha sarnskarastatprayojanamityadah |
caturvise.antyayagakhye vaktavyam paricarcyate |
prayojanarh bhogamoksadanenatra vidhih sphutah |
paficavim$ahnike Sraddhaprakase vastusarngrahah |l
prayojanar Sesavrtternityarca sthandile para |
lingasvariiparn bahudha caksasttranirtipanam |l
pujabheda iti vacyarn lingarcasamprakasane |
naimittikavibhagastatprayojanavidhistatah I
parvabhedastadvisesascakracarca tadarcanam |
gurvadyantadinadyarcaprayojananiripanam ||
mrteh pariksa yogiSimelakadividhistatha |
vyakhyavidhih Srutavidhirgurupijavidhistviyat Il
naimittikaprakasakhye.apyastavims$ahnike sthitam |
adhikaryatmano bhedah siddhapatnikulakramah |l
arcavidhirdautavidhi rahasyopanisatkramah |
diksabhisekau bodhascetyekonatrirm$a ahnike ||
mantrasvartiparn tadviryamiti trirn$e nirtpitam |
Sulabjabhedo vyomeS$asvastikadinirupanam II
vistarenabhidhatavyamityekatrims$a ahnike |
gunapradhanatabhedah svartiparh viryacarcanam ||
kalabheda iti proktarh mudranam samprakasane |

This is the preliminary enunciation (of the topics discussed in the

Tantraloka). Now we turn to the subsequent (detailed one).

1)

2)

All (the topics discussed in the Tantraloka) are announced in due
order in the (first) chapter which deals with the various forms of
consciousness.

(Penetration into ultimate reality) devoid of means is discussed in the

second chapter.

3)

4)

5)

6)

(The third) chapter deals with the Supreme Means. (The topics)
discussed (there are): the nature of all phenomena as reflections
within consciousness, the sequential arising of (the various forms) of
reflective awareness and the oneness of this (process) with mantra and
the like.

Chapter (four) deals with the Empowered Means. (There the following
topics are discussed): the purification of thought constructs, the
nature of sound reasoning, the characteristics of mantras, the
inapplicability of the limbs of Yoga (apart from sound reasoning), the
futility of the variously conceived forms of (outer) ritual, the arising of
the Wheels of Consciousness, the vitality of mantra, the true nature of
the mantra that should be repeatedly recited and the like and the
relativity of prohibitions and injunctions.

(This) chapter deals with the Individual Means. (Here the following)
are described: contemplation by means of the intellect, the utterance
(of the vitality of mantra) through the principle of the vital breath and
through the conscious nature, entry into the Supreme Principle, the
signs of attainment on the path, the postures and the true nature of the
phonemes.

(This) chapter deals with the formation of the Path of Time. (The
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7)

8)

9)

10)

11)

12)

13)

14)

15)

TANTRALOKAH

topics discussed here are) the measure of the movement (of the
breath), the formation of night and day and the transition (of the sun
from one sign of the zodiac to the other in the movement of the breath)
and the like, the various kinds of absorptions (of the breath into
consciousness) and the (progressive) arising of the (energies of the)
phonemes.

(This) chapter deals with the (progressive) Arising of the Wheels (of
the syllables of mantras in the movement of the breath) and the
various types of Wheels, mantras and vidyas.

(This) chapter deals with the Path of Space. (Here we discuss) the
dimensions of the worlds with brief (descriptions of them) and their
association with the metaphysical principles.

The two (topics) of (this) chapter which deals with the Path of the
Metaphysical Principles, are the relationship between cause and effect
and a description of the series of metaphysical principles.

(This) chapter deals with the (various ways) the metaphysical
principles (are divided). The topics discussed are the nature of
phenomenal entities (vastudharma), the procedures pertaining to the
metaphysical principles, a description of the states of waking and the
rest and of the various types of experiencing subjects.

(This chapter deals with) the Path of the Forces. The nature of the
forces is examined, the division (of the all things) into one, three and
five etc. principles, the process of the differentiation of the phonemes
and a description of the power that sustains everything.

(This) chapter is concerned with the application of the Path (described
in the previous chapters). (It deals with) the contemplation based on
unity and the elimination of fear.

The subjects of chapter (thirteen) are the examination of the (forms
of) grace (saktipata) (lit. ‘descents of power’) and how (Saivism) is
superior to Samkhya, the nature of impurity etc., the variety of
(descents of) power, proof that they are independent (of personal
effort) and the diverse forms of obscuration.

(This) chapter deals with the preliminaries to the rite of initiation.
(The topics include) the (way the individual soul’s) obscuration is
removed, the state of perfect fullness brought about by knowledge and
the futility of (performing ritual) suicide.

Chapter fifteen deals the (basic) common initiation. The topics
discussed here are, in brief, the examination of the disciple to see if he
is fit (to receive initiation), the various types of ritual bath, the choice
of the site, the types of generic depositions (of seed-syllables on the
body), the sacrificial jar and its purpose, the appropriateness of the
sacrificial substances, outer worship and the worship of the door,
entry (into the sacrificial area), the nature of the directions, the
purification of the body and vital breath etc., the variety of special
depositions (of seed-syllables on the body), the special sacrificial jar,
the worship of the body, worship and deposition of the path in the
vital breath, intellect, mind and the Void, the superiority (of our
school) over those of other scriptures, the worship of the Wheel in all
its parts, the appropriation of the field, the five products of the cow,
the worship of the earth and Ganes$a, the worship of the Weapon, the
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16)

17)

18)

19)

20)

21)

22)

23)

24)

25)

26)

27)

Eaéail

fire ritual, the rite that purifies the fire, libation, the preparation of
the sacrificial rice pudding, the stick to clean the teeth, the final
purification, the rite of Siva's hand, the making of the bed, the
examination of dreams, the rite (during which the initiate is taught)
the Rules and the Rules (themselves).

Chapter sixteen deals with examination of the Mandala, the animals
offered in the sacrifice, the propitiation of the fire, the (rite that)
imparts fervor to one's own essential nature, the manner in which the
path is deposited on the disciple’s body, the various types of elements
that should be purified and those that purify etc., the different forms
of initiation, the supreme deposition (paranydsa), the being and
application of mantra, the various types of conjunction etc..

Along with the rituals that concern the apprentices (putraka) (we shall
deal with) the preparation of the sacred thread, the purification of the
metaphysical principles, the burning of the fetters, conjunction (with
the supreme principle) and the various paths.

Chapter eighteen deals with the brief (form of) initiation. (Here we
will describe the initiation) devoid of birth and the various types of
mantra.

This chapter deals with the (way in which the soul) exits in a moment
(from the body). (In this context we shall) discuss the way the right
moment (to do this) is ascertained, the deposition of the blade and the
rest, the circulation of (the vital breath in) the body of the disciple
(when he is dying) and the rite of Brahmavidya.

Chapter twenty deals essentially with the examination of the
qualification (a teacher should have to impart the special initiation
discussed here), the inner purification and the rite of the balance.
Chapter twenty-one contains the rites for the living and the dead, the
teaching concerning the net, the various purifications and the
examination of their strength and weakness.

(This) chapter is concerned with the initiation of converts. (It includes)
a clear explanation of how (the teacher should) listen (to an account of
his disciple’s past life), the (aspirant’s) consent (to conversion), (his)
purification, liberation from sin and removal of doubts.

Chapter (twenty-three) deals with the consecration (of the teacher). It
includes the examination and formation of a teacher, his vows and
(how he should) attain consciousness, the categories (of teachers) and
the state of the adept.

Chapter twenty-four deals with the funerary rites. The subjects dealt
with there include (the assessment of) those fit to receive it, (their)
purification and its purpose.

Chapter twenty-five is concerned with the ritual offering to the dead.
It deals with its purpose and its power to confer worldly benefits
(bhoga) and liberation.

(The topics of chapter twenty-six) are the purpose of the rites
performed after initiation, the daily obligatory rite (nityarca) and
other (rites) concerning the altar.

Chapter (twenty-seven) deals with the worship of the Linga. It
includes an exposition of the various types of Linga and rosaries and
the various forms of worship.
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28)

29)

30)
31)

32)
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Chapter twenty-eight contains an exposition of the occasional rites
(naimittika). (The matters discussed there include) the various types of
occasional rites, their purpose, the various sorts of sacred days and
their special features, the Cakra and its worship. (Other topics
include) the rites performed to celebrate the teacher’s birthday, the
day he died and the like, an examination of (the signs of immanent)
death, the rites related to union with the Yoginis, the manner (the
scriptures) should be explained, expiatory rites for the transgression
of a rule and the way the teacher should be worshipped.

The matters discussed in chapter twenty-nine are the various kinds of
(disciples who are) fit (to perform Kaula rituals), the Kula rite
performed for the Siddhas and their consorts, the procedure for the
rite of adoration, the characteristics of a Tantric consort, the
procedure taught in the secret doctrine, initiation, consecration and
the manner (the inner centers) are pierced.

Mantra and its power (virya) are described in Chapter thirty.

Chapter thirty-one (was written) to fulfill the need for a detailed
description of the various (arrangements) of lotuses and tridents (in
the Trikamandala) and (the parts of the other mandalas called) the
‘Lord of the Sky', the ‘Svastika' and the rest.

Chapter thirty-two deals with the Mudras. The topics discussed
(there) are their major and minor types, their nature, vitality (virya)
and the various occasions (they are applied). (287-327a)

S STAaTe STy id TRl Id: ||

T eI qar AR aq |

q&gcad = decalan=ash: ||

dvatrimS$atattvadi§akhyatprabhrti prasphuto yatah |l
na bhedo.asti tato noktamuddes$antaramatra tat |
mukhyatvena ca vedyatvadadhikarantarakramabh |l

The presentation of (the contents of the Tantraloka) does not go

beyond (chapter thirty-two) because relative distinctions are not clearly
apparent from I$vara, the thirty-second metaphysical principle, onwards.
The series of chapters that follow is a consequence of the (subtle) presence of
objectivity (at the levels of the higher principles) in its primary (internal)
form. (327cd-328)

eIty Wk g@Edeedd |
AT Teyuee &R JemRag ||

ityuddeSavidhih proktah sukhasarngrahahetave |
athasya laksanavekse nirtipyete yathakramam ||

(This is) an initial enunciation (uddesa) (of the contents of the

Tantraloka). It has been made in order (to present) an easily understandable
summary (of it). What follows are its definition and examination, in due
order. (329)
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The Concluding Verses

T FereRTeeaTaaeT ST —
g T8 @EY § F (eHeqvsiede d4&80: |
TSI T ITATRAA T T Hiel: =
e oo Tofed g8 gequeond uy: ||

atma sarnvitprakasasthitiranavayava sarmvidityattasakti-

vratarh tasya svariipar sa ca nijamahasa$chadanad baddhariipah |
atmajyotihsvabhavaprakatanavidhina tasya moksah sa cayarn
citrakarasya citrah prakatita iha yatsarngrahenartha esah |l

The Self is the abiding state (sthifi) of the light of consciousness. It is
(pure) consciousness without parts (or divisions). As it is such it has laid hold
of every power. Concealing its own glory, it becomes the fettered soul. By
making the essential nature of the Light of the Self clearly evident, it is
liberated. (This process of revelation) described herein, which is the
wonderful variety (of means to realize) its diverse forms, is the purport (of
the teachings of) the Tantraloka. (330)

feremms fafrerae gfedm=mrga
TSI gAGHY Talfd A4 |
T e ofer oford qfed Srmst
T Toovag F9 T Aeang |

mithyajfianam timiramasaman drstidosanprastite
tatsadbhavadvimalamapi tadbhati malinyadhama |

yattu preksyarn drsi parigatarn taimirimh dosamudram
diirarh runddhetprabhavatu katharn tatra malinyasanka ||

False knowledge is the darkness that gives rise to countless defects of
vision. It is due to that (false knowledge) that even that pure (consciousness)
appears to be the abode of impurity. But when the object of perception is
transcended (parigata) in the act of perception (drsi), the defective activity
(dosamudra) of (that) darkness is set aside. (When that takes place) how can
(even) a doubt (that there is any) impurity there prevail (again)? (331)

IS EESS SRR E | ¢I'~>|(1C¢I'1\
TEiffafaenfiteTeed == T |
JEEME SIS 9IS: Jeedn=eag foferar
TSR STEId HfdTe aeTagraA ||

hathajjanasya hrdayanyakramya yannartayan
bhangibhirvividhabhiratmahrdayarm pracchadya sarmkridase |
yastvamaha jadam jadah sahrdayarmmanyatvaduhS$iksito
manye.amusya jadatmata stutipadarh tvatsamyasambhavanat |
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O you (Lord) who are all things (bhavavrata) and forcefully lay hold of
the hearts of men, You dance with (your) many ways of acting. Concealing
your Heart, you play! He who is dull (and devoid of higher states of
consciousness) (jada), thinking he possesses an aesthetic sensitivity (he does
not), badly taught, says that you are dull matter (jada). Methinks that by
virtue of his dullness, he is entitled to praise as he is as you are (at least in this
respect)! (332)

78 Mfodqer: TWaGT: Regeeyar i |

TE: Ho=N0 JasTe [AreRThege A ||

iha galitamalah paravarajfiah Sivasadbhavamaya adhikriyante |
guravah pravicarane yatastad viphaladvesakalankahaniyaciia |l

(Just) the yearning (yaiica) to destroy the defect of aversion (to higher
states of consciousness) is fruitless because (only true) Masters free (one)
from impurity. Their nature is the very being of Siva, they known the
supreme (transcendental order) and the lower (immanent order) and so can
make (a person) fit to ponder (on these teachings). (333)

FIIGTRATEATE Ff T STHHTTHA
fregauer = faemg geraft |
Serearorar: e FarmEmiT
TG TS SRRITAEES g8 1|

$riSrngararathadavapya krtino janmanavadyakramar
Srimacchankhadharatparam paricayarh vidyasu sarvasvapi |
$rikalyanatanoh Sivadadhigamarh sarvagamanamapi
vyakhyatarn prathamahnikarn jayarathenatravadheyar budhaih ||

(The first) chapter of this work, the Tantraloka, composed by
Abhinavagupta, which elucidates the nature of perfect knowledge (vijiiana)
and its types, ends here. (334)

3 MR Td e fa=res deerafarfra—
foairesTeand oMy Ywee 98
TG THICH 11 2 11

iti Srimanmahamahesvaracaryavaryasrimadabhinavaguptaviracite $ritantraloke
Srijayarathaviracitavivekabhikhyavyakhyopete vijianabheda
prakasanarm nama prathamamahnikarh samaptam Il 1 Il

|| SiferarforT 1|

I Sri§ivarpanamastu ||
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