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[ praisc the Great Reality (mahartha), the vencrable (goddess)
Mangala, she who is the mother of all things, thc energy of Siva, the
awesome (canda) power (tejas) ol consciousness. (I praise her) the
greal wave of the Great Reality filled with all things, (she who is) the
light of the Inexplicable (that illumines) the Sun and Moon along with
Fire of (universal) destruction.” (1)
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One goddess (alone), the Supreme, extends (as all things, her)
Sound the egoity of Emptiness (vyoman). 1 salute the Circle of the
Goddess (devicakra) whose field (visaya) is wonder (vismaya) that is
beyond speech and extremely terrible with the light of the bliss of
undifferentiated manifestation (kalana) whos- form is Emptiness
(vyoman). (I salute) the fearful (raudra) circle which is (empty) like the
sky, the totality (of all things), the network of the rays (of
consciousness). (2)
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The primordial Lord is Jfiananetra who has led (his disciples) to
supreme consciousness and (has himself) attained its bliss and known
ultimate reality. He is the light of the vision of knowledge (that arises)
by the quelling of all phenomenal states (bhava) and is the Solitary
Hero (ekavira) devoid of (phenomenal nature - nihsvabhava) merged
in the state of unity (samarasa). (3)
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And so [ salute that imperishable (avyava) Siva who is the
universe of many energies (bahutejas), Who is one with the multitude
of manifestations (vibhava) and has destroyed all phenonmenal states
(bhava) Who, eternal has and free of arising and 1alling away, is one's
own nature (svabhava), the fire of time with countless rays. (4)
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Once saluted (the goddess) Gauri, the Yogint, Gancsa, Vatuka,
the Virasiddhas, the Yoginis and Mothers, he (Jfiananect-a) brought
(this hymn) down (into the world). (5)
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I prostrate before Ganesa conjoined with (his) energy along
with the host. I praise the lotus feet of Srinatha and the pure nature of
the host (of energics) commencing with Khecar, the circle of Siva's
Yoginis and that of the teachers. (6-7ab)
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(The Yoginis) in the venerable Northern Seat, born of the eight
seats (astapitha) (of the Mothers) have come together in a single circle
in the cremation ground of Karavira. They are united together in the
Great Union (mahamelapa) in the festival of the sport of Yoga. (7cd-8)
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(They are) Khecarl, Dikcarl, Gocarl, BhicarT along with
Ramya, Damant, Dakini, and Vyomest,™ who is very powerful. (9)
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The Yoginis are also assembled (there) united together in the
Great Union with other yogis of many kinds and in many (kinds of)
unions.” {10)
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The Yoginis number sixty-eight and seventeen.” They reside
in the five circles according to their names and letters (of the alphabet
to which they correspond). (11)
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(The names ol these Yogints are as follows): Mangala, Ekaratd,
KhecarT, Phanidharini, Ravini, Mantrarupa, the one called Harhsa,
Cakranayika, Gharhana, the goddess renouned as Damara, Garjani,
Ekacari, Savarf, Vajrapafijara and know Rddhi to be the seventeenth
(energy who) resides in the Circle of Bhasa. (12-1-ab).
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Seventeen are said to be the Yoginis in the Circle of Emptiness
(khacakra) (namely): Mandard, Ekanari, Khagi, Phant, Ravantika, she
who is called Ra§mi, Mantrakala, Haramatr, Candika, Nabhas, Bhasa,
Dambamayi, the one called Yamanda, Ghabhastini, Ekayogini,
Mantrajfia, Vamana and Rddhini. (14cd-16)
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The goddesses residing in the Circle of the Directions
(dikcakra), that reside, that is, in the third circle are: Manthana,
Ekavira, Svadini, Phanibhiisana, Ramani, Mantralila, Hai1, Candra-
masa, Nabhonnatad, Damaru, Yamuna, Oghint, Ganesi, Ekalama,
Sankhini, Vajraghatini and Rtuksayarnkari, the goddess who burns
brilliantly with the seventeen states (of this circle). (17-19)
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(The goddesses residing in the Circle of Speech arc): Madana,
Ekacakra, Khagacakra, Phalasini, Rajaki, the one called Madagandha,
Phalini, Cakrapujita, Nandini, Dandini, Yas..' ¥, Modint, Gagana,
Ekavira, Savabhaksyﬁ, Varayudha and one shoul know that the
seventeenth mistress in the Circle of Speech (gocakra) is Rksa.

(20-21ab)
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These are the seventeen that reside in the Circle of the Earth:
Manovega, Ekarasa, Khakala, Phanagarvini, Raktaksi, Mandasiddhi,
Srihayagriva, Carcikd, Nadana, Uhaka, Yasada, Osadhi, Gandharvi,
Ekavira, Savari, Vajradharint and Rddhika. (21c * 74)
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Another group of five circles arise from this one. 1 will tell
(you) each one and her location in the surrounding entourage. (25)
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Dakini, PifijarT, Ghora, Unmatta, Pr.. bhaksika, Kalinga,
Kalaraui, MarjarT, Sandhibhedini, Ajavakira, Mesamukha, Vyaghri,
Stkarartipini, Jambhani, Bhisani, RaudrT and Kuinbhakarni. (These)
seventeen reside in the first circle. (26-28ab)
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The heroines who arise from the seventeen-fold sequence in the
second ciicle are: Sékirﬁ, Bhadracari, Rohini, Madaraiijika, Nirmala,
Jambhini, Svacchanda, JarjarT, Hastikarni, Candateja, Jagaddhatr,
Sivanana, Carcika, Raksast, Bhaya, MundinT and Mundadharika.

(28¢d-30)
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Those who are called the seventeen-fold sequence and arise in
the third circle are: Lama, Rukmini, Harini, Khecari, Prabha,
Sonitabhasa, Tapani, Varsani, Jaya, Vijaya, Siddha, Trijata,
Putrahartrka, Digvasa, Janani, Tara, and DurdurZ. /31-33ab)
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These are the seventeen heroines in the fourth circle: Rupika,
Cittahari, Bhasvari, Bhavani, Silini, Sulaghati, Jivahari, Hayanana,
Kukkuri, Cakravega, Grdhravaktri, Ni§acari, PurhsinT, Sribald, RajakT,
Cirabhiicari, and Marjari. (33cd-35)
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Here the seventeen (goddess who) are known as the
outpourings of the fifth circle are: Bhucari, .'edhaki, Bindumala,
Antrabhaksika, Aakarni, Bhadrakarni, Sumati, Viragarvilia, Guhyadhv,
Viravasa, Kalaratri, Kharanana, Sankari, Vrttin, Ghord, Muktakest and
Kr$odari. (36-38ab)
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One hundred and seventy are (the eneigies) that form the
sequence of Yoginis. All of them reside in a single circle engaged in
the Great Festival of Yoga. All of them reside in the Circle of
Emptiness (vyomacakra) and in particular in the Circle of the Earth
(bhiicakra). (38cd-39)
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Eighty-five make up the Wheel of the Void (khacakra) and in
its centre is the mistress of the circle called Mangala, the goddess who
bestows authority (adhikarakar). (40)

According to the path of the Krama teachings, the Tradition
(mata) is that of the 1) Yoginis of the Sacred Scats, another sequence
(krama) is 2) that of the Great Yogini and is the governor of all the
Lords. (41) 154
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Another (sequence) is that of 3) the Priinordial Yogint and is
the supreme body of the mantras of the sequence. After this comes 4)
the sequence of the Great Siddhas that is the teaching (mata) of the
Yoginis of the Sacred Seats. (42)
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5) Another sequence is that of the governor of all the Lords and
is that of the Siddhayoginis. Associated with the five gestures (mudra)
it_has been transmitted along the sequence of the Lineage of the
Masters. (43)
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The yogi is one who knows (the foll>wing) in due order
(kramena): Speech (kathana), the worship of the sequence
(kramapujana), transference (samkramana) which s present
cverywhere and is free of all (demonic) possession (avesa), the bliss



KHACAKRAPANCAKASTOTRA

(ramana) of entry into Sound, the consuming fire of emission and
assimilation - such, preceeded by the auspicious (mangala), is ihe
lcachm;, of the sequence of the Yogints. The Great Reality (mahartha)
is in the perview of the Great Kaula who knows (this). (44-46ab)
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Worship is mystical sexual union (caryakrama). It is (crotic)
play (krida), while gesture (mudra) is that exhibited by (the inner
mystical) Sound (rava). (The yogi) should offer the Great Meat, fish,
liquor, rum and wine, the sacrificial pap (caru), many kinds of
sacrificial animals, song and instrumental music. (He should do this) as
he meditates and repeates mantras (to the Yoginis) in their own
respective circles according to their own nature. (46cd-48ab)
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Then, having heared with (their) mind delighted tne Great
Sound (of universal consciousness) (that emerges) from the supreme
emptiness (parakasa) of the Stainless (Absolute niraitjona), the
Yoginis known as Bhasa who reside in the Great Abode (of absolute
consciousness) inside the five-fold sequence, and move within the
mystical entry into the Gesture (mudra of the energy of consciousness),
vibrate inebriated by supreme bliss. (48cd-50ab)
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The KhecarT (Yoginis) reside on the path of emptiness and have
dissolved away into the Supreme Emptiness (vyoman). (50cd)
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The Dikcar (Yoginis) are the radiance of the light of the
quarters (dik) and are intent on subtle meditation. The GocarT (Yoginis)
know the union (yoga) within the Heart (of consciousness) and are
generated by the Self (a@tman) and its opposite (anatman). (51)
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The BhiicarT (Yoginis) reside in the circle of the Root (Centre
in the body - kandacakra) and illuminate the Nerve of Brahma. They
know the states of being (bhava) and, free of them, are generated from
being and non-being. (52)
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This (the yogi) contemplates, namely, he Circle of the Rays (of
consciousness) (newly) born that, hard to behold, resides in between
the Fire and Wind of all living beings. (53)

HRTTYTETTY TS oS |
TIUSSHAR HHRSTgay ||

It is the Light which is the Great Radiance full of the flames of
(its) energy (tejas). Located in the centre of the five circies, it is
enveloped all around by (its) power (tejas). (54)
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Shining with the light of millions of moons, suns and fires, it is
the supreme Light of lights and by its radiant energy (zejas), the minds
of all these YoginTs are delighted. (55)
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Residing in the Circle they beholc the Great Wonder

(mahdscarya) in the Circle of Emptiness (kha) and, all bowing with
folded hands, they uttered this hymn. (56)
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The Kalt of the Wheel of Light (Bhasdcakra)
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Hail to you whose form is within the Void of Emptiness! You
who are within the churning (Lord of Consciousness) and reside in the
abode of KHAPHREM! (Hail to you) whose form is the abode (of all
things), the stainless (absolute), the abode of consciousness known as
the Supreme Abode, the Great Abode and the Supreme Energy Who is
like the garment of the sky and has abandoned (even) free of the plane
of the Unsustained! (57-58)

USHITHES T e R
HIHTETIA0T TSy THIST T 1)

Hail o you whose nature is Light (bhasa)! Beyond all (the
phenomenal) lights (of manifestation), (you who are) perfect, the sole
illuminating Light present in the Light and (yet) beyond it! (59)

The Kali of the Wheel of the Void (Khacakra)
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Hail to you called the Skyfarer (Khecari), (you who have)
ascended by the lincage residing in emptiness! You who are the encrgy
of emptiness that moves in emptiness and is established in it! (Hail to
you) who are the Innate Nature (svabhava) present in the Void. (60)
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Hail to you who are the syllables Phat and Phet. (Hail to you)
Mistress of the Royal Missle (astrardja), the weapon of (universal)
destruction (samhara)! (61)
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Hail 1o you O Kali of the Rays (of c.sciousness), whose
brilliance is like that of (all) twelve Suns and is like the light of the
Sun! (You who are) in the centre of the twelve-fold Light! (62)
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Hail to tou O Mantrakali! You who are supremely peaceful and
beyond mantra! O Goddess you are the emptiness of mantra and arise
from the abode of all mantras! (63)
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Hail to you Kali of the Moon (Candratali)! You who (self-
sustained) have no support and are the New Mo n (ama), your form
the sixteen energies (of the Moon), brilliant like the Light of the Self
(harsa)! (64)
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Hail to you Kalf of the Sky! You whose light is inflammed by
the radiance of the Sky. Hail (to You Who), filled with countless lights,
transcend the energies of the Sun (that shine: ‘- the transcendental

Sky). (65)
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Hail o you Damara! You who are the the nameless and
formless Damara whose form is Light! (Hail . you) the energy of
consciousness! The Kali of the energy of the Void! (66)
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Hail to you O Kali of Fame (Yasakali), lucid like the wish-
granting gem of fame! the supreme good (§reyobhava)! free' of
phenomenal being! who are merged (in the reality) within all existing
things! (67)

AR e |
FHHNS  TTAT APRE™ FHIsE F 1)

Hail to you Kali of the Transmission (Oghakali)! You who
reside within the shining light of dawn (prabhata)! You who are called
the letter OM! the support of the rays of OM who, free of the forces (of
differentiation), are (self-established and) unsustained! (68)
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Hail to you Yamakali! You who are the brilliant light of the

radiance of the sky, the great festival of being and non-being! You who

are on the Path of the Sun of the firmament (of consciousness)! (69)
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Hail to you the One Kali, O goddess (nitya)™' of time! Solitary
one! The great brilliance of the Sun of the Light (of consciousness)!
(Hail to you who) reside in the Light of the one shining (reality). (70)
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Hail to You Kali of the Word (Sabdakalf)! (You whe) are the
form of all (things) established in the formless (ariipa absoluie)! (Hail

to you) who reside within the Absolute Word (Sabdabrahman) and
wear the garment of the Void of the Word. (71)
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Hail to You Kali of the Letters (Varpakal)! (You who)
transcend the plane of letters and vowels and, energized (saniapta) by
the most excellent valour (pratapa), are the one who illuminates the
great darkness (of ignorance). (72)
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Hail to you Kali of Prosperity (Rddhik&." you who) transcend
the six seasons and are the Sun within the sun and Whose lusture is the
light of prosperity (rddhi). (73)
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Hail to you Kali of Radiant Energy (Tejakalt)! You whose light
is that of billions of moons, countless suns and thousands of fires (that
burn) at the end of the aeons. (74)
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Hail to you, O unborn energy (of consciousness), the Mistress
of Yoga attainable by Yoga residing in the five . ~tters of the syllable)
KHAPHREM and full of the Great Wrath (mahacanda)! (75)

WTHT=HEATT SoTeIerE |
FSHAGHGT G TR T 1]

Hail to you, Mistress of the Circle of ‘mptiness (khacakra)
who, endowed with the sequence of Kalis (kaltkrama), has emerged
from the Circle of Light (bhasacakra) and resides on the plane of the
seventeen (syllables of your Vidya)! (76)
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Hail to you who, unmanifest and imperceptible, are the
culmination of Inaction (niskriyanta)! Pelucid =. »ure crystal, tranquil
and pure, (you reside) in the (dimensionless) Point (bindu) of pure
consciousness! (77)
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Hail to you energy of volition, free of all (instigating) causcs,
you who are solitary, supreme, subtle, pure - extremely pure! (78)
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Hail to you who transcend the qualities (of the material) nature.
unutterable, inconceivable, well established in emptiness (kha), you
who are the circle of emptiness whose nature is emptiness residing in
the centre of emptiness. (79)
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Hail to you who are free of worldly bondage (avadhiita), sccret,
extremely profound, to you O goddess who are mystic recitation of the
letter PH which is the consumming (consciousness - grasana) close to
Bhairava. (80)
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Hail to you who are eternal bliss, the joy of the Great Cessation
(mahanirvana), the substratum consciousness of the rays  of
consciousness and the bliss of the aesthetic delight (rasa) of th: state of
(the emanztion) of the rays (of consciousness). (81)
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Hail to you Srstikali, you ‘who gather together the soler nectar,
and are pure being enveloped in consciousness, the light of the star of
the saving light (jyotistaraka). (82)
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Hail 10 you Sthitikali who can be intuited as the locus of
persistence, O goddess, mistress of (all the) mantras and Tantras
established in (all) mantras and Tantras. (83)
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Hail to you Kali who destroys (all thin_.\, formless (niskala)
and with form (sakala), the sustaining ground of the energy of half of
the letter H, (subtle as) the hundreth part of the tip of a hair. (84)
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Hail to you Raktakalt who resides in (the budy) the abode of the
sixteen supports, born of the sixteen energies and is the pervasive touch
(samasparsa) of the moon's form. (85)
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Hail to you, Dhvam$ukali, who are the liberated state of
isolation (kaivalya), the uniquer manifestation (kevalabhasa) which is
the Light of the innate nature of emptiness ~evoid of subject and

object. (86) : g
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Hail to you Yamakali who devours the energy of the two
breaths (prana and apana), the letter D and seec syllable of the Dakini
established in Kula and Kaula! (87)
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Hail to you MrtyukalT who destroy both Dharma and Adharma,
the stainless Absolute (nirafijana) whose form is the wind residing in
the flow of the letter Y. (88)
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Hail to you Bhadrakali who transcends the energies of being
and non-being, the unfailing flux (of reality), unsurpassed and
perceived by the Great Consciousness (mahabodha). (89)
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Hail to you mistress of Martanda (the Sun) who arc the
temporality of the energy of the radiant power of the universe! You
who are stainless, the Wind present in the Light of the coming and
going (of the energy of Kundalini). (90)
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Hail to you Parakali, you who transcend the supreme and
intermediate (states)! You who are the imperishable (energy) the New
Moon (Ama)! You who are one, extremely subtle and called Unstruck
Sound (aracka)! (91)
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Hail 10 you Kalakalt who transcends the energy of time! You
who are free of imperfection, beyond action, word and the qualities (of
Nature)! (92)
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Hail to you Varnakili you who arc the cessation of Sound
(ndda) on the path of the letters, you whose nature is letter (although)
devoid of letters, the bestower ol boons, the doer of all things. (93)
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Hail to you Ghoracandamahakali, she who is called Full (of all
things), you whose light is like the young sun (ol dawn), grcatly
luminous, burning with vitality (retojjvala). (94)
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The Kalt of the Circle of the Directions (dikcakra)
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Hail to you O mistress of the circle of the quarters who resides
in the circle of the third sequence,®” whose form is that of Bhairava
and is mounted on the sequence of destruction! (95)
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Hail to you Phanikesi whose form is decorated with the Sky of
Emptiness (khavyoman)! You who are the goddess who is the mistress
of the Great Lord and (although) single abides as many! (96)
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Hail to you who are anger (canda) and by (your) great power
(mahar) arc the first of all sceret formulas (vidyd), you who are (he
flame of the rays (of consciousness). O light of all existing things, you
are she who recites (the mantra of) consciousness. (97)
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Hail to you nine syllable (Vidya)! The mistress of Yoga named
‘Greatness’ (Vibhiiti)! You who are supreme and inferior, the Great
Maya, attainable by Yoga and (yet) beyond Yoga. (98)
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Hail to you Bhimakali, you who are called the fierce one of the

terrible clouds (of doomsday)! You who are not terrible! Greatly
terrible one, whose fierce roar is more terrible than terror (itself). (99)
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Hail to you Rudra's mistress! the energy of Raudra! the fearful
(raudra consort) of Rudra, wrathful one, the wrath of great wrath and
the valour of wrathful energy (candatejas)! (100)
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Hail to you who are called Bhairavi, the trace (of
consciousness) at the end of the eleven (energies of consciousness)! O
Pingarudra the great heroine who is intent an devouring (universal)
destruction! (101)
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Hail to you who are the mistress of protection, you who are not
stained by the plane of phenomenal activity, you O Kili who are the
destruction of the (physical) elements, extremely greedy to devour
(phenomenal) existence. (102)
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Hail to you the night of time, the great night called the terrible
one! O Kalt who brings about the end of (universal) destruction! You
who devour death, free of greed (alolupa)! (103)
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Hail to you KarankinT, the mistress of Bhairava! Great heroine,
the mistress of the wrathful lord! You who are worshipped on the
fearful (raudra) plane of Rudra! (104)



[CREREETSIELE 19

The Kali of the Circle of Speech (Gocakra)

TSR STHANENR |
B e MR s ¥

Hail to you mistress of the Circle of Speech! You who are the
state of sentience in the lotus of the heart (of consciousness)! (Hail to
you who are) established in the fourth sequence and are revealed by
(the creative) descent (avatara of consciousness into manifestation).

(105)
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Hail to you who are the pervasior (of consciousness)!
established within the state of the mistress of Yoga, the arising of the
greatly fierce sequence (mahdacandakrama)! (You who) reside in the
five (letters of the syllable) KHAPHRE.M. (106)

%E avw w?au ﬁ(’ }] ﬁ a |
S TR Ty TS ¥ ()
Hail to you who are the nature of principle called the twenty-
fifth (i.e. Prakrti)! You who reside in the Self, the energy that is the

light of consciousness established in the centre of the senses of
perception. (107)
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Hail to you goddess of Vara, called un the world) Bhatta,
Amara and Mahendra! Adorned with Mesa (ndtha) and Matsyendra
(natha), you who were born as Khagendra (natha) and Kiirma (natha).

(108)
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Hail to you Mahagudi! You who are Ahindraka, Gajendra,
come forth as Citra and Valkala and reside Alj and Bimba. (109)
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Hail to you mistress of the three circles! O Vijiamba! You who
are called Mangala! The auspicious (marnga’d) Kamamangala! O
Madanamba! You who are called Ananga! (110)
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Hail to you Lelihana! You who are the mother that is the wife
of the first Siddha of (all) the Siddhas, you who are the well established
Kormkanamba! O goddess, mistress of the Lord of Kula! (111)

The Kalt if the Circle of the Earth (Bhiicakra)
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Hail to you who are the mistress of he Circle ol Earth
(bhitcakra)! You who reside in the body (of the syllable)
KHAPHRE.M! (Hail) to you who are well established, the mstress of
the five circles, (you) who are the five letters and the fifth (sequence).

(112)
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Hail to you mother of the (gross) elements, you who are clearly
manifest as the great cause (of all things)! You who arise [ron the land
of the earth! O force of fire and wind! (You who are) like Spacz. (113)
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Hail to you, mistress of Yoga of Eight-fold form, established in
all existing things! (You whose) rays are fierce! O Nitya! ('You who
are) the mind, intellect and ego! (114)
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Hail to you sacred formula (vidya) of nine-letters,™® you who
are the very self of prosperity! You who reside between Fire and Moon
and are the inhaled and exhaled breath! (115)
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Hail to you called the Inaction (niskriya)!* (You) who are the
light of the rays of the supreme good! (Hail to vou) mistress of all the
gods who, dignified, flows through the tradition of the masters! (1 16)
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Hail to you who are the bliss of liberation called *Nitya'*” You
who are the knowledge of Siva! You who the bliss of the Vidya and
move within joy! O illuminating light, the bliss of (Siva's) energy!

(117)
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Hail to you who are the bliss of the master, the supreme and
Great Cessation (mahanirvana)! Delighted by supreme bliss, you who
arc (both) bliss and devoid of bliss! (118)
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Hail to you goddess of the Siddhas, you who are five-fold!
(You are} perceived by the wisdom of the sidchas! You who are within
the Siddhas and are their ultimate goal (siddhaparyaya)! (119)
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Hail o you who arc the conquest ol peace (Santasid.thi), you
who are tranquillity and whose mind is peaceful! (Hail) to you who
bestow the prosperity of all states of being can be realised as the
Divine Light (of consciousness)! (120)
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Hail to you who are the conquest of death (vamasiddh), seated
on Kalika (who is marked) with the sign of consciousness! (You who
are) established in the eight directions and arc the light of the
expansion of the passion for attainment (siddhi)! (121)
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Hail 0 you conquest of Kula (kulasiddhi), you who reside in
centre of the ocean of liberation (kaivalya)! (You who are) the
beginning, middle and end (of all things)! (You who are) awakened by
the Greal Attainment! (122)
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Hail to you O Mistress of Rudra, you who are Brahmia Visnu,
Siva and ligvara! (Hail) to you who have come lorth in an instant as the
YoginT and are the birth of the five deities. (123)
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Hail to you womb (yoni) of Iéa, you who are the supreme slate
of the Great Reality (mahartha)! You who give birth to the womb of
Siva! You who are the abyss (patala) between the divine and human!

(124)

fergfviaer”™ s srafTst |
T — R e Jarse 7 01



[CREREEITIEL 23

Hail to you womb of Visnu! You who ae the support of the
teaching of the Skyfarers (khaga)! You whose form is filled with the
activity of consciousness, O wrathful one, not born of (any) womb!

(125)
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Hail to you, womb of Brahma, you who reside in the root of the
Great Tradition! You who are well established in the lotus womb and
abide in circle that emits emission! (126)
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Hail to you whose form is Vatu and have the same form as the
guardian of the field! You who know the field (of objectivity)! You
who are the light whose form is the field and are well established in all
the fields {of objectivity). (127)
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Hail to you who are within the Full Moon and are everywhere
full of the Vedic scriptures (sruti)! You who reside in the hand of Ruru
(?) and, (present) everywhere, are the illuminator of every eye. (128)

ﬁ w %5?.2 gﬂaﬁaﬁ% |
SEATEE R AHISE T |
Hail to you called the One with Form, born of the entourage of

deities! You who are endowed with all the letters and are free of all the
letters! (129)
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Hail to you arc the Light of the radiant cnergy (rejas of
consciousness), you who are the sacrificial fire and the fire that cooks
(in the home)! (Hail) to you who are (the sun) that heats (tapana)!
Lusture of the sun! the smoky light of the flames of the rays (of
consciousness)! (130)
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Hail to you who attract those under (your) control, you who are
fire (dahana), the end of darkness! You who are the Great Abode and,
countless abodes, are the abode of all things! (131)
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Hail to you, Attractress of Time (kalakarst), the Great Time.
the punishment of time! the manifestation of time! You who are called
time in the great festival that takes place at all times! (132)
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Hail to you who are the mistress of Kaula, O goddess
Kalasarnkarsint! Kankali! Brahmakankali! Whose brilliance is like the
Fire of Time! (133)
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Hail to you Kalaraui, you who are the phenomenal world of
time! You who save from time! You who destroy the fire of time! O
Kali who fashions the Wheel of Time! (134)
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Hail 10 you who are called the Lotus, you have accomplished
(all things), emaciated and without breasts tkaja)! O BhairavT!
Mahocchusma! You whose gaze is fierce and (have) fangs (for teeth)!
(Hail to you) are protection (from misfortune)! (135)
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Hail to you Kapalesi (the Mistress of the Skull), skull-bearer
(kapala)! You who reside within the skull! O Camunda, O Candika,
you who are mighty and terrible with wrath! (You whose) gait is
wrathful (candagamini)! (136)
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Hail to you called delusion, one who deludes! O Jaya, Vijaya,
Jayanti and Aparajita! Bhadra and Subhadra! (137)
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Hail to you who are satisfaction and prosperity! Nilya!
Sarasvati! Sri! Moon! Sun! Wind! Narasimhi!™ Supreme power!
(138)
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Hail 0 you Brahmt! Mahesvari! Kaumari! Varahi! Aindri!
AagneyT! Born as Vaisnavi! Sivadati! (139)
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Hail to you destroyer of imperfectiors! Kauberd! Yamya!
Nairtya! Khirnkhini! Garudt! Para! Uma! Durga! aud Aghorest! (140)



26

KHACAKRAPANCAKASTOTRA

?ﬂwmﬁama@mmﬁaﬁ\
rfiEETEe AR TS T 1)

Hail to you mistress of Yoga, you who are seated on the throne
of Yoga! Inner and outer energy! The being of Yoga, established in
non-being! (141)
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Hail to you the divine womb (of creation)! Khecari! Candika!
Yaksaraksasi! Pannaga! Gandharvi! Vidyadhari! (142)

IO T SETE Ty |
Ty frdmter™ e THsE T ol
Hail to you who are called the quality of darkness (tamas) who,
five-fold, reside in the womb living beings! You who are the snake!
Present within animals and birds, (you are also) called (all that is)
immobile (sthavara). (143)
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Hail to you O goddess in the form of (each) caste! O cow (of

plenty)! You who are present in the womb of mankind! (Hail) to you
who are born as warrior and merchant and reside in the womb of the
priestly caste! (144)
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Hail to you who are called the three qualities! O arvika -
mother of knowledge! O Rajasa — who gives rise (0 action (kaiman). O
Mother of distraction and delusion! (145)
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Hail to you who are (the principles) from Earth to Intellect! The
Unmanifest (nature — avyakta)! the lower Person! (You who are the
principle of) constraint! (You who are) called ume and attachment!
The one called Ignorance! (146)
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Hail to you who are (conditioned) action, Maya, Suddhavidyﬁ,
I$vara, SadaSiva, the principle of Sakti and, (O vou who are) within
Lord Siva, are at the end of the thirty-six (principles)! (147)
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Hail to you O goddess you who are omniform! supreme, subtle
and gross! Their is nothing that is devoid of you in the (domain of)
specch and the moving and immobile (universe). (148)
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Hail to who are omniform, established in the Great Reality at
the end of the innumerable! You who are single “and yet whose) form
is manifold! You who abide hundred-fold and one hundred thousand-
fold! (149)
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The Yoginis generated from all the sacred seats praised the
Great Knowledge (mahavidya) in this way. They were born from the
two-fold sequence and arose in five (groups of) ¢ "venteen. (150)
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The first ones gencrated in circles dissolved away once they
had (praised) the goddess. The others who re...= in the five circles
revealed (the hymn) to Bhairava. (151)
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Bhairava spoke this to Siva, the Supreme Self, Siva told it to I$a
and from Iévara it reached Rudra. (152)
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Visnu, the one who prevails, received it from Rudra and he

himself told it to Brahma while Brahma spoke it to Indra, Indra to the
Sun and Moon while the Sun told it to the Wind. Fire obtained it from
the Wind and Fire told it to Vakpati. Vacaspati told it to Sukra, the
great souled one. Then it was obtained by the Rsis and from them it
reached the Siddhas. From the Siddhas it came to the Yoginis and and

mortals. In this way (this hymn) has come through the tralition
(krama) from mouth to mouth and is established (there). (153-156,
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Every accomplishment (siddhi) is attained by means of this

king of hymns. This reality (tattva) should not be revealed nor s it
written in {(any) book. (157)
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Once liberation is made manifest in this way it resides in the
sequence of eighty-five. (These are): space, the one called Siva, the
Greatly Adorned One, the world of the Great Knowledge and the one
(called) Austerity, the world of mortals, (the worlds of) Bhu, Bhuva,
and Svar, all lordship superior and inferior, the principles Siva,
SadaSiva und I§vara, the one that bestows attainment of Rudra, the
world of Visnu, the world of Brahma, the heaven of Indra, the worlds
of the Sun and Moon, those of Fire Wind and Water, the one called
Kubera, mastery over speech (vacaspatya), the *~wer to make oneself
small, light and great (at will), so too the power of reach (whatever one
wants), to obtain (whatever one wants), lordship and control in due
order, the conquest of death, the attainment of wealth, (the power) to
give orders (that are always carried out), (the accomplishment of) the
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sword and that of the sandals, the alchemical pill and the shawl, (the
attaiment of the place) of the skyfaring (goddess) which the best of all,
generation of the plane of emptiness, (the power to) enter any treasure
chest (kanda), the attainment of rain, seedless .contemplation), the
burning of the seeds (of past actions), (the power t0) eat poison, (the
power to) burn without fire, (the power to) protect oneself from
weapons (kdandasastra?), the piercing (of the vital centres), the killing
of the enemy, entry into another's body, (the power to) arouse spirits
(vetdla), the destruction of ghosts and demons, knowledge of the
energies (MSs read khanyavadarm?), (control over) the net of energies,
attainment of the goal, the power of flight (khecara) and the rest, the
control Yaksinis, knowledge of alchemy (siddhidhatuvéda), the power
to quell (evil influences), (the power to) satisfy, control and attract, (the
power to) remoe (one’s enemies), kill (by nwical means), create
enmity, paralyse, (knowledge of) mantras, Tantras and poetic (powers),
(the attainment of which) bestows control over ghosts and Garuda’s
(power to cure snake bites), he knows the reality of Kula and Kaula,
(he knows) the Vedic scriptures and (the yoga of) Patanjali, (onc also
gains) the attainment of Dharma, sexual fulfiment (kama) and wealth,
so too the knowledge that comes from (the practice of) austerity, the
attainment of the fruit of (visiting) all the sacrea ;.'aces and (the merit)
of affering a sacrifice, he achievs the attainment (to be had at) sacred
seals primary and secondary (pitha, upapitha), the wealth of (the other
Kaula sites called) Ksetras and Sandohas. (The yogi who recites this
hymn also) attains the sovereignty of empire and it bestows the
attainment of a great kingdom. (In short) whatever has been said or
never ultered all that takes place (as one desires it to do). YWhen it is
recited properly twice one participates in the Great Union
(mahamelapaka). When recited three times, knowledg: of the
Transmission of the Hero (virakrama) arises. The knower of reality
who recites it four times pierces the circle of ‘we Sun an i he who
repeates it five times resides within the Great Abode. (158-17-tab.)
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Thus ends auspiciously the venerable Hvmn to the Five Circles
of Emptiness, the meaning of which is knowlcdge of the process
(krama) of the Great Reality (mahartha). It has been transmitted by
word of mouth and taught by all the Yoginis, it has come forth from
the venerable sacred seat of Oddiyana.
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The Sixteen Nityas of Sricakra who

govern the phases of the Moon and attend on Tripura are the best known. They
and their worship is described in the Tantrardja Tantra. A less known group
ere the Nine Nityas who attend on Tripurabhairavi. Here Kali is referred as the
Nitya of Time (kalanitya).
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340. 7, §: -4 341. g -0 342. %, |@: &
343, %, |§: 4t 344. 7 —f; @ fe—  345.% I
346. %, G 3 347. %, @ - 348. . AT
349. . T 350. %, §: Aftga 351.%, @ —3if%
352. @ fomanfrey 353. %: TR AR, @ At

R
354. %, §: - 355. % AN, §: FER=e



359.
362.
365.
368.
371
374.
377,
380.
383.
386.
389.
392.
395.
398.
401.
404,
407.
4009.
412.
415.

NOTES OF THE KHACAKRAPANCAKASTOTRA 35

358. %, | —f5@ & :
361. @ arwg

364. %, @: AEE
367.®, ©@: -4

370.©: -3

373. % 9@

376. %, |§: dgifea:
379.%, @: 49

382. 1§ —&F

385. %: —gd; @: —gd
388. @: FEUE

391. %, g &

394, ® * v

397. | wfy—

400. %: Tfes; g: gfes
403. §: mEE—

406. %: —Fd— —fafg 7
408. w: =

411, = 14 §: g

414, % + TYYHT 24 I

356. %, @: — 357. %, @: —H@A
F: wreaw 360. @:
T 363.@: -
%, ©; HElaer 366. @: EyFomgd:
g: Y 369. %, @ —Twmen
% - 372. @ =fsm
%, @ fag 375.®, §@: —HQMY
%, §: forr 378. %, @ —T— —BF
F, §: gaud 381. @ f¥a:
T W 384. m: wgd:; @ -
& Aol 387. Eh:. o o
%, §: ggFa— 390. %: &1
q: Jew- 303. %, q g
q: - 396. %, § IR
T fafsd = 399. %, @ —
%, g 3 402. & WA
F:, g 405. %, §: devEd
& —yiferas—; : —F® Wt 95—
g: I 410. =: 3()3; @: Hpse
g —Thfafrie 413. g: Tf@
T+ JYIA JAYIE Tomada® (12w |1 1|
AR || Wi o
Vi 7 Ffsaad §iE |
3 QIR TARE A

T wry & fvart wgelifrmEgsifi) dfefeas(—agT) g=aar @ 1



glo W% fEepirdfes — 3rfirymg
HOearsTaTasas




HETTIURIRT: 37
HelTI IR
In Praise of the Goddess of Consciousness

‘gar ot wfEeEma |
fufy e s gefear ||

Although transcending all, (the one) consciousness, undefinable,
eternal, ever manifest and omnipresent shines as the diversity (of the
many things of this world). (1)

Taae] 7 AAE ST |
ifAaear fRragT @ Wi a1

In reality neither many, nor just a single form, signless (anikera)
and frec of fear, [ salute that (divine consciousness that is) the Void (kha).

(2)
The Root Aphorism

R LR ECF DI R E Gl EON R C e G e 2
FereTh WS a7 TERey e |

The current of the Lineage of the Masters (gurukrama), the Four-
fold Reality (catusthaydartha) manifests as the Wheel of the Sacred Seat
(pithacakra) worshipped as the Five Currents (paficavaha), the Wheels of
Light, Bliss and the Form of Emptiness, (which together constitute), the
Wheel of Sixty-four Energies. (3)

st fogmaEra qogate Wy |
fiaifed merTd Wyeragieay ||

This is the supreme root aphorism transmitted by the word of
mouth of the Siddhas (the Accomplished Ones). It is the Great Teaching
(mahamndva) born of the Sacred Seat (pitha) and extended by the
tradition. (4)

T T HgeueesTIHEETd . ¥he |
YTIERATae THTEaTTER |
YRTYIT WA G ATHREAITd
FRrwnda G wieenfeam 1)
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For fear of betraying the assembly (of initiates cc kra) , 1
will reveal herein by means of the. triad of Abode (Letier and
Consciousness), correctly and unambigiously, just a little off what I have
clearly understood by the grace of the lotus feet of a true master, for the
benefit of those who (although possessing true) devotion have fallen by
(following) the teachings of a bad master. (5-6)

FEHOTE YAyt FeeTd |
TS HiFaedqa Ty |
It is the exertion of the vitalizing one (ojaka) who is the sole path

(ekdyana to liberation) and knows the practice born of the Great Union.
Impelled (by him I have) accepted it to elevate (others). (7)

The Sacred Seat

AT A TaTE S 7eq |
&t qe 9% U9 Herdis T ||

The vitality (virya) which is the energy (mahat) generated from
the oneness (samarasya) of the expansion of both Siva and Sakli has
arisen within (my) body, the Great Seat (of divine consciousness). (8)

s feTred. 18 3 Fawme: |
STREEEEE @ Aeer

The mistress of the flux of the Wheel of Endless Power bestows
freedom in which ever of the sacred seats the primordial outpouring of
consciousness takes place. (9)

qfreferen@rad o fEe |
STFHHTREII TR ||

She shines in all the five great elements from Earth onwards, her
one nature the radiant pulse of the uncreated and ‘mmense vitality (virya
of consciousness). (10)

77w 89 Tad HommEdoT |
aYferenf ga T FAETRETer 1|
The one nature of consciousness is the Wheel of the Sacred Seat

and form is free of limitations. Although persisting at all times, this
(consciousness) can be known only to the wise. (11)
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e fioer: U2 &1 O gaaifec.. |
T TF FEaUTEaeEH WEar e |

Perpetually active, the five energies of the Lord of the Heroes
have become the Sacred Seat of all the energies of the letters. (12)

EARATH TEAR T |
NS YASEA TR SHI cHa: ||
They are the letter A, the energy of Unstruck Sound, Fire, Sun

and Moon, corresponding to the Sacred Scat, the Cremation Ground, the
Lord of the Field, Union and the Sacrifice. (13)

The Lord of the Sacred Seat

raiferfarerr T |
T KRGS T

AL FGAFANTE: qorarfoy:”
frarfreadaT TArarmEEEd |l

I salute the Lord of the Sacred Seat to attain the teaching
(agama), e who is called (pranava) the sacred OM whose inner nature is
cxalted by virtue of the activity (kalana) of (Kundalini the energy) in
three folds and one half (adhvusta), he who greedly consumes the
unfolding perception of emission (visarga), persistence and withdrawal,
and who is intent on generating the Great Light of the Inexplicable.

(14-15)
The Cremation Ground

ffasreafameqerea f3vgfe: |

THFAgEY @ |
d=egHyY T TR E\EEQIH‘N a5 1

| salute the Great Hero who is intent on the throb of the heart of
(consciousness), in that cremation ground, namely, Karaviraka, which is
one's own (true inner) nature that, without sign or mark, is terrible to
behold, where all perceptions (sarwvit), those accompanied by thought
and those frec of them, are constantly consummed in the pyre of the
Great Destruction (mahagrasa) (that burns there) ever manifest. (16-17)
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The Lord of the Field
e U
AAeaTgHar  FATEuHTAT: ||

e

A e e Esy: Jadfed: |
W g ?\ﬂﬂfh_ﬂ;f STcgst: ||

The Lord of the Field, residing in the vene . *hle and best 0" sacred
seats, unborn, is ever victorious. Present in the unobscured abodc whose
sign (sariketa) is the Wine (tamka) of the Void (avata), (he 1s) the ever
active outpouring of Unstruck Sound (asvara) from the Void (ni niketa)
and the veritable embodiment of martial pride (utkata) by virtue of the
force of the engulfing expansion of the Great Destruction. (18 -19)

The Lineage of the Masters

GEAIferEE: e o |

ATl SaHg: Wa: |

The Lineage of the Masters (gurukrama), radiant (with the
energies) that range from Khecari to Sakini, is known as the Teaching of
the Goddess (devinaya) that extends from Emanation to the Inexplicable.

(20)

zodf frrdisgaicog:” QAT aad |
et o7 dom:” @sfedr saq . W

Abiding in this way, the outpouring of non-duality abides as
oneness (samarasya) where the union takes place constantly that, free of
signs, is supreme and victorious. (21)

TERH IR IHRI: |
s seaREgmet fAfsd: ||

Although (contunuing to be absolute and) supreme (the one
reality), which is the current of the Five Currents (paiicavaha) well
established as the wheel (of energies) solely intent on consumming
(grasana) the unfolding expansion of subject and .. ~iect. (22)
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T3 freafm fawregsistmmm: |
g Fisfy go fred merarmEeE: |

A certain great festival of the Great Sacrifice, is where One,
devoid of form and without abode, shines unobstructed. (23)

THEEISE . U 9§ ug A
TFERE WEIY FeReae G ||

In this way, this five-fold fundamental nature is itself the
cxpansion (vistara) of the one innate nature (svaripa) called Kalika. (24)

The Five Currents

TTETH <3 cqxawma.jé qqr |

AT GeaTaaEET | g ||

It is said that the radiant manifestation of the five-foid reality
ranging from Vyomavama onwards occurs by the unfolding of the
outpouring of consciousness from the master's mouth. (25)

i E ﬁi ﬂ ﬁﬁ??' £ |
i e e B A L e e | B
Vyome§vari, the unfolding of the primordial pulse of

consciousness (prathamaspanda), signless, spontaneously (anicchatah)
abides as the sustaining ground of Speech. (26)

TdrREHEel famenrAdT |
WA T 898 FIEHRAe ||

Established in (the phase) called KhecarT and full of the wonder
of consciousness, this same (goddess) is here spontaneously (svarasena)
intent on assimilating Form. (27)

e aIfaT = war |
yegrgfoaar fed foaumde s |
Descending to the level of the activity «f the many objects of

sense, she is known as Bhiicari who, alone, as the process of reversal
(back into consciousness) constantly devours all things. (28)
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eryeofl”™” &g tHEEEera |
WEIeET: JoEe o ||

This same (goddess) is Sarhharabhaksini - the Devourer of
Withdrawal — arisen to relish the juice of the acsthetic delight (of
objectivity inwardly digested). Endowed with the inncrmost
consciousness of one's own nature, she is well mounted (on universal
consciousness) and free (of all outer) support. (29)

dg el w7 g |

Once should known this same (goddess) to be Raudresvart, intent
on laying hold of the fragrance (of the latent traces of objectivity). (30ab)

Toof A gE AmamTeTEEd ||
CUSHUSHAI HRl-aaiGay |
Thus the pentad consisting of Vyomavami and the others has
been properly explained in the Devinaya (the Teaching Concerning the
Goddess) in terms of the sequence of the Stick and the Head® that
bestows the accomplishment of the Great Extinction (mahanirvana).
(30cd-31ab)
P IBPIEE R E TS R G rcan

AACATRICRedT=dr . I <gaT: |

These deities shine within the abode of the great bliss ol oncness
(samarasya) by contemplating (samkhya) the disturbance ol thought
arising from the division of subject and object. (31cd-32ab)

FraviTafiUeniETgRE TfT: ||
JTEEGATSS odi A Serd: Jl: |
ArSAETedmIvEENsE: Td: |

meiﬁl
Tear: T anmedye: |

The letter A and the five letter syllable (i.e. KHPHRE.M) arc one
and so there is no more to say. The body of the goddesses abides (in this
way). The letter A (asvara) is said to be the resonance {rava of
consciousness) beyond both struck and unstruck sound. It is the meeting
ground of the Five Voids arisen from the abode of the Golden Root
(suvarnamiila). The goddesses who reside there are thosc named
Vyomavama and the rest. (32cd-34)
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% ?‘(.ﬁ ]\_‘ :é(_ I

HENfcEe 4 TFfveEAE: ||

T SRAmeCe: TR HERe: |

FFHEHEAVET: THEIETRT: ||

That is said to be the devouring of the objects of sense that takes

place in the centre of the other (??) Void. It is the letter M and the rest
that has arisen from the sequence of the five-fold syllable (KHPHRE.M).
The goddess Vyomavama and the rest are properly established there
itsell, their glorious power born of the intensity of the changeless
(akrama aspect of consciousness) and form supreme non-duality. (35-36)

s?sré'azﬁ ﬁzésnaalasﬁéa: |
v TeiEfafeedm=R They ||
QIR WI=ie aTHre SadT: e |

In this way the goddesses, generated through the sequence of (A)
the Great Letter (that, transcendent is) free of penetration, are in reality
clearly manifest within the wave of the consciousness of touch. The
goddesses Vama and the rest shine here ecternally as oneness
(samarasyena). (37-38ab)

The Five Goddesses

AEHaE Jeay M g )
TEEAN 91N Gefiremgemmey |

I shall now explain at length (each) of these five goddesses part
by part, according to the teaching that has come from the masters.

' . (38cd-39ab)
HER[Y[=ear] e a1 ||
HASAMI AT a9 |
TEHERITH g qumefEar ||
feermfem=ied @ wa wrffamem |

Vyomavamesvari is the Void beyond the Great Void and so is
correctly and  most perfectly at rest, but even so she emanates (vamanti)
all the voids.  She is their emanation (vama) arisen in the Void of the
Great Destruction. | praise Her who thus emits the Divine Current
(divyaugha) and whose form is touch (sparsavigraha). (39cd-41ab)
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TEmEERl waTeHutE ||
AGT=Te e W | |
EIAHAT TeT W9 WA W WS ||
SHEERI T fee wed |

I praise Khecari who spontaneously arises within (VameSvart)
who, ever endowed with that (same) nature, is the wave of the inscrutable
pulse (spanda) of consciousness. She moves freely at all times in her own
Supreme Sky (of consciousness) established in the primordial pulse of
consciousness (prathamaspanda). Khecari, Who is (pure) consciousness,
shines radiantly. (41cd-43ab)

Harrefaeiiear A @ SR w5 |
AT AR qHE FUEe |

The same (goddess) called the Emission Without Process
(akramavisrga) moves, clearly apparent, on the plane (bhiimi ol sensc
objects) and so she is called Bhiicari. To her 1 bow. (43cd-44ab)

He TRy Tel g |
oA Wer af g Ry |

Again this same (goddess), her body tiie pulsing radiance of (ol
the One) Reality, withdraws (all things) in a moment. [ praise
Sarharabhaksant (the Devourer of Withdrawal) She who, free, is within
her own abode (svapada). (44cd-45ab)

yeargfaaar e wwrErgyeo ||
TR Sed A9 {8gd WA |

Established within the Great Void she perpetually devours the
three innate natures (of creation, persistence and destruction) as (she) is
the process of reversal (back from manifestation into unmanifest
consciousnessw) and so this same (goddess) is known as Raudresvart.

(45¢d-46ab)

ot T g A TgE . R @ o
drag . gad gERE Aaon |
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The Master's Sandals (paduka) shine by themselves in the midst
of these goddesses and there itself they all hecome perpetually attain
oneness (samarasya). (46¢d-47ab)

2fq qgﬁaaa\?agaca T gIffeE.
BRI Y & HeraunT: |

He who by this practice that has come from the lips of a true
masler, possesses perfect concentration (samadhi) at all times and is not
obstructed has understood the Great Tradition. (47cd-48ab)

ARG Sehdigaq ||
qHNE TH G TR |
SeUHEE TITHEIT TR @ (|
WYE THAFG a1 &t e 5y |

The unconditioned Five Currents, transmitted from mouth 10
mouth, has here been clearly elucidated by the teaching beyond both the
sequence (of perception) and its absence. In this way the one (goddess)
shines spontaneously as the five-fold nature. 1 tak. -efuge in that goddess
to make my own true nature manifest. (48cd-50ab)

The Wheel of Light (Prakasacakra)

Rftirdaar aras 7% fremid weg 1|
AT wede TRk |

The great Wheel called Khecari, ever active, is made to unfold
(by the Void which is) free of (phenomenal) signs at one (avibhedena)
with Vamesvari. (50cd-51ab)

fevreryreger ety ||
TEFEEmETIeEYEr e |

The glorious power that, free of limito*ons, arises from the
aggregate of energies of its own inherent emptiness (svakhakala) and is
always linked with the goddesses by the body which is the abode of the
two groups of six (senses).* (51cd-52ab)
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Such also are the twelve vowels whose nature is unmar.ifest and
their one form undivided. They are the glorious power of the supreme
light of consciousness and so, established in the womb of Word of Vision
(pasyanti), they are the most excellent teachers. (52c¢d-53)

T e et |
e gregmTegar: ||

HfgeoTTear St |
" THRUREAE Aa: Feanedr: ||

Residing in the Wheel of Dikcar, they unfold here (in this
world). Their nature is the unobscured Void of Consciousness and,
twelve-fold, they are eternal. Mounted on the outpouring of
consciousness, their one form is their own inherent Light and, ever active,
arc called Unstruck Sound (harsa), its possessor (harsamati and the
like. (54-55)

AT TaT OTETT: EeEfIar: ey |
e Fraarmsafa: ||
TasAgEEey g fafaer: |
3o JeRrereshag Eftufa: gftear 7w 1|
e T RryaEEsT gaqed |

Perpetually sustained by KhecarT, pure and free of limitations,
they are said to be the (energies) of the Wheel of DikcarT. Revealing the
essence of the changeless (akrama) (aspect of reality), they are
victorious. Such is the abiding state, well established and supreme,
unmanifest, beyond reason and ever active, ol the Wheel of Light.

(56-58ab)
The Wheel of Bliss (Aanandacakra)

I MESIEEET: FoT AT ||
TR TF TG HIguTEIAT |
e fmfae: mEsistrR:” 1
FEIaa =t et fAftrhaT: ™ |
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The cnergies of the Moon are sixteen and their form . nectar,
Once taken their place as (the goddesses) called Korkanamba and the
rest, they are fully active. Arisen, the glorious power (of their) rays, its
one field their own essential nature, shines Void (nirniketana) at the
climax of the arousal of desire. (58c¢d-60ab)

TRHHoT, WA @ S |
TR HEGHTESTAT NG THIEAET: |
feresfzag: weamsfammr ||
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The sixteen vowels, their qualities unmaniiest, are tranqgil. The
goddesses, whose sole form is the Supreme Sky of Consciousness,
having embraced them and risen up to the centre, are penetrated by them
and, by (the power of) violent union, exit by the ten doors of the senses.

(60cd-62ab)
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The group of five, form and the rest, is the (outer) form of the
body of bliss which is the unbounded radiance of Bhairava who is
unrestraiticd (uddama), non-discursive consciousness. Rightly penetrated
by these (energies) (this group of five) is worshipped in an undivided
way. (62¢d-63)

In this way the glorious power of the sixteen-fold expansion, free
of thought constructs, is ever perceived, bestowing as it does unexcelled
wonder (niruttaracamatkara). (64)
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The glory of the Wheel of Bliss is unfolded constantly by Bhacar
and so is named the Wheel of Bhiicari. [ bow to that (wheel manifest)
here (in this world) within the womb of cognitive consciousness (japt).

(65-66ab)
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The Wheel of Form (Mirticakra):
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Fire, consisting of the ten-fold expansion and posses.ing seven
flames, perpetually extends by (means of susumna) the Path of the Void
of, Cavity of Emptiness. Piercingly sharp, it constantly licks up (the
universe). Pure, it has arisen to devour the on-going activity of all things.
Such is the Wheel of Form (mirticakra) free of (outer) support called the
(Wheel of) Seventeen. Established in the abode of the Great Void free of
the waves (of manifestation), it shines perpetually ‘66¢d-69ab)
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The sixteen vowels, their energies completely trancuil, shine
along with (the energy of) emission (visarga) firmly fixed in the womb of
Supreme Speech. (69cd-70ab)
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Once it penetrates them thus here below, by meais of the
sequence of the various letters, the eternal and most excellcnt Wheel
called Form, shines free of limitations. (70cd-71ab)
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The rays we mentioned previously that have as their body the
Wheel of Bliss, (emitted) continuously, arise from the sequence of the
Circle of the Masters. Those (energies), of sixteen forms, the outpourings
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ol consciousness, simultaneously attain a state of oneness (s@marasya) in
an instant within the abode of emptiness (viyatpada) which, frée of the
waves (of sensory activity and thought), is unu.nifest, supreme and
known as the (Wheel of) Seventeen. (71¢d-73)
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Unfolding in this way this, the most excellent Circle of Yoginis,
the Goddess Sarmharabhaksini manifests as the seventeen (energies). |
constantly praise that (Circle of Yoginis), which is pure and perpetually
active. (74-75ab)
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I take refuge in the goddess Mangala who is the expansion of the
current of the Void that, transcending all the diffeic. tiated forms (kalana)
ol meditation and the rest, is thus Akula (the undifferentiated
transcendent). (75cd-76ab)
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She is called Mangala here (in this world) because she quickly
frees (galayati) from Maya. Mounted on the Hero's Five Faces, she is
intent on the Great Union (mahamelapa). (76cd-77ab)
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(Again, she is called Mangala because) her mind is intensely
inebriated (madana) with the flow of the Juice of the aesthetic delight
(rasa) that is penetrated by supreme (consciousness) by moving
(gamanat) in the Supreme Void, free of the differentiated manifestation
(kalana) of creation and the rest. She is ever (the goddess) of the
Supreme Principle whose form is the Wheel of the Inexplicable. So She
is called Mangala here (in the world), and Her nature is free of
obscuration. (77¢d-79ab)



50

MAHANAYAPRAKASA

I WEIEY I WEHAegarad: ||
me@wﬁw |
HiETETy A sfifted: |
T2, AR A AW 9 fea |

Her own most intimate nature (svasvaripo) is (Siva) the one who

speaks (vacaka). He is the five lettered syllable mantra (i.c.

KHPHRE.M) (although) devoid of the letter KH and the rest and His

form is free of the three levels of Speech. He is also the letter A gathered
together (prapindita) by the five Vyomesis (and is) at one with them.

(79cd-51ab)
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The power of consciousness (citi) that abides constandy within
the abode of the sixteen supports, pulses radiantly and by the intensity of
Her innate power is stamped with the seal (mudra) of unconditioned
perception (81cd-82b)
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Eliminated all at once its (outer) form which is the outpouring of
duality, the rays of the Great Abodeless (nirniketa) Consciousicss, ever
manifest in the Void (of transcendence) reveal the Wheel. which is
oneness (samarasya), as undivided. (82cd-83)
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Established on the emanating plane (vamapada) of cmptiness
beyond the plane of being and non-being, (the power of consciousness)
leads with sudden force (sahasd), by the expansion of its inherent power,
those rays (of cognitive energy) that abide inwaraly and externally as the
senses along with the expanse of (its) body to the abodcless Sky of
Consciousness. (84-85)
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The Wheel of the Aggregate

The Jidanasiddhas
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(The energy that does this) is called Karan. ini, the supreme seal
(mudra), by the wise. It is the energy of these, the Jianasiddhas. This
gesture, having sealed duality, is free of all the senses. (86-87ab)

The Mantrasiddhas
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The rays of the Mantra(siddhas) upwardly consume (nigalanti) by

(the force of) Wrath the entire expanse of the play of the twenty-four

conditioned principles from Earth to Nature as they are the

Mantrasiddhas of that (power of consciousness) generated from the
process (operating in) the Abode of Emptiness (vyomadhamakrama).

(87cd-89ab)
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The seal (mudra) that is fierce and (yet) undisturbed, that
conducts the energy (vibhava) of the principles to the supreme vitality of
mantra by (the power of) Wrath is said to be Krodhini. This most
excellent scal is that of the Mantrasiddhas. Once scaled what is generated
by duality it is established in the body. (89¢d-90ab)

The Melapasiddhas
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Once the twelve knots have been pierced, these energies arise
supreme. Endowed with the qualities of the Great Union, their one Torm
oneness (samarasya) they, established in the abode of the unobscured
expanse of consciousness, shine perpetually. (90cd-93ab)
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Bhairavi is said to be the seal that, having filled the spectacle of
duality generated by the intensity of her innate power, is frec of being and
non-being, her glorious power full (and perfect) and form unobscured.
Bhairavi by nature, this is the gesture, full to overflowing with the
oneness (samarasya), which is the waveless expansion of consciousness,
of these Melapasiddhas. (93cd-95).

The Saktasiddhas
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The Saktasiddhas, free of defects, are rightly said to be (those
who) reside in the abode devoid of limitations (graha) they, luminous
and. supremely powerful (fikspatama), are inteat on destroying the most
subtle energies said to be (those) who form are the seeds of the latent
traces of the subtle body (puryastaka). (96-97)
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The seal said to be Lelihana, extremely voracious and free of all
restraint, is the activity (of consciousness) which is the destruction of all
destruction. (98)
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This seal, ever actlive, is present within Lhc,Supreme Abode
having sealed the duality of these, the goddesses of the Saktasiddhas. (99)

The Sambhavasiddhas
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The goddesses of the Sambhava(siddhas), reside in the abode free
of duality and bestow the attainment of the plane v, dneness (samarasya).
They are said to be these very (goddesses) because, expanding, luminous
lights, they arc intent on devouring (the duality of) the four-fold
manifestation of Speech that ranges from the Supreme to the Corporeal
(vaikhart). (100-101)
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The seal that, free of all obscuring coverings and without abode
(nirniketana), moves in the Expanse of Touch (sparsagagana) and is
(herself) Touch (sparsa) is said to be Khecard. ( 102)
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KhecarT is said to be the lightening flash tnat travels through the
Sky (ol Consciousness), the plane free of all things, her sole nature the
expansion of her own innate light (svaprakasa). (103)

S wrevafaEE 2 gfge wer
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This seal, free of thought constructs and perceived (prathiia) at

all times, serves to seal in an instant the multiplicity of these, the
goddesses of the Sambhavasiddhas. (104)
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The five goddesses, cver active, abide u. s, as does (the one
energy which is) the five seals, in the Wheel of Egoity (asmitacakra) .
(105)
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Formless, everywhere established and endowed with the five
wheels, (her true nature) should be known by the wise through the
practice (yukti) that comes from the mouth of the master. (106)

The Sequence of Letters
ST = Sreyw |
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The sixteen vowels beginning with A and ending with visarga arc

the objects of denotation (vacya) - which sho. ? be know to be the
Jianasiddhas born from the supreme abode. (107)
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The Mantrasiddhas are the consonants (varnavyafjana) ™ ranging

from K to BH . They possess twenty-four qualities and are the (lenotators
(vacaka). (108)
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Similarly, the Melapasiddhas who bestow oneness (s¢ marasya)
at all times, are considered to be the twelve measures (of the letiar A).

(109)
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) The eight letters ranging from Y to H should be known (o be the
Saktasiddhas intent on illumining the universe. (110)
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The four boundless cnergics of the letter A are said to be the
excellent Siddhas, every active , called Sambhava. 1D
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In this way the sixty-four rays of A, the first letter, are generated
here from one's own body and (all) abide equally in the womb of the
goddess. (112)
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Here T will explain clearly according to the oral tradition how
(these) goddesses thus praised are and from whence (they arise). (113)
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Those called Jfianasiddhas are clearly manifest within the form
of RaudiT's triangle. They are the energies of thought illuminated and
intensified by supreme consciousness. (114)

While the Mantrasiddhas, supreme, arise from Vama. These
cnergies, well illumined and always unlimited, are the very form of the
resonance {of consciousness - ravabimba). (115)
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The Melapasiddhas, perpetually perceived, free of limitations and
full of supreme bliss, are the unlimited energies of Ambika. (116)
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The Saktasiddhas are the goddesses of Jyestha. Ever active and
perpetualy manifest, their form is immensely powerful (utkata) by virtue
of the force of the vast radiant power (zejas) (of consciousness . They are
the letters, perpetually expanding, that endowed with consciousness and

the resonance (nada of its awareness), are called the vibration (of

consciousness - spanda). (117-118ab)
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There are four energies that, illuminating their own (true) nature,
are said to be supreme. This group of four energies becomes one in A,
the first letter, and the Sambhava (Siddhas) (residing) in this (the letter A)
are considered to be of their nature. (118cd-119)
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Simultaneously deposited in this way all the radiant energics that
arise from the body of the one (reality), free of the delusion of all the
multitude of thought processes, into the true nawre of the letter M,
Mahalaksmi, who is called Mangala, the sole mistress of the Wheel of
the Aggregate (vrndacakra), shines intent on grace. (120-121)
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But even if (these energies) are clearly perceived (individually) in
this way by means of the sequence of the various types of letters
(varnabheda) they never forsake the great glory (mahatmya) of the letter

A. (122)
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Or (from another point of view one could say that only) one
goddess, the third (of the five) manifests and arises twelve times over (as
aspects of her own energy)'*® each of which arises five-fold through the
process (of manifestation) that commences with exertion (udvoga). (123)
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From a third (point of vicw one can say that) the arising of the
sequence of the Wheel of the Aggregate, is engendered by A, the first
letter, as explained concisely in the commentary (bhasa) utiered by
Aadyanatha.>® (124)

The Ascent of consciousness
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The perception that should be graspec (grahya) arises here (in
common daily experience - prathd) at one with the Great Knowledge of
(universal consciousness mahdajiana) and is that of the equal
(undifferentiated) perception of all things called the (spontancous and)
sudden expansion (of consciousness). (125)

T YOI ETd: |
a7 fgwfy fafe:"™ 9 gem=resion ||

The power of consciousness (citi) of that (perception) that shines
(as all things) is the complete knowledge of the activity of all that exists
(paddrtha) and as such is the Great Mantra. (126)
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The consciousness that shines full of the great bliss (ahlada) that
comes from the contact between subject and object is the form of the
Great Union. (127)
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The Sequence of Power (Saktakrama) is where everything abides
by virtuc of the vision of oneness (samarasya) in pure consciousncss

(jiaptimatra) that, ever aclive, is the power of awareness (cifi) free of
thought constructs. (128)
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The Sambhava (state) is the onc in which the power of
consciousness (citi) suddenly (sahasa) dissolves away into the Great
Void called the Inactive (nihspanda) that is profound and has 10 abode.

(129)
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Cognitive awareness (jiidna) arises here in the form ¢f a subtle
wave of consciousness out of that ocean of e, tiness, which is the
perfectly peaceful condition of the dissolving away of destruction. Its
form is its innate pulsation (svaspanda) at one with supreme
consciousness and is the empowered (principle) free of limita ion made
manifest as the Form of Mantra (mantramiirti). (130-131)
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Then that same (cognitive consciousness) is united forcefully
(sahasa) in the Supreme Abode and so is here said to be abodeless
Union. (132)
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That also dissolves away inwardly in the Sky ol the Greal
Dissolution and so the Sequence of Power (Saktakrama), Tree ol the
sequences of being and non-being, manifests. (133)
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Again, that same (principle) completely free of the cognitive

process (sarvittikalana) is the supreme absolute (niruttara) said 15 be the
Sambhava state of emptiness (vyomasambhava). (134)
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This, the supreme arising of the Wheel of the Aggregate (taught
by) the venerable Jhananetranatha that has been revealed by the master
Virasimha, (135)
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Tne great arising of the Wheel of the Aggregate that takes place
in the form of the inner nature of phenomenal existence within the
intellect (dhi) of the wise penetrated by the most intense (descent of
grace) has thus been clearly revealed. (136)
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The (energies), ever active, that are the seeds of the current of the
five goddesses are generated from the perpetually . ‘panding plane of the
abodeless and Supreme Sky (of consciousness). (137)
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Thas brings about the constant expansion of the Lord of the
Sequence of Five Wheels when the frui, namely, the Great Knowledge
(mahdjiiana), free of thought constructs, is attained without a break.
(138)
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He, the arising of the pentade, is called the Hero (who resides) in
the final Wheel constantly unfolding the expan:’ m of the sequence of
deities (devatakrama) as the fruit (of this process). (139)

The Descents of Consciousness
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The form of the changeless (akrama aspect of consciousness) is
perceived as the innate nature of the glorious power of the descent (péita
of the encrgies of consciousness into manifest activity). I will now
explain the oral tradition concerning (its five aspects). (140)
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Vamest is perpetually active as the innate nature of (e pair of
opposites (dvandvayugma) once assumed in an instant the first descent
(of consciousness), that is, the one called $ambhava, (141)
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The (goddess) called KhecarT is spontaneously (svatah) perceived
by means of the eight Sakta goddesses when she assumes t1e second
aspect of the descent (of consciousness). (142)
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BhucarT is constantly generated by her own twelve encruies when
she enters with sudden force (sahasa) the third (descent) whicl is that of
right knowledge (sarmyagjiiana). (143).
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SarhharabhaksanT is constantly activated by the twenty-four
deitics when she enters the fourth perpetual descent (of consciousness).

(144)
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When, in due order, RaudresvarT enters L filth descent she, the
last (of the goddesses), is activated by the goddesses who are the sixteen
rays (ol consciousness). (145)
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The goddesses who are the Five Currents, intent on grace are
perceived in this way at all times as the outpouring (of consciousness),
which is both sequential and simultaneous (kramakrama). (146)
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From the point of view of the Abodeless also, these same
(energies) are clearly active here and shine without a break in cach
(member of the) pentad from the Jianasiddhas onwards. (147)
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~ Each one shines individually once the outpouring (of diversity)
that has been projected into the womb (of consciousness) has been
consummed. (Thus) the goddess, established in the five modalitics of her
Own  nature, possesses the attributes of the Supreme Void (of
consciousness). (148)
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Perceptions (sarivit), which in reality are continuous and devoid
of all thought constructs (and intentions — sarkalpa) assume that (one
essential) nature wherever they manifest. In this way the Wheel, which is
the glorious power (vibhava) of the five-fold nature (paiicatman),
presided by RaudresT never wavers from its true nature as the
inexplicable and great consumption (mahagras * (of perceptions into
undiffercntiated consciousness). (149-150)
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(Thus) the Wheel of the Aggregate (vrndacakra), the lirst (ofall),
consisting of the Abodes, Seals, Letters, Energices and Cognition (sarivid)
has been explained from the point of view of the descents and the
Abodeless. (151)

The First Lineage
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I, having entered Udrisa's sacred seat, take refuge in the goddess
Mangald, full of bliss and free of the penet . ‘on (Gvesa) into the
manifestations of the presence (of phenomena) and (theiri absence

(sadasadbhava). (152)
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Then 1 bow at all times to the best of teachers, the vencrable

Sivanandanatha who possesses the eye of great transcendental wisdom
(mahajiiana). (153)
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I reverence with devotion the venerable Keyuravati who has
grasped all the wisdom born of the sacred seat an* wonders in the Wheel
of Emptiness. (154)
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I salute the venerable one called Vamana, the best of great heroes

(mahavira), who, ever established in the abode of the goddess, 1s the sun
(that illumines the) Tradition (krama). (1 55)
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Tken | salute the venerable Cakrabhanu, teacher, of the
Devatanaya (Teachings concerning the Deities) who, practicing the Great
Vow (mahavrata), has attained the supreme abode. (156)
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I salute the venerable one called I$anika, she who is adorned with
the five ensignas and knows well the tradition of the processless process
(akramakrama). (157)
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I salute the venerable one called Nandaka, who resides in the
abode of emptiness and always dispenses the truth of the wealth of the
supreme knowledge of the Great Teaching (mahanaya). (158)

I'bow to the venerable one called Sajjana who devoid of the stain
of both unity and diversity is full of the secret tradition (rahasyakrama).
(159)
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I praise the venerable Somegvara whose heart is as clear as

stainless crystal and who, free of suffering, has mastered the Great
Teaching. (160)

ﬁf}g 1 TRl HECHl WETh: |
I Tafite st 1

By his grace I was given the Great Tradition (mahakrama) by
virtue of which I am never covered by new stains and obscuration. (1e1)
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The Second Lineage

34T weAasEREfrar e |
TR er-Taemsa AT ||

Now I will relate the second line of teachers full of the secret
teachings (rahasyakrama) of the Great Tradition born from the sacred
seat. (162)
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The venerable ascetic and Lord of Heroes, Prabodha (natha), was
graced (with the teachings) by the venerable Cakrabhinu who had
grasped the highest truth. (163)
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Graced by the former, the one called Jaiyaka, who observed the
Great Vow (mahavratin) was free of error by virtue of the trans mission
of wisdom (he received) and was delighted by the joy of his own inherent
bliss. (164)
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He gave to the venerable one called Panka, the venerable Krama
teachings the powerful rays of which shatter phenomenal existence and
the delusion born of the ignorance (it generates). (165)
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He (in his turn) graced (with the teachings) the venerable and best
of teachers called Naga who was thereby inebriated by the arising of the
Great Bliss (mahahlada). (166)
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By him I have been given the gift of the reat Traditiop in lh_is,
the Supreme Wonder, and initiated by the inner mind enveloped with
radiant power (fejas). (167)
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[n this way this, the second lineage of the Great Teaching,
overflowing with the flood of the wonder of impenctrable (nirdveda)
mystical absorption (samavesa), has been declared. (168)
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The entire lineage of true teachers has developed in this way
through the tradition and is, in due order, t Divine, that of the
Accomplished Ones (siddha) and that known by men. (169)
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From the inner point of view, the divinc lineage of true teachers is
the Great Arising which is the outpouring of the great wonder of the pure
knowledge (prama) of consciousness. (170)
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I take refuge in the unborn master who is made manifest by the
great rays (ol consciousness) and is in reality the emptiness which is the
lirst outpouring of one's own innate vocalic consciousness (svasvara).

(17D
The Five Wombs
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The active power of consciousness (ciri) pierces through the five
knots and so arises five-fold as the circulation of Pranava. (172)
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Brilliant flames, pure due to the withdrawal of (all) conditioned
perception, arise from its incomparable body. These are said 10 be the
Five Wombs, established in the supreme abode w completely free of
the conceplualization which fashions the configurations (sarsthana) ol
conditioned perceptions. (173-174)
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The deployment of the manifest and unmanifest (aspects of
reality) is sealed here on all sides by the twenty-five (energies) of the live
classes of letters ranging from K to M. (175)
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These Five Wombs, free of change (akrama), spontanccusly form
at all times the abodeless, unobscured body (of consciousness). (176)

The Sequence of Emanation
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Thus will (now) be explained from the point of view ol the
unfolding of the processless process (of manifestation), this, the
imperishable, omnipresent and unlimited sequence of  cmanation
(srstikrama) that resides within the supreme heart (of CONSCIOUSNCSS).

(177
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Exertion (udyoga) is the first Womb whiwc nanifestation ( bhasa)
is said to be the second. Relishing (carvana) is called the Conch Womb.
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which forms the third circle, while the fourth is the Lotus Womb
blooming with the dissolution ol time (kalagrasa). (The [ilth) is repose
(visranti) said to be the goddess who is the Divine Womb. (178-179)
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She abides perpetually undivided as the principle of emanating
consciousness (spstisamvitti), pulsating radiantly in Kali's abode which is
(purc and calm) like a waveless occan. (180)
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The goddesses, who are one's own innate nature, are embraced by
the Siddhas who are the universe and, in the centre of the (transcendental)
state devoid of contact (with phenomenal existence - asparsapada)
pereeive (all things — prathante) perpetually. (181)

The Four Yugandathas
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The supreme arising of the Wheel of Emanation has (also) been
cxplained from this, the aforementioned point of view to be the supreme
expansion (of consciousness) that is incomparable and devoid of (any
phenomenal) nature of its own (nihsvabhava). Those rays of
consciousness (sarividrasmi) that, luminous (dipta), free of phenomenal
signs (nirlaksa) and limitations are the sole cause of the outpouring of the
four levels of speech, are the best of Siddhas, namely, Khagendra and the
rest who, always free of the perception of duality, 1eside in the abode of
the Void (of pure consciousnecss - vvomadhaman) in the form of the
perceiving subject. They are manifestations (udaya) of the the perception
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(pratha) of the unfolding of the Fourth State along with (those) called
waking, dreaming and deep sleep, which endowed with supreme unify
(paramadvaya), always abide with the highest (principles). (182-185)
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That is said to be an embodiment of consciousness (avatara i.c.
the state of persistence) which generated from the sequence of the
Supreme Letter. It is nothing but the expansion of supreme oncness
which, without end, takes place at all times. It arises all around in order to
consume the entire creation (ghatana) manifest and unmanifest,
contained in the four neuter letters. (186-187)

Khagendra
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The indestructable Skylarer (khaga) is the one whosce body is the
pulsation (of consciousness and vitality) which is the Suprecme Sell
(paramahamsa). His lord (indra) who is this (absolute) free of contact
(with the phenomenal world asparsariipa) is said to be Khagendr... (188)
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The pure Lord who consumes the destruc’ »n of the threc abodes
(of emanation, persistence and destruction) and, limitless, attins the
supreme (state) in a moment is said to be Khagendra (189)

Kiarmandtha
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He who is one (advaya), supreme and whose glorious power is
the unfolding of the first (impulse of the) cosmogonic imagination
(pratibhd), who constantly withdraws into (himself) the womb (of
emanation), undivided, the wonderful (and diverse) deployment of all
things, that is, the perception of individual differences, as does the
tortoisc its limbs, is the one called Kiirmandtha, free of the obscuration ol
thought constructs (kalpanavarana). (190-191)

Mesanatha

WA g, e S asuan. |
el fAraumHaHt ||

A GG Heasg faeiq W |
. g W A TR T

He who, by virtue of the innate expansion (of his own
consciousness) and frecdom, assumes the nature of the senses, without
(this thereby) diminishing the glorious power of the Inexplicable
(anakhya Fourth State of consciousness) in the sphere the objects of
sense and who, abandoning (all) exertion (for what is conventionally
considered to be) right or wrong, moves (freely) at all times is known as
Mesanatha who, endowed with the expansion (unmesa of consciousness),
is ever intent (on realisation). (192-193)

Maisvendrandatha
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He who is the master of all forms of perception, whether dual or
non-dual, whose body is everywhere equally present and (yet) without
abode, and abides by the destruction ol egoism is said to be the venerable
Matsyendranatha, the supreme doer (of all things). (194-195ab)
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He whose form is the (one) supreme and non-dual (reality), which
is the supreme Void (parakasa) free of alterations (nistaranga), who
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makes all these modalities (of consciousness) one in his own essential
nature through the process of reversal (pratyavritikramena), is famed as
(the teacher) called Minanatha. (195cd-196)
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The Siddhas shine everywhere free of the duality of being and
non-being. They are the arising of the undivided perception (pratha) of
the energy of the outpouring of their own expansion (of Lomuousnms)

(197)
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The unconditioned form of reality explained from this point of
view is the expanse of the manifestation of the glorious power (mahima)
that is unobscured and without abode. (198)

The Sequence of Dissolution

AMETZHIOT: FHTar Farted: ™ |
TS0 HgF T qRuEE ||
Q?QESHH@MW&MHEE{: |
¥ g gfafayoe™ AffEmrefa™ 1)

The group of five (organs of perception) beginning with the
sense of hearing (together with) the individual perceiving subject,
coloured by the mind and conjoined to the intellect, along with the
pentade beginning with Vama, constitute the extent of the agg cgate of
the senses known as the Twelve-fold Abode. By the falling aw:iy of the
intellect, it abides in the state free of deliberation (nirvicara). (199-200)
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The very form of the changeless (akrama), devoic of the
configurations of conditioned perceptions, intent on the withdrawal of all
things - such is the supreme sequence of the Broken Wheel
(khandacakrakrama). (201)
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Powerful (fiksna) in eleven ways and free of the process of
manifestation (kalanavali) , beyond the plane of good (yukia) and cvil
(ayukta), established in its own cver active abode: this is said by the wise
to be the eternal process known as Dissolution (sarihara). It is the arising
(udaya of the process) consisting of the outpouring of the rays of the
great, unconditioned consciousness that is said to be free of the darkness
of being and non-being. It is intent on consumming thought that,
perceived through the sequence of the manifest and unmanifest, abides at
all times within the eleven energies of the letters beging with PA and
ending with HA (i.e. PA, PHA, BA, BHA, MA, YA, RA, LA, VA and
HA) along with KSA. (202-205)
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The ten-fold expansion of subject and object, along with the
arising of the resonance (rada of consciousness) which is one in nature
with (the process of) reversal (pratyavriti) , in this way constitutes the
cleven-fold expanse of the outpouring of consciousness, manifest to
consume the energy of its own duality (bheda). (206-207)
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Here, in the state of withdrawal, the mighty energies,
Mahabhaksa and the rest are in a state of energized union (diprayogaga)
and shine perpetually with immense force (sahasa). (208)
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The ego, haughty with inebriation, scated on the ten senses and
well versed in the ways of duality and of eleven kinds shines in this way.

(209)
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The power of consciousness (citi), that is. Kalasarkarsani (the
One who Withdraws Time into herself) arses constantly and
progressively (kramatah) by the expansions of the rays of (the cgo's
eleven) aspects in order to withdraw it. (210)
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I have (thus) directly revealed this, the supreme and inscrutable
(ko'pi) tradition, born of the lineage of the Master's Mouth, concerning
the Wheel of Withdrawal. (211)

The Sequence of the Inexplicable
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The group of twelve vowels, associated with the senses, (ull of
the wonder of consciousness enters the process of reversal
(pratavritikrama) once withdrawn back from thzir respective objects.

(212)

e U= ||

Once withdrawn that (group of twelve) through the force of
consciousness (sahasa), (they become) tranquil and, in a state of
energized union (diptayogaga), reside in the Wheel of the Fourth State, in
the form of the vast, waveless sky of consciousness. (213)
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They (thus) shine perpetually in the abode of the great and
inexplicable dissolution (mahdgrasa), their one form incomparable and
objectless oneness (samarasya). (214)
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The goddesses, their form egolessness (nirahamkara), free of
(outer) support, energized by the great sky of consciousness free of
thought constructs, arisen to withdraw simultaneously and in an instant
(asu), the manifest and unmanifest nature of these, (the twelve vowels)
beginning with A and ending with Emission, free of (the four) neuter
(letters).”™ (215-216)
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The supreme primordial (goddess) who arises in this way,
incbriated by the radiant, pulsing bliss (of consciousness), is the wave of
the processless (akrama) vibration (of consciousness), as fleeting and
fickle as a lightening flash. (217)
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Her creative imagination (kalpana) is gencrated by the
intensification of the state of withdrawal of the configuration (saristhana)
of the arising (udaya of the energies of consciousness) and, free of the
phenomenal process (of creation and  destruction - kaland), arises
simultancously three-fold. (218)
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This three-fold creative imagination (kalpona) (that takes place)
all around is of that (dynamic consciousness) . The essential nature of
each one (of its aspects) is called emission and the rest (L.e. persistance
and withdrawal). The fourth, (fully) expanded form, is divided into (the
four moments) of exertion (udyoga) (manifestation, destruction and the
cessation of time). (219-220ab)
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The supreme ocean of the flux of what has been perceived
(prathita) is perpetually active and is the one glorious power of the self-
sustained (niralamba) expansion (of consciousness). Unobscured, the
twelve-fold sequence of consciousness is manifest in this way as Srstikalt
and the rest. (220cd-221)
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(This) network of rays transcends both process and its absence
and, extremely voracious, its form is terrible to behold. Abodeless and
waveless, it is beyond the plane of contact (with phenomena) and its
absence (sparsasparsa), and so there is nothing higher. This, the
undistorted light of the one glorious energy of the most tranquil
(consciousness), abides intent upon fashioning (in this way) its own

nature by its activity of (sudden and) violent (hatha) withdravval (of all

things into itself). (222-224ab)
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Such is said to be the flux of the rays of the destuction of
destruction (sarmharasarmhara), revealed as threc-fold in terms of (the
sequence of) abodes, (letters and consciousness), it is the one
consumming fire (of consciousness) of the assimulation of all things
(alargrasa) and the essence of the Sequence of  Goddesses
(devikakrama). (224¢d-225)
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I praise the thirteenth goddess who 1s intent an emiting and
devouring these, the twelve goddesses, that I may attain oneness (with
her). (226)

Each triad of Bhairavas, namely, Mahdbhairava and the rest,
abides four-fold at all times in the form of creation (persistence,
destruction and the inexplicable). (227)
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[n this way this supreme and terrible sequence of Lord Bhairava
manifests devoid of time as the one innate nature of the twelve-fold
reality. (228)

The Goddess
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The goddess is perpetually intent an devouring him with violent
Jorce (hathat). Thus she is said to be the goddess (only) in a secondary
sense. In fact it is wrong to conceive of her as having either name or
form, for the mistress of the great Wheel of Withdrawal transcends all
things. (229-230)
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The glorious power of the pulse (parispanda) of the bliss of
consciousness has become the sacred seat (of cosmic manifestation) and
so the (goddess) comes here, everywhere and at all times within the
purview of the senses. (231)
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When, due to (her one) undivided nature, VameS$vari has
dissolved away (nirakrta) she, by virtue of that is equal (samya in cvery
state and aspect) and is clearly manifest as the cessation of the Aggregate
(vrnda of energies). (232)
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This goddess, present everywhere, is never perceivable even by
means of the processes that generate the Great Knowledge, the Great
Union and the rest. (233)
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Certain (yogis), penetrated by the teacher's grace and endowed
with that same nature are one with the (universal) activity of the Void (of
consciousness). There is no doubt about it! (234)
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(The goddess is) here the essential nature of phenomenal
existence and the ground state (nistha) of emanation and the rest.
Although devoid of the expansion of those polarities (yugma), She
manifests everywhere free of limitation, her nature the great and
abodeless consciousness. (235-236ab)

The Wheel of the Goddess
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The great arising of the liturgy of the rite of cdoration
(pitjakrama) manifests thus in the Great Teaching (mahdanaya), Although
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just an aspect of the exertive force of consciousness (udyoga), the
extension of the Wheel of Deities manifests undivided, and has become
one with the (universal) activity of the expanse (of consciousness
vyvomavriti). (236¢d-237)
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Although the arising of the deities, supreme and unlimited, is
established in this way everywhere and all times, it is attainable (only) by
the wise. (238)
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The Sequence of the Deities, possesses (both) universal
(consciousness samasta) and (all) particular (perceptions vyasta). Its
body consists of the particulars that arise from universal (consciousness)
and abides (as all things) beginning with particulars and ending with
universal (consciousenss). (239)
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Emerging incessently there itself, the fifw. n-fold Great Arising
shines and abides as the imperishable (reality) within the glorious power
of the expansion of the divine flux (of consciousness - divyaugha). (240)
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This is the extension of the nine-fold withdrawal (sarihara) that,
although established in the womb of the Wheel of the Goddess, is free of
the creative imagination  (kalpana), which is the unsupported (self-
sustaining) and glorious power (ol consciousness). (241)

The Lord
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The Lord of the Sacred Seat who is the supreme and perpetual

arising of the nine Wheels shines, constantly unfolding, as the one nature
of the many. (242)
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He indeed is the best of teachers, described thus as the triad of the
abodes (letters and consciousness), which is the configuration
(saristhana) of the many existing things. (But though) one with the
supreme seat of mandala, he is not drawn (or fashioned in auy other
way). (243-244ab)
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The goddess Kalika is the reality which, inscrutable, marks the
beginning of the first expansion (of consciousness into manifestation).
One and devoid of all egoity (nirahamkaradharmini), She shines
perfectly and at all times by virtue of the process (krama), which is the
very nature of Cakre§varT, the Mistress of the Wheel. (244cd-245)
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The supreme Seat of Mantra (mantrapitha), which is the
expansion of the Soundless Sound (of consciousness), free ol all
limitations, whose body is the one supreme reality has been explained
from this point of view. (246)

CONCLUSION
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Although this conception (kalpana) of the oneness of the many is
brought about in this way, it has no fixed locus (nirniketa) and so is
realised as the transcendent beyond the teachings (nayottirna). (247)
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(This transcendent reality) is the (all encompassing) activity of
the great expanse (of consciousness mahavyomavriti) which is not an
object of perception and has no (phenomenal) foundation. Unobscured
and unborn, it is the (one) Sacred Seat of the Goddess and is called
Kundalini (adhyusta). 1 praisc that omnipresent reality which, free of
imperfections and beyond speech, is free of (extrinsic) links (and
contemplation (sarmdhana) and inaction (nihspanda) * * * . (248-249)
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Although this reality namely, the unitary flux of the totality of the
essence of the processless process (of the activity of consciousness) has
been correctly described according to the oral tradition, even then (1)
cannot say everything about this transcendental reality for fear ol
breaking the rule (samaya). Onc should (therefore) learn it (dircctly)
from the master's lips. (250-251)
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Due to (their) ignorance (vimoha they suffer from) the illusion
that what has been told (to them) appears to be wisdom. It is because of
this that (their) knowledge appears (to be true but) Joes not give (access)
to reality. (252)
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I, Arnasirhha, have directly revealed the Light which is the Great
Teaching (mahanaya) come from the lips of a true master. That
(teaching), augmented by the teaching (receired) through Supreme
Union, is relished by the wise to attain liberation in tnis very lil:,

(253-254)
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The unawakened, that is, the person by whom my tcaching who
has not been understood by means of (the teachings) from my mouth (or
that of a true teacher) conceiving the scripture (Sastra) which is the Great
Teaching according to (his) own notions proclaims it 0 those of
unawakened intellect . . . (?) Salutations to the creator, 1o the supreme one
who when the wine (he drinks deceitfully) has finished abandons (all
things) including (true) insight and the supreme (reality)! (255-256)
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The Mahanayaprakasa written by the most excellent Pandit and
Kulacarya, Arnasirhha is finished.
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28, s1ge— —uga 29, frd— X 30. -

31. s 32, * dwn s 33, s

34, —fawme 35. faff— 36, —qwmft

37. —wegui 38. —am 39, -

40. These two are the twelve rays ol the organs of action along with the vital
breath (praa.na) and those of knowledge along with the intellect, respectively
See MP.(2) p. >>> .

41, —iEre— 42, e 43, @ ‘

44, afeye 45, %7 @ 46. —=gmeg=A{? fraaq |
47, —ag 48. =EFgde— 49, wergnfag=an

50. T 51. anAfy 52, —@

53, —vgT— 54. = 55. @{z . wof)

56, =T 57. afe= 58. —mm

59. Fafeifa. 60. T 61. %

62. faewfad 63. — 64. *@F -

65. fam—

656. These are the five senses and mind (manas) and the five organs of action
gjfd the intellect (buddhi).

68. FHu— 69. Hfagmea—

70. =mE{? ) 71, * * ggHere 72. -
73, —wftrm— 74. foffeas. 75, —aAeRT—
76. i 77. fifésr 78. afe—
79. F— 80. —wt 8&l. —=%
82, —ammi— 83, mEe— 84, —&
85, —ut 86. gf= 87. —g
XY, fama— 89. frmmg 9(0). =ff—-
91, 3fFrT— —f 92, —ar 93. —g
94. ey 95. HeT 96. fwr
()7 TTE— 08. —dfeer * 09, EaoTEH—

100, fameg 101. fAfoEra— 102. =
103. =g 104, wra— 105, —m

106. fffE— 107. amar ‘ 108, — ., -
109, —ar 110. feeg=r 111, + T
112, * * * = 113, —= 114, =75
115, amar 116. =& 117. —w=gg
118, —=m=mg 119. fRmEr— 120. —fEsmmea—
121, 3w 122, dar— 123, wrEdfe
124, fz 125. -3 126. woef \
127. —=9 128. M 129. wvEfEmetmes

130, —= 131. ¥ g 132.
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133, —r 134, =g * * * ¥ 135, * fmfy
136. —7@r 137. 3N S 138. =ehme
139. —= 140. TamEsT: 141, —vm(?
142. fag 143. * * * e

144. There is an interesting play of words here. The twenty-four consonants
represent the twenty-four principles from Earth to Nature. They are the principles
that make manifest (vya~njana) the inner energies represented by (he sixieen
vowels. This like the comsonants (vya~njana) that ‘maﬂe manifest’ the ‘colour’
or ‘type’ Mqr.qa) of the vowels. 'Fhe 4 principles consist of the five gross
elements, their five corresponding sensations, the five or%ans of sense «nd five of
action, the inner mental organ consisting of mind, intellect and ego and Nature
which is the immediate source and ‘substance’ of all of them. These principles
serve as the channels through which the energies of consciousness operate and so
zlire made manifest, just aslz4 %16 consonants manifest the vowels.

45, —wr; —fraT 147. —g=

148. m— 149. —7=: 150. g=fear

151. - 152. * * 153, "3 ‘
154, —m@r— 155, @ * * * % * gy 156, & * ¢ ¢ o
157. wemr— 158, * * % % o9 159, —f&a =7

160. fiar: @7 161. —ff 162. 2=

163. —fagem 164. —=qw=aftE 165. —mmmd

166. Perhaps the third goddess who governs the Melaapasiddhas is meant here.
There she appears as the twelve energies (maatraa - ‘measures’) of the letter A.

167. T 168. —ymmar 169. 7r&

170. womg_ 171, faf 172. Feres—
173. —fw 174. wifta— 175, 4=

176. fmr— 177. faf 178, w1

179. f9m 180. from 181, #

182, fHfireaT. 183, z7adq [84. z=

185, —w@rfre=n 186. —aEfag— 187. —3

188, —FmmEr=t 189. faefra: 190. ==
191. wfom: 192, m=r 193. 31779

194. zrqar— 195. gfémr 196. "dwg

197. waaferr 198, —3m 199, g .

200. 7@ * 201, wfear 202. fAffma—
203. v 204, —% wgAd)) dar}  205. 7 7

206, —=qT=TET 207. 92 208. ararfEa—
209. 3Fg— 210. dramsirg— 211. —sd@=ren
212, —w=mREE 213, —faqfd —: 214,
215. —mH 216. ®E wAMH 217. —wog
218. “w— 219. —wfig— 22g. =

221, —Em- 222, Zﬂﬁgm@ 223, =@

224, vEgsa— 225, —qm 226. —:

227. FATHRT— 228. wfufirs: 229. FEAHRA—
230. —aHerrmatTdT 231. ofigemmend— —7 232. 3%

233, =« 234, —srey 235. -1

236. = 237. 1 238. wgfeuar
239, 71— 240. = 241, ==,

242, w 243, —fewm 244, wrEemaar
245. 246. wHEr 247. fa—=u
248. s 249. —x 250). fremm

251, g 252, —qaoT— 253, TarEeE-- —7:

254, famew 255. wm: 256. @Er=m
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257. way 258, wRgH: 259, ===

260. weT: 261. g 262. fEmE—

263, —ofge: 264, —srree 265, —4r

266. —weEfia: 267. % 268a. —fEawEmmT:

268b. Sense and edition uncertain. 269. @i

270. twEET— 271, —wgor— 272, —7g1—

273. A 274, - 275. wWER

276. —FzEFE 277. Tey— 278. —rm.

279a. weq— 279b. The so-called ‘neuter’ vowels - .r .R .I.I. — are a

mix of pure vowel sounds with a touch of the semi-vowels R and L. As the
vowels symbolize the subjective enrgies and the consonats the objective ones
they symbolize objectivily in the stream of subjective cognifive activity
represented by the series of vowels. When these are absent the (low of inner
E{égscioungss 15 Iree of outer support’.

281, —r. 282. —@=- 283, @

284. fm 285. W 286, — 7

287. =t 288. rdrafy. 289, —fEriE—
290, —THfA— 291, —versfta— 292, — wfeHTFTET,
293, —yaT — 294, Ty 295, amme(? Avm )
296. —wwreAfEs 297. Hforea— 298. wopTg—
299, =HgdTTE 300. gmwerT ¢ w®1- 301, —fi

302, wge— 303. Ty 304, —=t

305, —fr 306. =TT 307. —@7

308. —wryorEy: 309. —faerm 310. —arrg

311, AffeTeereant 312, smig— 313. weqeE
314, war 315, Feregemifsafar 316, =g

317, st w-) 318, i 319, —@r

320. —fmEa— 321 A 322. =

323, —= 324, fom: 325. @&

326. memawd 327, - 328, arg * ?

329. 7 330. TeTET 331.

33, F Rk owow ok %
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